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The Divine Origin of

the Qur'an Shall Ever Remain Unchallenged
Ahmad Wahaj Siddiqui

The population of Mecca was mostly
illiterate. There were no schools, no teaching
institutions. Only few people knew to read
and write who recorded the trade
transactions as documents of loan but these
were very few.

The art of writing was introduced in Mecca by
some people of Hira (Kufa) in the time of
father of Abu Sufyan. This latter was a
contemporary of the Prophet (%¥). See Futuh
al-Bu]dan Leyden p.471-472)

Nicholson in his 'Literary History of the
Arabs, Cambridge, 1962, p. 125 writes: 'The
crown and seal of the Arabs' way of Life was
poetry, and the oldest extant Arabic poems
date from 512 A.D. but it was only two
centuries later that these were committed to
writing. There was virtually no prose written
before the days of Islam: The Quran is the
oldest Arabic Book in prose.’

H.R. Gibbs and J.H. Kramer in the 'Short
Encyclopedia of Islam' p.370 write: Do these
conditions justify the presumption that as a
merchant the Prophet (%) must have had a
certain knowledge of reading and writing.

"Muhammad was called a driveller, star
gazer and maniac-poet, thorns were strewn
in his path, and stones thrown on him. His
uncle Abu Jahal and the main body of the
citizens treated him with that contemptuous
indifference, which must have been harder to
bear than active persecution,” writes R.
Bosworth Smith in his "Muhammad and
Muhammadanism”, London 1876 p. 185, a
Western biographer of the Prophet (%¥). He
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also adds, "there is no single trait in his
character up to the time of Hijra which
calumny itself could couple with imposture.
But the question is why the Prophet's
detractors did not expose his 'pious fraud' by
showing that he could very well read and
write while he claimed to be an unlettered
Prophet"?

There has been no dearth of scholars in the
west who have reached the conclusion that
the Prophet did not know how to read and
write. "As to the acquired learning" writes
George Sale "he had none at all. See his
book 'The Koran and Preliminary Discourse’,
(London Fradrick Warne and Co.p.30.)
Another competent scholar Dr. Theodore
Noldeke testifies "For though it remains an
open question whether Mohammad was
ignorant of reading and writing. It is certain
that he had neither read the Bible nor any
other books.

The same author writes at another place that
the Prophet "did not himself understand the
language of writing. (Historians History of the
World, London 1908 p. 11 and p.113.)

The orientialist Jewish and Christian scholars
also doubt the sagacity of the compilation of
the Quran. They say: The compilation of the
written Quran spanned several decades and
forms an important part of early Islamic
history. Through-out his life Muhammad (%¥)
continued to have revelations until before his
death in 632 A.D. These scholars disagree
that whether the Prophet (%) compiled the
Quran during his life time or this task began
with the first caliph Abu Bakar As-Siddiq
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during 632-634.

Once the Quran was compiled with the
unanimity of the sources, Muslims agree that
the Quran we see today was canonized by
Uthman ibn Affan during 653-656. Upon the
canonization of the Quran Uthman ordered
the burning of all personal copies of the
Quran. This order was given as many Mus-
lims had recorded few verses on various
parchments, therefore, after compilation the
Quran should exist as One Book and not in
piece meal.

Even after this order by Uthman of
canonization small diacritical variations
remained in the written Quran which could be
seen in the early manuscripts of the
Umayyad and Abbasid Dynasties said some
non-Muslim scholars. Due to varying
historical documents those who oppose the
divinity of the Quran say the Uthmanic codex
cannot be considered as authentic. Hence
non-Muslim traditional scholars reject this
literature in its entirety.

4. The Divine Origin of the Quran

The fact is that the Quran was revealed in
disjointed verses and chapters, a point came
when it needed to be gathered into a
coherent whole text there is unanimity that
Muhammad (%) compiled it before he died.
During his life time he has ordered that
whatever he says it should be recorded.
There were Anas bin Malik, Zayd ibn Thabit
and Ubayy ibn Kaab who had recorded the
verses of the Quran. During his life time the
number of the scribes had become 48.

The Muslim scholars are unanimous that the
Quran was written in its entirety much before
the Prophet's Death. Ibn Abbas describes the
way in which the final version of the Quran
was fixed: The Prophet recited the Book
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before Gabriel every year in the month of
Ramadan, and in the month in which he died
he recited it twice. The term reciting the
Quran twice means compiling all the Quranic
revelations into a complete and final version.

In a report of Muslim, the Prophet of Allah
said: | leave among you two things, if you
stick to it you will never get strayed, the Book
of Allah and the Sunnah of your Prophet ....”

Some scholars argue, that this provides
evidence that the Quran had been collected
and written during his life time because it is
not correct to call something a '‘Book' when it
is merely in the people's memories. The word
Al-Kitab signifies a single and united entity
and does not apply to a text which is
scattered and not collected.

5. Another argument that the Prophet (%¥)
attached so much importance to the Quran
that he had to have its writing during his life
time. Zayd ibn Thabit reported, “We used to
record the Quran from parchments in the
presence of the Messenger of God.”

The most authentic evidence is given by the
Quran itself; it said: “Those who follow the
Messenger, the Prophet who can neither
read nor write whom they find written with
them in the Torah and the Gospel. He
enjoins upon them what is right and forbids
them what is wrong. (7/157)

Thus we see that the Quran itself confirms
that the Prophet (peace be upon him) was
unlettered.

The Quran challenging all those who doubt
on the authenticity of this Holy Book said:
And if you (Arab pagans, Jews and
Christians) are in doubt concerning that
which We have sent down (i.e. the Quran) to
Our slave (Muhammad) then produce a
Surah (Chapter) of the like thereof and call
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your aides if any beside God (The Unique) if
you are truthful. (2/23)

This verse is an open challenge to the people
in general who held that this Book which has
been sent down to the Prophet is not from
God, they are asked to produce a Surah
(Chapter) lengthy or small in support of their
claim. Ibn Abbas explaining ‘And call your
aides' said: It means call your helpers to
whom you follow (Ibn Jarir). That is you take
the assistance of whomsoever you like to
produce a Surah matching the Quran, if you
are truthful in your assertion.

6. God did call them to this challenge on
quite some places in His Book: Say if
mankind and Jinn get together to produce the
like of this Quran, they cannot produce the
like thereof even if they helped one another
(17/88)

'Or do they say: He (Muhammad) has
invented it? Say: Bring then a Surah like unto
it, and call upon whomsoever you can beside
Allah, if you are truthful (10/38) It may be
noted there are hundreds of Arabic scholar
among the Jews and Christian in Beirut

Universities and in London, they teach
Arabic, yet no one could meet this standing
challenge of the Quran.

The Quran is a great miracle. If mankind and
Jinn attempt together to produce a Surah like
Quran, they  would end in utter
disappointment. The Arabic of the Quran
shall ever remaining matchless in the
fluency, eloquence and its rhetoric style.

The European scholars who had held that
the Prophet had written this Quran, the
aforesaid facts proved that he was
unlettered, he could never read or write,
secondly they objected to the compilation of
the Quran was not done in his life time, it is
proved above that the compilation had
occurred in his life The Prophet (%¥) had
recited before the Holy Ghost Gabriel who
had listened from him twice the whole Qur'an
before he had died. Thus the compilation
was continuing and it was completed during
his lifetime. It was canonized later by
Uthman.

(Courtesy to MWL Journal Feb, March 2013)

(Continued from page #. 6)

If a student is to cultivate a creative attitude
towards his studies, he should keep in mind
the following:

“What he knows is largely mediated through
cultured categories.” It is largely through
these categories that knowledge may be
understood.

“To many of these categories there exist
alternatives within the culture.

“To be true to himself, he should seek those
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categories that correspond to his own
experience of life.

“He should strive to be open and flexible
towards all that he learns. He will never close
his mind to fresh ideas, new values, and
novel dreams. He should keep in mind what
Igbal says:

A living heart is the creator of new ages and
new worlds,

Through imitation his soul loses illumination.
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Meaningful Education
Prof. Khwaja Masud

Each student is a unique bundle of potentialities. The task of the teacher is to tap and release
these potentialities. The teacher must encourage the student so that he stretches himself to the

maximum.

One of the most justifiable charges against
our educational system is that it discourages
independent  thinking and suppresses
originality and creativity.

The main function of education is
transmission of knowledge. Insofar as
education transmits the already discovered
knowledge, it is a conservative force.
Education becomes a revolutionary force,
when in the process of transmission of
knowledge; it transmutes knowledge so as to
meet the challenges thrown up by an ever
changing reality.

As Igbal puts it:
The essence of the universe is creativity.

