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Dr. Ansari, the Fulfillment of Iqbal 
Imran N. Hosein 

Maulana Dr. Muhammad Fazl-ur-Rahman 
Ansari  علیہرحمۃ الله , philosopher, theologian, and 
interactional Islamic Missionary, who died in 
Karachi on June 3, 1974, represented the 
finest 20th-century Islamic religious and 
philosophical thought. He belonged to that 
limited number of Muslim thinkers who have 
been able to continue where Iqbal left off, or 
rather where lqbal started, in re-interpreting 
Islamic  religious thought in the light of 
modem knowledge, in rediscovering the 
eternal truths of Islam and applying them to 
the complex problems of the modern world, 
and in projecting the Islamic  ideology as the 
best system of guidance and practical way of 
life for the modem 20th century man.  

All over the world today, organized religion is 
on the decline, discredited, defeated, 
subjected to ridicule by intellectuals and 
academics, and to open hostility by the 
young who, if and when they seek the 
spiritual guidance, seek it outside of 
organized religion.  

What is of the greatest significance, however, 
is that Islam is not sharing the same fate as 
the other organized religions. One of the 
reasons for this is precisely because Islam is 
not ‘organized religion’. There is no such 
thing as an Islamic church or a priestly class 
in Islam. 

Increasingly Islam is being acknowledged as 
one of the powerful world forces fighting 
against oppression and exploitation, injustice 
and tyranny, racism and colonialism and 
imperialism - indeed, all the major obstacles 
which bloc the way to the achievement of a 
just and humane world society. 

Much of the credit for this must go to the 

Islamic international political Concert which, 
since Rabat in 1969, has been raising the 
prestige of international Islam.  

But just as important are those who 
represent the intellectual workshop of 
contemporary Islam, and whose genius and 
creativity have transformed the stagnation 
and defeatism, the veritable ‘prison-house’ of 
yesterday, into the pulsating dynamism, and 
confidence of optimism, the revolutionary 
outlook of today. 

Dr. Ansari رحمۃ الله علیہ surely deserves pride of 
place among those Islamic scholars who 
have done this great service to contemporary 
Islamic society. 

In his magnus opus, (The Qur'anic 
Foundations and Structure of Muslim 
Society, World Federation of Islamic 
Missions, Karachi, 1973, 2 vols.) published 
just before his death, Dr. Ansari علیہرحمۃ الله  made 
the most thorough and most important 
contribution by any post Iqbalian ideologue 
towards strengthening the position of Islam in 
the ideological struggle for this modern world. 
This work, is easily recognized as the 
fulfillment of the lqbalian initiative directed 
towards the reconstruction of religious 
thought in Islam. 

“The basic purpose and function of this book 
is to state the Philosophy and the Code of life 
as given in the Qur’an. That Code has 
developed, however, with morality as the 
Central theme. And that should have been 
so. Because the value system, which the 
Qur'an has given establishes spirituality as 
the root, morality as the trunk, and all other 
aspects of life: economic, political, etc., as 
off-shoots of morality; — whereby it ensures 
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the emergence of the integrated and 
progressive individual and the integrated and 
progressive social order.” 

“The central importance of morality that has 
emerged thus should impress upon the 
Muslims the central importance of moral 
struggle.” 

“Viewed in that perspective, the book forms a 
basic contribution in respect of extricating 
Muslim society from the Crisis of Character 
which has overtaken all classes of Muslims 
and which is the deadliest poison which has 
ever paralyzed or killed any human 
community. 

........... The Qur'an has stayed in its august 
position free to explain itself, in the dynamic 
orthodoxy that has thus emerged lies, in Dr. 
Ansari's view, “the salvation of Muslims and 
of humanity at large.” 

Through the creativity of his mind and the 
encyclopaedic range of his knowledge 
(Islamic theological as well as Modern 
Thought) Dr. Ansari رحمۃ الله علیہ was able to grasp 
the ‘system of meaning’ on which the Qur'an 
is founded, and to use that key for un-locking 
the inter-connected and integrated guidance 
of the Qur'an as it pertains to the basic 
dimensions of contemporary human society. 

“………. conformability signifies, in the 
estimation of the best Qur'anic authorities, 
not only conformity in teaching but also the 
principle that all the verses of the Holy Book 
are interrelated as part of an intelligible 
system — whereby the existence of a system 
of meaning in the Holy Qur'an is positively 
established, as also the technique of the 
exposition of that system. The present work 
is a humble attempt towards the presentation 
of that system, and the author hopes that he 
has accomplished that task, — of course in 
accordance with his limitations, and not in 

accordance with the greatness of the Holy 
Qur'an.  

The major portion of this epoch-making Book 
is devoted towards presenting a thorough 
and comprehensive account of the Moral 
Code of Islam, “the like of which”, according 
to Dr. Manzoor Ahmad, has not been 
formulated with such extensiveness by 
anyone in the history of Muslim Literature.” 