Repetitiveness does not contribute to the
strengthening of life.

One of the consequences of Darwin’s theory
of evolution is the notion that human activity
is a manifestation of the creative force
inherent in life itself. The creative force of
evolution seems to heave itself forward into
an inexhaustible variety of forms — unique,
unprecedented, unrepeatable and
irreversible.

Life is creative because it organizes and
regulates itself and because it is continuously
engendering novelties. In physical evolution
these novelties arise in response to genetic
change and to changes in the environment.

In man there appears the power consciously
to initiate novelty — the power of creative
imagination. This power is expressed in
Minaret

man's ability to find order in a mass of
particulars, to impose meaning and pattern
on a multitude of things or experiences that
at first sight seems unrelated.

Henry Bergson in his magnum opus ‘Creative
Evolution' writes that novelty and hence
creativity are products, not simply of life, but
of reality itself. Ultimately reality he says, is
an evolving process, which is becoming ever
more complex and which constantly gives
rise to novelties that are not merely
rearrangements of past states but genuinely
unprecedented. The human personality is
constantly forming itself. Each experience
adds something to it, so that it is ceaselessly
growing and changing.

Human activity has also been seen as the
expression of a universal creativity eminent
in everything that exists.

According to A.N. Whitehead this creativity is
rhythmic or cyclical. This creativity, says
Whitehead, is ceaselessly producing
novelties. These novelties are of two kinds:

In one sense, any existing thing must
continually renew itself in order to exist at all.
If it is to maintain itself as it is, it must
constantly replace its own components. Each
of these components is both similar to its
antecedent yet also unique because not
identical to it.

Creativity then, both maintain what already
exists and also produces new forms
altogether.
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The process of education reflects the
creativity of the universe as a whole. Thus
according to Whitehead, education is
rhythmic, moving in cycles, each of which
passes through its own stages of romance
i.e. the first enthusiastic encounter with a
subject, precision in which order and system
are introduced, generalization in which the
student having mastered the structure of his
subject, can put it to a wider use.

Just as everything in nature ceaselessly
creates itself so the learner is continuously
realizing his nature. He has an innate craving
for education precisely because education is
necessary for the development of an
organism as complicated as man.

Education is not something foreign to the
learner but rather something that he
inherently desires and the best type of
education is that which responds to the
divine cosmic process itself. Education is
nothing if it does not inspire independent,
original and hence creative thinking.

Education is the response to the challenge of
the cosmic creative force. Response must
equal challenge, otherwise the and hence the
society must face stagnation, decay and
disintegration.

Independent, original thinking and creativity
manifest themselves in many ways in
education. The child has an inborn passion
for discovery which education should
nourish. Instead of simply receiving
knowledge passively from his teachers and
the textbooks, he should recombine what he
learns in ways of his own. If knowledge is
accepted as given, it remains inert and at the
same time deadens natural imagination.

The teacher must select the proper method
of teaching i.e., weeding out the unessential
and helping the students to concentrate on
Minaret

the main ideas of the subject.

Teaching should be a voyage of discovery
rather than imparting of information.

The student should not be treated as an
empty vessel to be filled with facts, formulae
and theorems. The teacher should help him
in grasping the basic structure of the subject
so that the student may be able to learn by
himself the latest developments in the
subject. He should become a perennial
student, carrying out the Holy Prophets (%¥)
command: “Seek ye knowledge from the
cradle to the grave.” This is the only way to
meet the ominous challenge of the explosion
of knowledge, which is making the latest
knowledge obsolete within a decade.

In the most profound sense to be
independent and to be original is to fulfill
oneself as a person. Each student is a
unique bundle of potentialities. The task of
the teacher is to tap and release these
potentialities. The teacher must enthuse the
student so that he stretches himself to the
maximum.

Self-realization means self-knowledge. It
should be the prime function of education to
bring the student to a knowledge of his own
individuality. It is here that one realizes the
profundity of Hadith-e-Nabvi: “He who
understands himself understands God."

Original implies that knowledge is not so
much an explanation as an attempt to
explain, and hence the explanation is always
tentative.

The teacher is always on his guard against
dogmatism. All theories are tentative. All
theories are only guide to action. The
moment they are turned into dogmas, they
become useless. (Continued on page #. 4)
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Abuzar’'s (RDA.) Views on Economic Justice

S. Magsood Razasein

In a world which hears so much about Marx,
Lenin, Stalin and Mao as the saviours of poor
humanity few people know that the most
vocal and dynamic advocate of economic
justice lived during the early days of Islam
whose name was Hazrat Abuzar Ghifari
(RDA). Whereas Islam has undertaken to
reform the personal life of Muslims it has
taken care to put their social life on the right
lines. It is a complete way of life and has not
overlooked the problem of glaring inequality
of wealth and property among men. To bring
about economic equality and remove the
distinction between “haves” and, “have-nots”
Allah has placed Muslim's under various
financial obligations such as, Zakat, Fitra and
Anfag-fi-Sabilillah (distribution in the way of
God). In fact, the Holy Qur'an mentions that
one of the characteristics of true Muslims is
that they spend on their poor brethren what
has been bestowed upon them by God.

The underlying conception is that every
person owes his wealth to the collective
efforts of the whole community and
particularly to the toil of the poor. Therefore,
if a person possesses more Rizq or means of
livelihood he should give the surplus to his
brethren who possess less. According to the
Holy Qur'an, it does not merely amount to
charity, rather the poor have a right to it. The
Holy Qur'an emphasizes this point so much
that it ordains the spending of the most
valued possession in the path of God as a
means of attaining virtue. Maulana Roomi
(RA), the great poet-philosopher, therefore,
advises the Muslims to distribute “all that you
have”. Further, for the stability of the
community from the Islamic view point it is
essential that people should spend their
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surplus wealth for social welfare purposes.

Hence it is wrong to say that socialism first
expounded the distribution of wealth. The
first and most vocal exponent of the surplus
wealth distribution principle was Hazrat
Abuzar Ghifari (RDA) — one of the closest
and respected Companions of the Holy
Prophet (%F). Hazrat Abuzar Ghifari (RDA)
occupies a unique position in the history of
Islam in that throughout his life, particularly
during the time of the pious Caliphs, he
deplored the growing affluence among
Muslims, persistently exhorted them for
maintaining economic equality and warned
them not to make this world and its riches as
their goal in life.

The Ghifar Tribe

Hazrat Abuzar (RDA), whose real name was
Jundab, belonged to the tribe of Ghifar which
lived between Makkah and Medina and
where village of the same name was situated
on the Caravan route from Makkah to Syria
and Palestine. This was a small community
whose people were engaged in agriculture as
their sole means of subsistence. Once there
was a long draught and people apprehended
famine. To appease their tribal god, Munat,
they made sacrifices but to no avail. This
event turned the mind of Hazrat Abuzar
(RDA), and he experienced a spiritual
transformation. He began to think of Truth
and Righteousness. Even before he
embraced Islam he gave up idolatry and
began to believe in one Supreme God and in
his own way prayed to Him.

Thus Hazrat Abuzar (RDA) was mentally
prepared to be drawn irresistibly towards the
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Holy Prophet (%¥%) whose revolutionary
teachings by that time spread like wild fire
throughout Arabia. First he sent his brother,
Anis, to Makkah to collect information about
the new Prophet (%¥). Anis saw and heard
the Prophet (%F) and told his brother all
about him. Now, Hazrat Abuzar (RDA)
decided that he will personally go to Makkah
and meet the Holy Prophet (%¥). With this
aim in view Hazrat Abuzar (RDA) went to
Makkah and stayed near Ka’aba which was
then a great temple where people of all
places and tribes assembled. As such it was
an ideal place for obtaining a crosssection of
public opinion on any topic. When night fell
Hazrat Ali (RDA) came to Ka’'aba and asked
Hazrat Abuzar (RDA) to stay in his house
during the night as he seemed to be a
stranger. Next day, Hazrat Abuzar (RDA)
again came to Ka'aba and waited there for
the Holy Prophet (%F). Huzrat Ali (RDA)
again came there at night and asked Hazrat
Abuzar why he was still staying there. He
then told Hazrat Ali (RDA) of his purpose.
Hearing this Hazrat Ali (RDA) said, “You are
blessed. Come and follow me.” Thus Hazrat
Abuzar (RDA) had the honour of beholding
the Holy Prophet (#¥) and embraced Islam,
raising the total number of its followers to
five. The Holy Prophet (%F) advised Hazrat
Abuzar (RDA) to return to his native placed
and keep his conversion to Islam a secret for
the time being. But an over-enthusiastic man
like Hazrat Abuzar (RDA) could hardly cheek
his fiery zeal. He went to Ka’aba where the
Quraish had assembled and told them of his
conversion to Islam. Thereupon, the Quraish
began to beat him mercilessly until Hazrat
Abbas (RDA) intervened to save his life.

Eminent Companion
In Medina, Hazrat Abuzar stayed in Masjid
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al-Nabavi where he prayed and also stayed
at night. He had forsaken all kinds of worldly
wealth and honour. He passed his time either
in prayer or in the company of the Holy
Prophet (%¥). He keenly observed and stored
in his mind whatever the Holy Prophet (%¥)
spoke and did and as such he later became
one of the greatest authorities on Hadith.

By virtue of his deep love and devotion
Hazrat Abuzar (RDA) became one of the
most beloved and trusted Companions of the
Holy Prophet (%¥). The eminent position
which he enjoyed is evident from the fact that
he was the Favourite Companion-rider of the
Holy Prophet (#%) and used to sit behind him
while riding a Camel or a Horse. He became
famous as Radif-un-Nabi (companion-rider of
the Prophet).

The Holy Prophet (%¥) held Hazrat Abuzar
(RDA) in so high esteem that during the
Battle of Rags (so called because of the
bandaging of the feet on account of the
injuries caused by rough terrain) in 6 A.H., he
appointed him as Imam of the city of Medina.
Hazrat Abuzar (RDA) also participated in
other battles including the conquest of
Makkah and the long march to Tabuk under
the leadership of the Holy Prophet (%F).
During the reign of the successful military
expedition of Cyprus, Hazrat Abuzar (RDA)
achieved the crowning glory of his life during
the last days of the Holy Prophet (%F) when
he became ill. Legend has it that one day the
Holy Prophet (%) suddenly asked for Hazrat
Abuzar (RDA). When Hazrat Abuzar (RDA)
came he rushed to the Holy Prophet (%) and
stooped a little, and the Holy Prophet (%F)
held him in a long embrace.

Storm of Controversy

It was this simple and ascetic Hazrat Abuzar
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(RDA) who raised a storm of controversy
over the question of Kanz (surplus wealth)
about which the Holy Quran declares in
Surah-at-Tauba in these words: “Those who
accumulate fondly gold and silver and do not
spend in the path of Allah, tell them dire
perdition will be their lot. On that day their
foreheads, sides and backs will be branded
with the very gold and silver, and it will be
said: “this is what you had accumulated for
your benefit; now, therefore, taste what you
accumulated”.

Hazrat Abuzar (RDA) gave a very strict
interpretation of Ayat Kanz and declared that
it is obligatory on all Muslims to spend their
surplus wealth on their poor brethren. This
would not only strengthen faith, it will also
eliminate social and economic inequality
among the Muslims. He emphasized that rich
Muslims should assume the responsibility of
economic uplift of their poor brethren with the
help of their surplus wealth which they should
not use on luxuries, resulting in indolence,
worldliness and moral decline. In Hazrat
Abuzar’'s view, Islam not only envisages a
casteless society but also a classless
society. The divine injunction that “all
Muslims are brothers to each other”
eliminates all discriminations among them.

In his opinion, Anfag-fi-Sabilillah is as
obligatory on a Muslim as Salat and Zakat. In
support of his belief he had a number of
authentic Ahadith one of which, wherein he
himself is the addressee, reads thus: “One
day the Holy Prophet (%¥%) was going for a
walk in company when the mountain of Uhud
came in view. He called Abuzar and said: “O
Abuzar! if | have gold equal in weight to that
of the yonder mountain | would never like to
see if remaining with me on the third day
except that which will be required to liquidate
my debts. The rest | will distribute among the
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slaves of Allah. And then the Holy Prophet
(%#¥) began moving his hands right and left as
if distributing heepful of gold”.

Hazrat Abuzar (RDA) went to the extent of
declaring all rich Muslims as violators. It is
important to note that during the period of the
first two Caliphs his ideas were neither
challenged, nor did they create any problem
to the Islamic State. However, in affluent
Syria, where Hazrat Abuzar (RDA) had
migrated during the time of Hazrat 'Umar
(RDA), they raised a storm. To Hazrat
Muawiya (RDA), who as the Governor of
Syria was consolidating his power and
followed a rather luxurious life, the preaching
of Hazrat Abuzar (RDA) posed as serious
problem. The new class of the rich felt
unnerved by his teachings. However, not one
was able to dissuade him, including Hazrat
Muawiya. When the Governor built his
famous Al-Khazra (Green Palace) Hazrat
Abuzar (RDA) had the courage to declare; “If
you have had this palace built out of state
funds you are guilty of misappropriation; if
out of your personal income, you are guilty of
Israf (waste)”.

Under mounting pressure Hazrat Muawiya
(RDA) decided to settle this controversy by
means of a debate. His argument was that
the Verse on Kanz was preceded by another
which related to the Jewish and Christian
priests; “O ye faithful! a majority of Ah-bars
and Rubhans unlawfully appropriate the
earnings of others and obstruct them from
(spending in) the path of Allah”. Therefore,
he said Kanz has to be read only in that
context and it places Muslims outside the
scope of the injunction contained in it. But
Hazrat Abuzar (RDA) stuck to his own
interpretation and gave strong arguments in
its favour.
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As a last resort, Hazrat Muawiya (RDA)
decided to have a practical test of Hazrat
Abuzar (RDA). He sent him 1,000 gold
pieces through a messenger. The following
day he was asked by the messenger to
return the gold pieces as they had been
delivered by mistake. Hazrat Abuzar (RDA)
felt sorry, but replied that he already
distributed them among the poor. Still, he
promised to return them within three days.
When Hazrat Muawiya (RDA) heard this he
confessed: “Doubtless, Abuzar (RDA)
practices what he preaches”.

It is a pity that Hazrat Abuzar’s anguished cry
for economic equality was lost in the
wilderness of Syria and the Muslim society
plunged into moral degeneration reducing
Islam to a set of dogmas and rituals. In
Medina too the rich were unhappy with this
exponent of economic justice. They put
pressure on Hazrat Usman Ghani (RDA) to
take necessary action against him.
Accordingly Hazrat Usman (RDA) visited
Kaab Ahbar and asked him to argue with
Hazrat Abuzar (RDA). Starting from the
inheritance directives enunciated in the Holy
Quran, Kaab Ahbar asked the question: “If
riches and wealth are to be distributed, then
why had God laid down specific directions for
the division of a deceased’s property among
his survivors?” Hazrat Abuzar (RDA)
regarded this question irrelevant because he
neither believed in nor preached any
abstention from property. What he advocated
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was that accumulation of wealth and property
for personal aggrandizement was not allowed
in Islam and insisted that all the surplus
wealth should be distributed in the way of
Allah. The controversy remained unsettled.

In 32 A.H. Hazrat Abuzar (RDA) fell ill. His
sickness prolonged and made him very
weak. Once he fell in coma. When he re-
opened his eyes he found his wife crying —
when he asked her the reason for her grief,
she replied, “You are lying in a wilderness
where none is present to administer you the
last rites”. Hazrat Abuzar (RDA) told her that
once he had heard the Holy Prophet (%¥)
saying to a group of people that a man
amongst them old die in wilderness but a
large number of Muslims would join in his
funeral. “Now, everybody of that group,
except me, is dead and therefore, | am the
person about whom the Prophet (%F) had
referred. Hence, you should go out and look
for the people coming towards this place.”
His wife did so several times but found
nobody. Finally, she spotted some men on
horseback. She ran towards them and said:
“A Companion of the Holy Prophet (%¥) is
dying alone and you should make
arrangements for his funeral.” They came
along with her. Hazrat Abuzar (RDA) spoke
in a low voice: “I do not have any cloth for my
coffin. But none should give me a coffin who
holds a post in the Government.” Thus died
Hazrat Abuzar (RDA).
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Towards A Definition of Islamic Sociology

Dr. Hasan Zaman

A thorough examination of modern civilization is an imperative necessity along with a self
assessment of Muslim society, since there is a missing link between the Islamic perspective of
modern civilization and the world view which is to be bridged. It is also to be demonstrated that
“Order” and “Freedom” can be reconciled in a social order within the Islamic life commitments.