As an Islamic Moral Philosopher Dr. Ansari 
 compares with Kant. His style, his رحمۃ الله علیہ
mode of presentation, the immaculate logical 
consistency of his thought, all bespeak the 
powerful influence of Kant. Indeed, he credits 
Kant with the distinction of “presenting an 
ethical philosophy which is nearer to the 
Qur'anic view than any other, so near in fact 
that in certain aspects the standpoint of the 
Holy Qur'an and Kant appear to be identical.” 

As a theological thinker Dr. Ansari رحمۃ الله علیہ is 
bold, forthright and daring. He acts decisively 
to reestablish, theologically, the superb 
idealism of Islam which, in the words of Iqbal, 
was stifled by “the mediaeval” fancies of 
theologians and Iegists.” 

He then goes on to the very crucial point of 
defining the Holy Prophet's (صلى الله عليه وسلم) Sunnah: 

“............. the Holy Prophet's (صلى الله عليه وسلم) Sunnah 
stands for the dynamic manifestation of the 
ethico-religious dimensions of his personality. 
Or: Looking at it in the perspective of the 
Qur'an, we may define it by saying that it is 
the relationship by him of the Qur'anic value-
system in the different dimensions of his 
personality.” 

He is fond of making the distinction between 
the different dimensions of existence. AII the 
Unseen varieties, spoken of in the Qur'an as 
al-Ghaib, belong to the transcendental 
dimension of existence. And this is different 
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from the spatio-temporal, dimension of 
existence in which is to be found, for 
example, the physical human body. Since 
heaven and hell belong to al-Ghaib, this rules 
out a literal interpretation of the Qur’anic 
verses of heaven and hell. 

“Thus the entire Qur'anic description of 
Heaven and Hell is symbolical, and it would 
be the greatest intellectual dip honesty on the 
part of anyone to try in understand it in the 
literal sense.” 

It follows logically there from that "the Holy 
Prophet's Me’raj (ascension) was .... an 
event of unique nature in which it should be 
accepted that his sacred personality had 
been transformed by God from the physical 
to the transcendental dimension of 
existence.” 

What is significant here is not the departure 
from the traditional viewpoint, but rather, the 
psychological significance which the quality 
of one's goal in life can have for the quality of 
life one seeks and sustains. For surely to 
derive greater joy from non-physical 
companionship than from ’Physical 
relationship’ represents a superior quality of 
living then that in which a sensuous paradise 
is the ultimate in happiness. 

Perhaps the most significant outcome of the 
great effort at reconstructing Islamic religious 
thought lies in the economic and political 
content of the book. The exposition of the 
economic principles of Islam does not involve 
a balancing act between left and right. Rather 
it emerges with originality and logical 
consistency within the ‘system of meaning’ of 
the Qur'an. And it is this exposition of Dr. 
Ansari رحمۃ الله علیہ which will have the greatest 
impact in terms of strengthening the Islamic 
contribution in the contemporary interactional 
ideological debate. 

There can be no better way of ending this 
brief article in memory of Islam's greatest 
thinker since Iqbal. than by letting him speak 
for himself in the domain of economics. 

"...... the Islamic State is under obligation, in 
respect of its ethico-religious philosophy, to 
ordain regimentation of production and 
consumption both, so that, with the 
establishment of maximum beneficial 
production relating to the necessities of 
human life and a rational austerity in 
consumption — as distinct from ascetic 
austerity, the material sources of the 
community are developed and employed for 
the widest and unhampered flow of economic 
blessings, and possibilities of the emergence 
of moral corruptions and economic 
exploitation are eliminated. 

“Secondly in the Qur'anic principles of widest 
possible distribution of wealth and of reward 
on the basis of labour and achievement, on 
the one hand, and of cooperation, on the 
other, the principle of peasant-proprietorship 
emerges in the domain of agriculture — as 
opposed to the institutions of feudalism and 
absentee-landlordship — with the creation of 
co-operative in farming. 

'Thirdly, the Holy Qur'an blocks the road to 
monopoly capitalism through its anti-
monopolistic laws in general and the abolition 
of all forms and all rates of interest in 
particular. 

“However, neither private enterprise nor 
private ownership of property has been 
banned. Rather, the latter is protected under 
the Qur'anic law. Indeed, the Qur'anic 
economic philosophy stands in definite 
opposition to the Marxist Scientific Socialism 
which establishes ‘state capitalism’ as much 
as it is opposed to individualistic monopoly 
capitalism. (Continued on page #. 14) 
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Islam: Concepts, Norms and Ideals 
Dr. Muhammad Fazl-ur-Rahman Al-Ansari Al-Qaderi (R.A.) 