Minaret brings for its readers a comprehensive article defining “Islamic Sociology. In view of the
excessive length of the article it has been scheduled in three parts. Although every part is
complete in itself the readers may find it more useful by connecting all the three at one place

from future issues. Editor

Modern Sociology suffers from the defect of
its quality, namely “scientificism” which
emphasize scientific “treatment of societal
facts but excludes all moral judgements from
the domain of social conduct. The method of
controlled experiment, as in the natural
sciences, cannot be fully applied to the study
of humans by human beings. Its uncritical

application, however, has simplified the
phenomena through some ready-made
documentary evidence but has totally

neglected the understanding of itself. “It is
not possible to provide a basis for social
engineering comparable to that the physicists
have provided for space engineering”, and
this has led to:

a) Segmentation and disintegration of the
totality of life, from its social fabric,
converting  sociology into a dull
positivism, another name for fatalism,
lacking thought within the category of the
given; brilliant rhetoric and sweeping
generalizations have made sociology a
poor relation of the natural sciences,
making human beings into a colony of
rats or automata measured and
statistified as an object or an animal.

Inhibitions and impeding the ideal of
social progress and advancement. Thus
complain the sociologists about the

b)
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dubious role of sociology today.

“Sociology has become dangerously
dependent upon the very world it has
pledged to study objectively. This
dependence is dissonant with the ideal of
objectivity”.

The main role of sociology has not been a
critique of society - “this is forbidden in
Russia and is not done in America, but rather
to tinker with this problem or another and
provide it with a mass of data and figures,
inventing, if possible highly refined
mathematical formula for them with no other
view in mind than stating the problem and
providing a result which is involved,
incomprehensible or trivial as the case may
be”. In modern sociology, methods of enquiry
have often been raised into the status of
principles.

Human life is not just a datum, but a possible
accomplishment, replete with many other
courses of action and possibilities.

Despite all this, there are certain habitual
objections to religious sociology, on the basis
of an inherent confusion between the original
concept of religion and its present-day
institution and practice, and these are
repeated ad nauseam, in the domain of
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modern philosophy and sociology.

Ever since the orientation of sociology as
“social physics” by Auguste Comte, religion
has been isolated from society as a factor of
serious consideration and man has been
seeking justification of his action through the
generalization of physics, biology, economics
and psychology.

Generally speaking, the objections which are
put forward against religion or religious basis
of social action are these:

1. Religion is said to bind man to the past,
to the detriment of the current problems
of human society.

2. Religion is obscurantist; attaches society
to a particular level and obstructs the
onward march to progress.

3. Religion is narrow and parochial and
divides human groups into different
communities.

Religion is often described as “a belief in the
supernatural” or a “unified system of beliefs
and practices relative and sacred things”
(Durkheim). This approach stresses the
individual, personal or ‘cleansing’ aspect of
religion. In essence, religion believes in the
unity and indivisibility of values and existence
— in the solidarity of values — the unity of
the axiological and the logical, — and unlike
modern science does not believe merely in
the pragmatic and operational motive of truth.
To hold religion to be purely individualistic, is
not only to make it private but also
precarious.

Religion, worthy of the name, must be social.
It is an attitude to life which gathers into one
focus its entire meaning, a coherent
interpretation - an ultimate quest for values
—- bringing it into unity and harmony with the
supreme reality. It takes up the entire soul
and action of man, promoting values,
Minaret
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purposes and social integration. Religion is a
category of understanding the only
method of grasping the so-called “non-
empirical” (in the general sense) and not in
any way separated from or unconnected with
life.

The possibility of a religious sociology is
guestioned in the main on the grounds of the
origin of religion and organization of religion.

It is alleged that the origin of religion is
grounded on fear — fear for the elements of
nature. Religion originates in the very
primitive stage of human development (c.f.
Comte — three stages of development) —
but with the progress of human civilization,
and harnessing of the forces of nature,
religion loses its social role and is
superseded by science and technology.
Science and Knowledge remove fear and
thereby brush aside the very social basis of
religion. Again religion is said to be an
‘opium’ or ‘spiritual vodka’' to enslave the
oppressed, or religion acts against science
and humanism, promotes fatalism and
cowardice. Furthermore, it is contended that
religion has for its basis a priesthood, an
autocratic set-up, usurping the rights of man
and perpetuating oppression and injustice in
the name of religion.

Religion is a universal phenomenon of
human society, and true religion promotes
the balanced development of man and is
universal in character, mission and service. It
does not stand for hatred of those who do not
accept it. It does not believe in its forcible
imposition and abolition of variety by a
general leveling up of the social or groups
communities.

“Fear" is not the basis of religion in the sense
of fear of tigers or beasts. Its fear is the
sense of abstinence, of reverence. It is
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animated by the sense of wonder and
unexplored knowledge which is the basis of
all knowledge and science. Religion is not
“the opium of the people” because it stands
for knowledge and science and against social
oppression. It stands not for fatalism, but
resignation in the sense of positive reliance—
action and prayer with perseverance.
Religion is not mere opinion or convenience
but ultimate and fundamental conviction and
certitude is the very marrow and substance
of religion.

Islamic Sociology

It seems there is a case — a strong case —
for Islamic Sociology and it is our purpose to
open up briefly, some of the issues involved
in the  proper understanding and
implementation of the same.

Sociology is another name for the “emergent
togetherness” of man in society where two
essential factors cohere — the interaction of
man and man on the one hand, and man and
his physical environment on the other. The
phenomenon of man is a unity in its initiation
and potentiality, a drive and a motivation, a
sense of direction. Always a unity, the human
mind is a combination of knowledge and
norm. The phenomenon of physical
environment is a biological-geological and
ecological fact — the raw material, the given
situation — to be worked out with the aid of
human drive and initiative on the one hand
and choice and direction on the other.

Islamic Sociology offers the mood of the
mould in the construction of a human social
order. The concept of Islamic Sociology
proposes to establish an Islamic Social -
order on the basis of the fundamentals, the
spirit and attitude of Islam in relation to the
needs and conditions of society. Islam is
world-accepting system of life based on the
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Divine purpose, leading to equality and social
justice.

Values or no Values

A value is an aspect of an event, a situation,
an object, a preferential interest, serving as a
criterion by which goals are chosen. But
values are not the sort of statements which
can be proved or disproved merely by
investigating into the evidence. Moreover,
testability by observation is not more than a
hypothesis, which “needs somehow to be
taken into account”.

Sociological enquiry should be free from
values in the sense that the question of
choice should not enter primarily into the
domain of investigation. Eventually, however,
the social researcher cannot possibly avoid
value judgement, because he is a human
being with his own likes and dislikes, choices
and preferences and social conditioning. If
the social scientist poses himself as a
superior being, beyond the operation of the
laws he is expounding, he is suffering from
self-deception.

The task of the researcher is not only to state
the facts, but also to recommend, as an
educator, improvements in the different
sectors of human society in the context of
prevailing conditions. Sociologists have this
to say on this point

“the image of a value-free sociology is more
than a neat intellectual theorem demanded
as a sacrifice to man. Does it mean that
social scientists should never speak out
about the probable outcome of a public
course of action concerning which they are
professionally knowledgeable?”

“the study of stones does not raise moral
problems in itself. Moral problems are
derived from the human situation. Should a
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social group be in a structurally inferior
position to another group? The actual subject
matter of sociology is the basis of moral
judgements. In the sociologists’ real work he
faces moral dilemmas. Many sociologists
ignore problems in the name of trying to
establish a ‘science’ as if a study were made
more scientific by ignoring problems. If real
problems exist, which cannot be examined

by a particular technique, then to ignore them
means that to be more ‘scientific’ is to be less
scientific”. Lynd and Myrdal also take the
same position (R. Lynd, Knowledge for
What? The Place of Social Science in
American Culture. (1939); G. Myrdal, An
American Dilemma; the Negro Problem and
Modern Democracy (New York 1944).

(Concluded)
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the Rope of Allah (i.e. this Qur'an) and
be not divided among yourselves...”
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Meaning of God in Human Experience
A. K. Brohi

Supposing, someone sets out on the sea
shore with a view to finding out what the
ocean was like, and all he had in his hand
was a tea-cup. With the tea-cup he cannot
adequately measure the ocean indeed, that
is not possible. Every tea-cup that you use in
taking out water from the ocean in no way
contributes to your understanding of the
nature of water, much less does it give you
an idea of the size and the depth of the
ocean. Human understanding, in its
encounter with the Divine, is like that little
tea-cup with which man is trying to size up
the measure of the ocean which is God. Of
course, it is true that the problem of God has
been approached by the learned speaker
from the point of view of religious belief and
more appropriately. that species of religious
belief which has been sanctioned by Islam. |
would also like to come to that approach at a
later stage of my remarks, but | think the far
more important question which arises even
before religious consciousness comes to our
rescue and renders .to us the assistance we
need for the comprehension of the idea of
God, is to look within ourselves to be able to
see whether our human experience, such as
it is—by which | mean the limited, imperfect,
finite human experience—contains some
unmistakable indications and pointers to the
existence of a Presence which is higher,
more enduring, more abiding than our own.
The subject, ‘Meaning of God in Human
Experience’, therefore, can only be
approached by an analysis of human
experience, and it is this that | shall try to
present before you, and that too only in a
very limited and in a very qualified way.

Now, if you think deeply, you will discover
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that the most startling fact of human life is
that all the time the river of human life is
rising beyond its source. If you could
understand the significance of that aspect of
human experience you would be able to get
at the kernel of the point | propose to make.
You have seen the rivers that flow down from
the high tops of hills; they come down into
the low-lying valleys and take on a long way-
ward course before they eventually
disappear into the sea. By the operation of
the law of gravitation, their water is dragged
down from the high heights and flow on with
tremendous force and velocity. Coming down
the hill water reaches ultimately the sea level
which is the lowest level—that is why when
you talk about the height of any particular
mountain, you say it is so many thousand
feet above the sea level. The sea level
represents the nethermost point, the lowest
point on the surface of the planet. Thus the
earthly rivers have the tendency in them to
flow below the level of their sources; they do
not go beyond their sources; the waters in
flowing rivers do not run up, they come
downwards. The river of Human life, on the
other hand, has a strange tendency of rising
beyond its source. This is established by the
facts of common experience. A hero who
goes to the battlefield and gives up his life for
the cause of his country, is running counter
to all biological impulses within him. There is
in such a one an impulse of saving oneself,
of preserving oneself, of maintaining oneself,
but lo and behold there is an inexplicable sort
of heroism in the deed of a martyr who is
prepared to throw away the only life that he
has for some purpose, the consummation of
which he will never even be able to witness
in his own life; Similarly, we have the
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proverbial sacrifice of a mother in taking care
of her young one: she watches her sick child
is prepared to brave and hazard all life's
inconveniences, so that the fragile life of the
child might be spared. It seems to be an
unusual experience, is it not, to find that she
is not afraid of exposing herself to the risk of
getting infection or getting weak in the
process. But she is a martyr to the cause of
the emergence of a new life—all she cares
for is the end that the

child’'s life might be saved. And it would
appear that all the great men in human
history are precisely men who have
abdicated and renounced their right to this
life, in order that some other higher life might
be possible. Consider in this context the case
of Christ. He gives up his life on the cross
(according to Christian tradition). Judged by
worldly standards, it didn‘t seem to be a good
bargain at all. If this life is all that there is to
it, then one cannot explain why Christ should
give up his own life. And yet he believed with
the Fire of his soul that only those that give
up this life will get that Eternal Life. All that
most of us are apt to take life to consist in is
the activity of eating and drinking and
sleeping, and its meaning is seen by using its
so called comfort and conveniences. But if
these at all constituted the essence of life,
then surely it is not understandable why any
person should give up this life for that kind of
life which he does not see, but in which he
verily believes. These are some of the
illustrations of human experience in which we
find that the life in man is capable of rising far
beyond its own plateau. It does not seem to
go downward-which is the way the cowards
go but upwards; the heroes of Human History
seem to be swimming steadily against the
current of mere biological urges and all
bravery and all courage and all heroism and
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all martyrdom, is indicative of the fact that
there is something within us which says: “I
am indestructible, If 1 give up this life for a
higher cause it would not make the least
difference to me at all.” And in listening to
that voice, humanity has found it worthy its
while to renounce this life in order that some
other life might be made more manifest and
more real.

Now, the fact that this is possible tends to
show that man has an instinctive awareness
of the existence of some abiding presence
higher than his own. This awareness is our
link with eternal life. Otherwise one cannot
explain the fact of this life at all. How is it that
some men, for the purpose of saying truth,
which is bitter, are prepared to invite all the
ridicule upon themselves, just to be able to
publish the truth. From the worldly point of
view it seems to be hardly a bargain, indeed,
it is an onerous obligation.” And yet there are
men who are prepared to stake all they have,
nay, their very own lives, their honour, their
reputation, in order that their capacity for
speaking truth, or doing justice, might be
maintained. There are men who despite odds
wish to live good lives; they are prepared at
all cost to fight evil.

It is easy to pay a compliment to a tyrant and
tell him: “You are a wonderful fellow” “and so
come to be patronized by him. But there are
some people, nevertheless, who say: “No,
that's a lie and | shan’t do it". Indeed there
are some who are more defiant. All these are
illustrations of that significant feature of
human life which | mentioned earlier, namely
of Man’s inveterate capacity to rise beyond
its source, of his moral capability of going
beyond its present premises. This then is the
law of spiritual gravitation. The terrestrial
gravitation, the gravitation of the earth takes
the flowing waters of the river from the high
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hills down to the sea, but to man there is the
pull of some strange magnet, we call God.
This is what draws the life of man up-wards,
and responding to that pull man fulfils a
higher Law: that is his real ascension, that is
his real resurrection.

Evil’'s Compliment to ‘Good’:

To the same effect are facts of Man’s moral
life. Take the case of the greatest rogue
going anywhere in the world. Even such as
he, when he is left in the privacy of his inner
life, condemns himself and says: “what | do is
wrong”. Is that not a strange phenomenon?
After all it is his lifelong profession to go
wrong; and yet to his dear ones, to his near
ones, he doesn’'t say he is a rogue or a
rascal, he says: “I am a very upright and
honest man, | am a very good man”. Now
why is this so. Is it not strange that a man,
who is a professional scoundrel, doesn't
admit it to himself, or to those to whom he is
devoted. Strange, is it not; although he
knows that he is a scoundrel, he down deep
in his soul says: “Indeed, this is a false
aspect of my life*. He never publicly parades
that he is an immoral person. He goes to his
dear ones and pretentiously says: “I am a
gentleman”. He knows that he is lying, but
stil he wants to take up a false position
against himself. This then is the mystery of
man's moral life namely that somehow the
evil seems to acknowledge the good as a
superior value. The man who is evil, and
does evil and is in fact evil through and
through when asked: “Are you evil", says:
“No, | am a good man and | do good deeds”.
Now, why this compliment which evil is
constantly paying to the good? | suppose that
unless there was the power of an abiding
goodness locked up in the inner being of
man, a power of which, some how
consciously or unconsciously, man is down
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deep in his soul aware of, he would not act in
this strange manner.

Thus this is, in my opinion, yet another
feature of human experience which contains
an intrinsic indication of the existence of God,
who is the custodian and preserver of moral
order. Against all odds, men are impelled to
do good, even if the heavens fall the best
amongst them, are committed to their code of
honour in its surrender at the altar of a higher
Law, mankind finds that there is a triumph
and a fulfillment of the Law of its Divine
Destiny.

Natural Cycle of Life:

Take one more feature of human experience.
Consider the remarkable cycle of life: we are
born as tiny little babes, helpless, struggling
babes; then we all inevitably pass through
the period of adolescence, become adults,
have a youthful chapter of our existence, and
soon, very soon, our powers decline, and we
grow old and feeble. And there even comes a
time when we are hardly able to walk. And
then at last there comes a time when all of us
topple down into the grave and disappear
leaving, as Shakespeare would say, “Not a
wrack behind”. This is a natural cycle fixed
for all of us. Who has fixed it ? Can anyone
defy it'? Is there a man who can get out of
the grip of this cycle ? No; the frontiers and
rhythm of life seem to have been fixed
independently of our wishes and it is not
possible for us to defy them. Does this not
postulate that there is a pre-existing order
which has been ordained, established long
before we turn up on the earthly scene and
find ourselves encompassed by its grip.

Thus, if you closely analyze and dissect your
own direct personal experience of the
mystery of life, and reflect calmly on the
undeniable facts of life, you will come across
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unmistakable indications of the fact that there
is “some power” that limits your life and
determines the direction of its motion.

You may be rich and have everything and yet
be unhappy. In Europe some of my friends
who are by worldly standards prosperous
and who have everything, are unhappy on
that account. They are, to say the least,
bored to death. Indeed, there soon comes a
time in the life of rich men when they do not
know what to do with themselves. They have
everything and still they are unhappy and
precisely so because they have everything.
This is the result of the curse of prosperity
which has fallen upon Europe. Everybody
there seems to be busy taking some
tranquillizers, and, as the phrase goes trying
to relax. The necessity of consulting a
psychiatrist has become for the idle-rich a full
job and the practice of psychiatry has in our
day become the most lucrative profession.
What is wrong with man in the prosperous
countries is that he has everything and still
he is unhappy. Their was that famous film
actress, Marilyn Monroe—I think most of you
know her name better than | do. She too had
everything (except, as somebody wittely
remarked, a lawful husband). She had
beauty which gave her power over men and
their affairs, riches, wealth, fame yet in the
end she committed suicide. What was it that
contributed to this sense of frustration on her
part ? Alas, all that this life had to offer her
was there and she was still unhappy.
Sweden has the highest standard of living
and the suicide rate is also highest in that
prosperous country.