Delivered at the National Institute of Public Administration (N.I.P.A.), Karachi  
on the 30th April, 1973. 

Islam is one of the major religions of the 
world. When we say this, we should first of all 
keep in mind that it can be said in a qualified 
manner, because Islam is a religion and at 
the same time it is a challenge to it. Religion 
has two connotations. One is that it is 
another-worldly doctrine combined with 
certain rituals, certain dogmas and certain 
moral principles. But in the widest sense 
religion stands for some ideology which binds 
a person to it. It has got a concept of linking 
and being bound. In this wider sense 
religions of the world can be divided into 
three categories: (1) Theocentric (2) 
Anthropocentric and (3) Nihilistic. The 
Theocentric category covers religions like 
Judaism, Christianity, certain schools of 
philosophical Hinduism and ‘Islam. The 
Anthropocentric category covers Buddhism, 
Jainism and we might also say Theistic 
Existentialism. The Nihilistic category covers 
Marxist Dialectism, Atheistic Existentialism, 
Positivism, Behaviourism and so on. 

In this classification although Islam stands in 
the Theocentric category, it has its own 
concept of religion which are, so far as my 
knowledge goes, unique. This religion Islam is 
called ‘Al-Deen’. This word is Arabic and it 
means simply a ‘way’ and as a technical term 
it may be taken to mean a way of life or a 
philosophy and a way of life. So here the 
function of religion in Islam is to lead a certain 
way of life according to a certain way of 
philosophy. Here I would like to make another 
point of distinction and that is this that Islam, 
when it gives this concept, emphasizes two 

things. First of all it says that this life should be 
according to nature. That religion should be 
the statement of natural laws, nature as it is to 
be found in the human being, nature as it is to 
be found in the environments of the human 
being. So here religion according to the 
Qur’an is a statement of the laws of nature 
which govern the life of a human being. This 
definition which the Qur’an has given, so far 
as my knowledge goes, is unique and is not to 
be found elsewhere. Then the other 
dimension of this concept is that Islam does 
not give the basic emphasis on salvation. 
There is another basic concept – the concept 
of fulfillment and here Islam stands in a 
category of its own because when you study 
the various cultures of the world and the 
various systems of thought you will find that 
the sociologists classify them into three 
groups: Ideational, Sensate and Integralistic. 
The ideational approach to the human life is 
the other-worldly approach based on the belief 
that the physical world is evil; and that the 
physical existence of the human being is evil 
and consequently there should be a way of 
salvaging oneself actually taking oneself out of 
that evil-and that is the concept of salvation. 
Islam does not belong to the Ideational 
category. Islam belongs to the Integralistic 
category and consequently it lays down that 
the function of human being and the code of 
guidance that should be for him should be the 
fulfillment of the human being in this and in the 
life Hereafter. Islam does not belong to the 
sensate category because sensate category 
does not believe in any life to come. It 
believes only in this physical world as the 
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reality, as the end all and be all of existence 
but Islam goes beyond that. So Islam actually 
synthesizes the concepts about life to be 
found in the ideational and sensate points of 
view. With this remark about concepts, I would 
now come to the scope. 

Scope 
In connection with scope I would like to 
emphasize an important point that because 
Islam is integralistic in its approach, it 
integrates the rational and the empirical and 
synthesizes them. It integrates the values of 
this life and the values of the life to come, this 
world and the other world. This worldly and 
the other worldly. Therefore the scope of 
guidance in Islam is a comprehensive world 
view combined with the struggle for the 
creation of a healthy social order. Thus in 
Islam the other worldly character is not only 
just to pray or to fast or to believe in God, or 
believe in life Hereafter, or to believe in 
heaven or hell and to work for that ideal that 
a person may ultimately attain salvation, in 
the life Hereafter. These verities are to be 
found in the Qur‘an. The Qur’an asks us to 
believe in God, in the life Hereafter, in the 
spiritual orientation of life. This is right. But 
then the Qur’an orientates that belief in it 
establishes it in a framework of healthy social 
existence. For instance in verse 177 of 
chapter II of the Holy Quran you will find that 
it is the health of the moral and social 
aspects of life that is basic and that the 
world-view is given as a groundwork for 
leading a proper type of healthy moral and 
social life. Not for just its own sake.  

God exists. If l believe in God, what benefit 
does God get from it and what benefits do I 
get from it if it is only a formal belief? I don’t 
get any benefit out of it except that it may be 
said that there is some truth in it. This is the 

point of the Qur’an. Belief in God, in the 
Qur‘an or in other supra-cosmic verities like 
heaven and hell, angels and so on and so 
forth—these beliefs have been placed in 
direct relationship with the existence of 
human beings on the earth, in their earthly 
life and with their moral and social life. That‘s 
why you will find in the Qur’an from the 
beginning to the end that whatever promises 
of rewards have been made to the faithful 
believers in this message, they have been 
made not only merely on the basis of belief 
but on the basis of belief that has been 
combined with healthy activities of life. 
Everywhere in the Qur’an you will find that 
those who believe and lead a healthy life for 
them is the reward. This is the scope. 