Unanswered Call:

Thus it seems that the mere craving of the
flesh cannot satisfy the urge of life, much
less is it able to fulfil man’'s aspiration
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towards loftier and holier goals. Satisfaction
of the mere biological needs does not really
satisfy man. It all seems to be like drinking-
sea water—the more one drinks the more is
one thirsty. Is that too not a fact of
experience ? Haven't you come across men
and women in the .world, who are miserable
precisely because they have everything ?
They ask themselves the unavoidable
guestion: “But what is all this for, where does
it take one to? Every morning | go through
the same drill, every noon, every afternoon,
every night and so day-after-day it is all over
again the same cycle. The same joke is
repeated day in and day out". The question
is: “What is all this for ?” And unhappily, alas!
they do not find the answer. Such a man
does not really know what to do with himself.
All the troubles of Industrial Civilization seem
to arise from the cult of prosperity which
mankind has been worshipping for quite
sometime now. They have been busy wooing
as William James used to say, “This Bitch-
Goddess called “success”. French people
have a very wise saying on this point: they
say that prosperous people have no history.
And | agree with them. The prophet of God
too had said, “Poverty is my pride”. And he
was right too. After all it is not what you have,
but who you are that is important.

Now, all these are facts of human
experience. You do not have to wait for a
prophet to tell you that what you are at
present, seems to be incomplete, that there
is something lacking in you and that which
you are lacking will not be contributed by that
which you are trying to grab. Then there must
be something other than what you see which
might perchance be the answer for the
purpose of filling in that void which is all the
time gnawing at your soul and the lack of
which is making you so miserable. It is this
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perception of facts of your own life which
creates the setting and the background
against which the perception of the divine
dimensions of life become possible. It is only
when you have the hunger and feel it that
you ask for food and the divine hunger
comes to the rescue of man only when he is
completely convinced that this usual type of
food does not satisfy him. He begins,
therefore, to search if there is something
else, which perchance might bring him
everlasting peace.

State of Dreaming:

I would like to explain this idea of Divine
Dimension of Man’s being further. It is like
this. You are, let us say, dreaming. The state
of dream-consciousness is a matter of
common experience for all of us. We all have
dreams. While in a state of dream, we see
things which we believe are real at the time
when the dream-state is upon us, it is
impossible to convince a person while he is
dreaming that he is dreaming. In such a state
it is not possible even to communicate with
him If two persons are sleeping in the same
room and are dreaming, each sees a
different world, each is convinced that that
world, that that person is seeing, is real and
yet they cannot” even communicate with
each other what they see. There is, in a
dream-state no communication possible at
all. How do you convince a person who is
dreaming that he is dreaming ? That again is
not possible. The only way to convince him
that he was dreaming is to wake him up.
Then when he wakes up he says: “Ah; my
word; this was only a dream, what a fool |
was to have taken it seriously while it lasted
? | think our so called waking-life is
something like that. What you think is real, is
a dream-state of your undeveloped
consciousness and, one day, when you will
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really wake up, you will see the utter unreality
of that which you thought was real. And the
purpose of religion is no other than to enable
man to wake up. My beloved Sindhi poet—I
mean Latif has put it in his own way in the
words of Sasui; “Jin hit na hote ditho se hut
kinya possindyiun hotesin;” Those that
cannot see the beloved here, how will they
be able to see him there—if they are blind
here there too they will be blind equally. So if
this dream state continues then it is not
possible to escape the grammar of the
dream-world. The only way to convince a
dreamer of the unreality of the dream world is
not to argue with him, because it is not
possible to convince a man while he is
dreaming. The only way to destroy his
illusion is to wake him up.

Wakeful Life of Prayer:

| said that the best way to help is to wake the
man up. And in the morning prayer call, when
the Mo’azzin in the usual prayer call adds up
one line : ‘As-Sala-u-Khairum-minan-nueum,
he daily reminds us that the waking is better
than sleep. The life of the prayer is calculated
to wake us up. Your communion with God
wakes you up to your real existence. At
present you are in a state of dream and when
the blessed moment would come and you
wake up—then you would see that which it is
your destiny to see. And the release from the
world of your dreams comes only when you
are able to perceive that which it is your
mission on Earth to realize. The Holy Quran
gives the Shahadat about this, and says that
indeed a man is walking on a very thorny
path to God, but he will meet Him. And the
Christian Biblican tradition also has it that the
pathway to God, is as sharp as a razor's
edge. It's a difficult path, but the prize is
worth fighting for. And my friends, you might
learn even from me that you can’t get in this
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life anything without paying a price for it, it is
impossible that you will be able to get the
eternal reward of your union with the divine
without making sacrifices for it, without
renouncing things which are your cherished
illusions at present. But of these illusions you
are fond if only because you are going
through a dream state, and are not aware of
the real world. To be awakened, to be
enlightened, to be uplifted, to be transformed
by the Divine touch—this is the meaning of
God in human experience. Till such time as
you directly come to a point of religious
consciousness you have to go through this
preliminary drill of dissatisfaction with this life.
As things go, after all where will you go my
friend ? And how far will you go ? Soon,
death comes and you lie buried under the
ground—five feet deep. If that is life, and that
is all that there is to it, would you be satisfied
with this end? If not, then escape; and
religion gives you the escape door through
which you gain a higher and better life for all
time to come.

Idea of God:

Now, to realize that God exists is easy but to
have a correct conception of God raises a
difficult question. How to conceive Him, His
Nature, is not that easy. The fact that God
exists is easily established. That God exists
can be discovered even by average
intelligence just by reflecting on the facts of
human experience. For instance, from the
fact that our human life is limited, we can
infer that there is something which limits us
and which by itself, is unlimited. The fact that
we have a finite consciousness contributes to
the belief that there is the Infinite which
enfolds it and makes it appear as Finite.
Thus that God exists can be inferred—but for
the Religious consciousness that is not
enough. You have some manner of idea of
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who God is. It is here that religious Prophets
come to our rescue. These Prophets have
come to mankind to point out to us the true
conception of God—a conception which has

been revealed to them. We cannot
adequately set forth the truth of their
revelations in philosophical terms.

Philosophy can only point out to us the limits
of our understanding. But to that extent, |
also maintain, it frees us; because it can
decide for us the limits of our understanding,
it liberates us and enables us to rise to a
higher level of consciousness altogether. So,
philosophy. by serving the cause of delimiting
our knowledge frees our knowledge; it tells
us what is the permissible sphere in which it
can operate. So philosophical education
does adequately the only thing it can do, viz.:
by delimiting your knowledge and your
awareness and your understanding, it points
out that there are other possible sources of a
better and greater understanding. Just as the
eye cannot see the melody which is being
played which the ear can hear but the eye
can see that beautiful painting which the ear
cannot see; just as in my own life what my
eye sees, my ear is not able to hear, what my
ear notices my eye is not able to see—so
also within the circle of humanity itself, there
are certain things which we ordinary people
are not able to see. And it is the Prophets
who have brought to us, the ordinary people,
their awareness of another life which has
been revealed to them and their account of it
is preserved in the Holy Scriptures, in the
holy books which have been given by them
to mankind. By reading these revealed books
mankind will be able to acquire the correct
conception of God.

And now, when we come to the conception of
God, as it is to be found in the Quran, | can
do no more than to share with you an idea or
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two. For instance, the prophet of God, when
he was asked to say what God’s Nature was
like, he said: “.: 4”12@./5;,;?’. “There is nothing
like Him” (42:11). And:
‘4];/£ %‘:% ijj’i aé:i/l%“% J:-:&A“ ‘4%\% .;:T ‘4.15\}1}55
§ep s

Say, Allah He is one; neither begotten, nor is
He a begetter. There is none comparable
unto Him. (Al-Quran-114)

How can He be compared when He cannot
be compared with anything because anything
you compared Him with, is not like Him. So
He is unique; it is not possible to present to
ordinary consciousness adequately the idea
of God. There is one verse in the Quran
which is most revealing. Here it is:

RPUETREYA U BN P R SRR < R
“Your vision cannot comprehend Him i.e.
God, but His vision comprehendeth
everything that there is, so that He is aware
of the minutest that there be.” (Al-Quran-
42:11)

If you can possibly reconstruct for yourself
this wonderful conception that we cannot
comprehend Him, but that He
comprehendeth everything, so much so that
He is aware of the minutest that there be-—
you become somewhat aware of the majesty
and power of the Lord. Then, again, He is
aware of the deepest secrets that are stirring
within you and He is the Hidden and the
Manifest. (kb 5 ) He is the First and the
Last. (,A! 5 Js)). Then you have the beautiful
names of God that have been mentioned in
the Qur'an symbolizing his 99 attributes.

By constantly reflecting upon these attributes
of God you absorb the light of His Being and
in you grows that which He blew into the
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nostrils of Adam, i.e. the substance of God,
the Divine element which is part of your real
self.

It will take me too long to give you an
excursus on this point that what | do say is
this that in the mid-twentieth century when
human knowledge has grown so much, it is
impossible today to take up the position that
God does not exist. | have not come across
any genuine or earnest thinker in the modern
world who takes up that position. It is
impossible to escape the necessity of
affirming God’s existence. The difficulty only
arises in offering a satisfactory conception of
God'’s attributes. Even an atheist when he
denies that God exists, in some sense
affirms Him, because you do not ordinarily
deny a thing which does not exist. Even the
denial of God is affirmation; in respect of
absolute propositions, all denials become
significant affirmations. You knock at a door
only when the door is closed; you do not
knock at an open door; indeed the fact that
you are knocking shows the door is closed.
So also the atheist: when he is denying God,
he is asserting that God exists. The
existence of God is involved in our finitude
and the kind of God we worship ultimately
influences our own growth. In some strange
way that which we worship we are in the
process of becoming. A man can be always
found out by what he loves. If you can find
out what a man loves, you will come to know
who he is. If a man loves money too much
that is in reality his God, and for him his God
is not anything more than that. Find out what
a man wants, that is his craving for the divine
as he perceives it, that is the form which the
Divine takes for him; that is how the Divine
addresses itself to him. He doesn’t know
anything beyond it. So by the concept of God
being progressively refined, all that is meant
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is that your ideal has become perfect and
now if you keep it steadily before you, you
will become perfect. God does not need our
worship. He does not need our
acknowledgement of His existence. He is
independent of everything.

~kiWe are all beggars at-the door of God.

God does not need our worship; it is we who
need His love, His grace. So this insistence
of religious belief that we have to
acknowledge God, is in our interest. Why ?
Because that which we worship we will
become and if that which we worship is
perfect, there is a possibility of our growing
and becoming, perfect in the process. It is
this pragmatic demand that compels us to
grapple with the question of worshipping the
true God, not this that we are paying a
compliment to God as if to tell Him: “dear
God nobody looks after you but now be
happy at the thought that we are thinking
about you". It is not that; and this is not the
way to go about without a feeling of humility,
without a feeling of reverence you cannot
even be; that attitude will, on the contrary,
hurt you, for that is arrogance. . A religious
belief which only contributes to your pride
and arrogance is dangerous. That is why the
real ‘Me’raj’ of man, his real final summit of
perfection is humility.

3/ 2&5‘; /4.15‘ f)!é

Awareness of God:

Today the tragedy of mankind’s religious
belief is that religion has become totally
external to us, as is the coat which | wear, |
discard it when | like. Real belief in God is
not capable of being so discarded; it is there,
something you cannot do without, it is as
necessary to you as is the air you breathe.
How many of us are constantly grateful to
oxygen which is present in the atmosphere ?
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We keep on breathing it in and out all-right.
But it is only when we are suffocated by
somebody throttling us, that we know what it
is that we are missing. So in spiritual terms
also; the divine consciousness is something
we live upon. Without God not one of us can
survive. We are all anchored in God, our
moorings are in God, we are surrounded by
God. The only question is to be aware of this
link, that's all. | ask you a simple question.
Supposing any one of you had been born in
a place which was constantly under light and
had no experience of the darkness of the
night. Imagine your life having been lived in
conditions in which you had no experience of
the darkness of night, in that you were all the
time surrounded by light. Would you then
even know that you are surrounded by light ?
No, if you are only surrounded by light and
have no experience of darkness of the night,
you would not even know that you are living
in a light. We are so much surrounded by
God that we do not know that we are living in
God. So it is only the cultivation of your
awareness that is important; God is not
created in the process of knowledge, He
exists. If fishes were the philosophers and
you had a conversation with them, you would
not be able to convince them that they are
living in water. “Impossible” the fish would
say: “What, water, what are you talking
about, where is water ?” Because she does
not know life except in water, so she had no
awareness of what water is. So, much is God
surrounding us that the difficulty of knowing
Him arises from the fact that He s
surrounding us, And, s & 5401084 asis
recited from the Qur'an. Because He is
nearer to us than the vein of our neck,
therefore, He is difficult to see. May His light
show us the way.
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Decline of Family and Spiritual Values
Abdul Jabbar Malik, Wolverhampton (UK)

Today, people are rightfully alarmed at the
decline of family and family values. The
decline has produced a promiscuous chain
reaction in the form of adultery, sexual
crimes, AIDS, drug addiction, worship of
wealth, broken homes and fractured
societies. An institution as natural and
fundamental as the family cannot be
manipulated by powerful forces of blind
materialism without causing serious damage
to the fabric and the stability of the society.
Unless the root causes of such promiscuity
are tackled, the problem will not disappear. If,
it is perfectly normal for girls in many cultures
to preserve their chastity (virginity) until
marriage, why girls are unable to do it in the
West? If the Pakistani society does not learn
from the mistakes of others, then this is
exactly what is going to happen to us.

The blind abandonment of our values is not a
precondition to industrial advancement as
clearly demonstrated by Japan, Korea and
Taiwan. Islam puts utmost emphasis on
knowledge because the very first word
revealed to Prophet Muhammad (%¥) was
Igra (Read means acquire knowledge). Only
lack of education and knowledge is holding
us back.

Material affluence alone will not guarantee
happiness as man/woman has two basic
physical and spiritual needs, therefore,
material prosperity gained at the expense of
spiritualism i.e. obedience to God in words
and spirit, will only destabilize the society.

The answers to many of modern man’'s

difficulties lie in upholding religious morality
and looking after his long neglected sacred
needs. Religious morality is founded on two
fundamental tenets of belief in God and in
the Hereafter.

When the believer upholds monotheism and
consistently believes that God is the Absolute
Sovereign, high above any imperfection, he
automatically establishes stable and ultimate
criteria for judging good and evil; and by
acknowledging God as the Sole Bestower of
all gifts that have been granted in this life,
engenders a loving conscious submission to
Him. Belief in one God and His Perfection,
Divine Attributes and Perfect knowledge
creates in the believers a sense of self-
policing and self-control. This is important,
because at ‘the heart of any society’s ethical
or moral code of conduct is self-control and
self-discipline.

Even in the most unlikely event of a society
succeeding in appointing a personal
policeman for every citizen, still there cannot
be any substitute for self-policing. Battalions
of police are needed to enforce man-made
laws, but, only education is the requirement
for divine morality! This is the only way
forward!

There is no point looking to modern science
for spiritual answers as it is the knowledge of
physical world only; to seek these answers
one has to consult the most purest Divine
revelation available to humanity — the Al-
Quran.

(Courtesy: Dawah Highlights)
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Islamic Way to Solve Crises
Atif Salahuddin

Pakistan’s economic problems are chronic,
endemic and systematic .If the ruinous
problems are to be solved, a new alternative
has to be found that changes the
fundamentals of the political and economic
parameters.

Islamic economics offers fundamental
changes in the way a state’s economy should
be managed. To begin with it would ban
giving or taking of interest — the scourge of
the global financial debt crises. This would
mean that whilst the state may honour any
previous legitimate debt, it would refuse to
give any further interest payments. Neither
would it seek new interest based loans.

This would be adhered to across the board
whether applied to international loans and
debts or domestic loans for individuals. In an
Islamic system, Bait-ul-Maal would be used
to provide interest free loans to the needy
and poor who may wish to start new
businesses or fund other personal projects.

Moreover the system would introduce the
gold / silver monetary standard. Today under
the fiat currency system every time the
government wants to get itself out of a hole
by borrowing from the State Bank of
Pakistan, it not only creates more debt. It
amounts to effectively printing money, thus
increasing inflation and eroding the value of
the rupee in every one’s pocket. In Islam any
paper currency issued in lieu of the monetary
standard must be backed by gold or silver
and be fully convertible on demand.

Another area that would see complete
change is taxation. As we painfully know
nearly everything and everyone is taxed
except the rich and powerful who are either
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not legislated to bed taxed or simply flout the
law.

In Islam, the principle of taxation is based on
the amount of wealth a person owns, not on
income itself. Thus those who owns wealth
above a certain limit (a Nisab) would see that
wealth taxed, whilst those who may earn a
large income but end up with less than a
Nisab after essential expenses, would not be
taxed. Those who surpass the Nisab thers
hold for taxation would have annual Zakat
levied at 2.5 percent. Non-Muslims would
pay Jizya at 2.5 percent, if they can afford to
whilst being exempted from the Zakat.

Agricultural land reforms would be an
important part of the transformation. Today
despite having such fertile land, the dietary
needs of the people cannot be met because
most of the land is locked up in the hands of
Zamindars.

In Islam, any landowner who does not
cultivate the land for more than three years
would have that land confiscated and given
to the poor who would use it. This would
provide both an opportunity and warning to
those who own land to use it in a productive
way or face losing it. Any landowner would
pay the annual Khiraj imposed on the owner
of the land based upon its productivity whilst
Usher would be collected on agriculture
produce. The overall tax base would be
considerably lower designed to encourage
spending, investment and entrepreneurship.

Mineral resources and utilities such as oil,
gas, gold, copper, electricity and water would
be publically owned and manage for the
benefit of all rather than being allowed into
private ownership as this is not permitted by
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Islam. Neither would multinationals be
allowed ownership although they may be
paid a fee for their services in extraction and
provision.

The state would be bound to provide
essential utilities such as water, gas,
electricity and fuel for trans-portation at cost
price by investing in the infrastructure
required. Islam is not against competition,
neither does it seek to implement price
controls in the market; in fact it sees a fair
market as essential to motivate the producer.

What it does seek though is to protect the
vulnerable by preventing key essential
resources ending up in the hands of powerful
individuals who use them as a license to mint
money. Private individual ownership would
be allowed and encouraged in all other
spheres as permitted under the under the
Shariah.

The stock market would be abolished along
with all other capitalist paraphernalia such as
derivatives, securitisation, bonds , hedge
funds and credit default swaps that go hand
in hand and have led to so much devastation
on a global scale.

It is mandatory in Islam to own a commaodity
or service before being allowed to trade with
it. This is unlikely since western financial
markets where trading has become akin to a
grand casino by allowing the same
commodity to be traded many times over
finder various financial instruments without
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even leaving the original owner. Thus profit
or losses are created and leveraged over and
over again in bets and transferred to others”

As we now know in an economic crisis huge
losses conveniently hidden away will
eventually. become apparent. The
requirement for ownership will prevent such
ridiculous feverish speculation and short tra-
ding that has undermined western
economies by inflating and depreciating
prices on a huge scale, triggering shocks in
the global financial system.

A new vision is required in which the ruler is
prepared to stand up for the country's vital
interests and speed up mass industrialisation
to generate internal consumption, develop
agriculture, encourage new businesses and
seek new export markets to sustain the
viability of the ventures so created.

Adam Smith, the father of modern capitalism
revered in the West observed "the empire of
the Caliphs seems to have been the first
state under which the world enjoyed that
degree of tranquility which the cultivation of
the sciences rewires. it was under the
protection of those generous and magnificent
princes, that the ancient philosophy and
astronomy of the Greeks were restored and
established in the East; that tranquility, which
their mild just and religious government
diffused over their vast empire, revived the
curiosity of mankind, to inquire into the
connecting principles of nature.”
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EGO

M. W. Gazder

Definition:

According to chamber's 20th Century
Dictionary Ego means “the, |, that which is
conscious and thinks Egoism is a doctrine
that we have proof of nothing but our own
existence; the theory of self-interest as the
principle of morality. Freud, to whom we owe
most of our knowledge of the unconscious
mind, in his earlier formulations regarded the
mind as divided into conscious, the pre-
conscious and the unconscious; and he
regarded the censor, or repressing forces as
part of the conscious mind. But as his clinical
work continued he found that his original
formulation was too simple. If all the
repressing forces were part of the conscious
mind, they would presumably be under
conscious control, and once the patient had
been enlightened about the evil effects of
repression, he would be able to stop
repressing, and to bring burried memaories
and tendencies back into consciousness, by
an act of will. But this seldom happened. He
had no control over many of the repressing
forces, just as he had none over the
tendencies that had been repressed. It also
became evident that the censor, in its
demands for morality, was more childish and
less enlightened than the conscious-mind.
When, by various techniques, a repressed
impulse had been brought back into
consciousness often turned out to shocking
only by infantile standards: in the conscious
mind of the adult it evoked no disapproval
whatever. These facts led Freud; to revise
his original three-fold division of mind into
conscious, the pre-conscious and the
unconscious. He now gave quite a different,
but still three-fold, division of the mind into
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what he called Id, the Ego, and the superego.
The Id is the very depth of the mind, roughly
corresponding with the unconscious and
comprising instinctual impulses that are
constantly welling up, as it were, and seeking
discharge. The Id is infantile, amoral, non-
rational and almost wholly unconscious. It is
the undifferented basis of the whole mind. A
proportion of the 1d becomes marked off from
the rest of it through contact with external
reality. This portion, whose function is to
establish relations and adjustments with
external reality is the Ego. It is the conscious
mind—the civilized, the rational layer which is
the only part of which we normally have
much knowledge. All the Ego, however, does
not belong to consciousness; very important
parts of it are un-conscious, in the sense that
they are inaccessible to consciousness. In
relation to the rest of the Id, which we may
now call the Id, pure and simple, the function
of Ego is to suggest, in the light of external
reality, what Id impulses can or can not be
qualified. In popular language, we may say
that the ego stands for reason and prudence,
while the Id stands for untamed passions.
(Elements of Psychology p. 332).

A Stage of Universal Experience

Egoism is that philosophical creed which
denies the generic irreducibility of this
species of experience and derives it from the
germinal form of ego—experiences: it is the
class name of all those philosophies which
are based on the premise of the unity of
subject and object in the acts of knowing.

According to Ibn-al-Arabi, objective being is a
lower category and constitutes self-
knowledge of the wuniversal and self-
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contained. Ego in the mode of otherness.
The Ego adequately reflects itself in the
mode of otherness and the adequate other
comes into being a single reflection (1s3).
The adequate other is the self-itself, in the
garb of stranger. The Ego in its ideal self-
alienation constitutes an instantaneous single
perpetual emanation for lbn al-Arabi. This
level of emanatism constitutes the First Circle
of Determinate Being. The circle comprised
of the perfect self in its self-reflection giving
rise to the perfect copy. This is the first
stepping down the Universal Ego, who exists
in his own right even before the coming into
being of the copy.

In Hegalism, self-reflection is the only form of
knowledge Ego is made in subject-knowing—
object act. The first self-reflection is
constitutive of a self-determination which is
simply a bare “Isness”. It's so much weak
that except a bare givenness nothing is
intuited in it. Therefore, self-reflection
completes itself in successive acts bare,
Isness is accumulatively made richer in
content and spread so that ultimately it is
adequate enough to express what the self is.
It is only at the absolute stage that the object
is appropriate projection of the subject. It is,
therefore, necessary to call this process of
successive improvements in self-reflection a
process of developments. Contrasting
enough with lbn-al-Arabi, it is very first act
which is complete and adequate.
Consequently they do not call their
philosophy evolution. Here lies, the essential
point of departure between Personalism and
Absolutism: the two variate of Idealism.

For us, however, it is much relevant to
understand that the first Descent is not a
separate Ego. It is the Universal Ego
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appearing other to itself, out of its own free
will. Therefore, the Ego and its Reflections do
not form a society. They are plural in
appearance and “one” in reality.

The Holy Qur'an emphasizes the individuality
and uniqueness of name. It has a definite
view of his destiny as a variety of life, and
clearly points out — (a) That man is the
chosen of God (b) That man, with all his
faults, is meant to be the representative of
God on Earth (c) That man is the trustee of a
free personality which he accepted at his
merit. These truths form the basis of Igbal's
Philosophy of the self and other allied
problems. He attaches great importance to
“the meaning of the unity of inner experience
which the Holy Book declares to be one of
the three sources of knowledge, the other
two being history and nature. This
experience in the religious life of Islam, says
the philosopher, “reached the culmination in
the well known words of Hallaj (Mansoor)"—
“I am the creative truth”.

Igbal says “that the ego is over and above
the mutually penetrating multiplicity we call
experience. Inner experience is the ego at
work. We appreciate the ego itself in the act
of perceiving, judging and willing. The life of
the ego is a kind of tension, causal by the
ego invading the environment and the
environment invading the ego. The ego does
not stand outside this arena of mutual
invasion. It is present in it as a directive
energy and is formed and disciplined by its
own experience. The Holy Qur’an is clear on
this directive function of the Ego: “And they
ask thee of the soul. Say: the soul preceded
from my Lord’'s Amr (Command) but of
knowledge only a little to you is given”.
(17:87)
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