Approach to Life 
From this emerges the third dimension which 
provides the approach to life. I think, 
approach to life was inherent in the previous 
part of my speech. But I would like to make it 
explicit. And in making it explicit I would like 
to say that the approach to life can be of 
different types. And they have been of 
different types in different faiths which human 
beings have held, and still hold. The 
approach may be magical. The approach 
may be ritualistic. The approach may be 
legalistic. The approach may be purely social 
and the approach may be positive, 
constructive, dynamic, comprehensive and 
progressive. Or in a word, it may be 
‘lntegralistic’. Now Islam stands firmly against 
the magical approach. It stands firmly against 
the ritualistic approach, that the ritual in itself, 
however refined and good it may be, has any 
value; it stands firmly against the legalistic 
approach, that through the observance of 
certain legalistic formalities and provisions in 
a court of law we can achieve something 
without the spirit that is the ethical structure 
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behind the law. It stands firmly against 
isolating the social approach from the ethical 
approach. As for instance it has been done in 
Marxism, to which I will come later. It stands 
for a comprehensive, positive, constructive, 
dynamic and progressive approach. The 
Qur’an says that it should be comprehensive. 

And because Qur’an lays emphasis on the 
concept of evolution—not only of cosmic 
evolution but also of the evolution of the 
human personality and because the concept 
of human life in the Qur’an is that the human 
beings have existed since the time of the 
creation of the cosmos and they have 
passed through numerous stages of 
transformation and mutation and they have 
emerged here on this earth in this particular 
series of the evolutionary process—this 
evolutionary process has got to continue 
beyond death and no one knows what are 
the dimensions of that evolution which will 
take place in the personality after that—
therefore the Qur’an says that a believer (in 
the Qur’an) has got to bear in mind that he 
has always got to be progressive as the Holy 
Prophet (صلى الله عليه وسلم) says ‘A Muslim is he whose 
tomorrow is always better than his today.” He 
is a progressive being. He is struggling all the 
time to improve himself, to improve his 
environment and to improve all those 
possibilities inherent in the existence of the 
race on Earth. 

Norms 
The basic norm which the Qur’an has given 
is the norm of Tauheed in Arabic or the norm 
of unity in English. This basic norm has got 
numerous dimensions which may be called 
‘sub-norms’. Out of these dimensions I may 
mention here certain basic ones. Of course, 
there are more. I may be able to count about 
twenty-one. But there are certain basic 

dimensions which I would like to mention 
here. The first dimension is Unity of God. In 
connection with Unity of God the important 
point which has got to be taken into 
consideration is that the principle of unity of 
God is to be found in certain other systems 
also. But there is a distinctive characteristic 
of the Islamic concept of unity of God, 
because this can be conceived as a 
compound unity (i.e. not a simple unity). That 
Godhead is a compound entity and not a 
simple unity. Or it has been conceived as a 
simple unity but then it has leanings towards 
anthropomorphism, which Islam regards as 
defective because Islam teaches that God is 
Supra-cosmic, that God is Transcendental. 

Reality may be conceived from three levels, 
the human, the cosmic and the Supra-cosmic 
or meta-cosmic. God is transcendental. You 
can’t combine any element with God which is 
anthropomorphic because the 
anthropomorphic dimension of existence you 
will find actually in the animal life as the sub-
dimension of the cosmic dimension. Islam 
says that God is Transcendental and there is 
nothing like Him in all existence. He is the 
comprehensive and the fundamental 
monistic principle of existence. He is the 
transcendental Fountainhead of all values 
and He cannot be conceived to have a wife 
or a child or a parent. According to the 
Qur’an Allah is above all these limitations 
(which are limitations for human beings 
actually). This is the Qur’anic concept of 
‘Unity of God’. 

After this comes the fifth dimension and that 
is about the unity of Faith and Reason. The 
conflict between Faith and Reason has 
played havoc in the history of mankind. The 
upholders of Faith have generally been 
enemies of the upholders of Reason. The 
upholders of Reason have been persecuted 
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in history by the upholders of Faith and in this 
age of Reason the upholders of Reason are 
trying to persecute those who are upholders 
of Faith. This is undeniable history. But 
fourteen hundred years ago the Qur’an 
solved it clearly. It foresaw what was and 
what was going to happen. It says that 
Reason without Faith cannot enable a 
person to pursue any ideal. It cannot enable 
a person to understand the spirit that is there 
within the shell of facts; it cannot make life 
wholesome; it cannot remove the emptiness 
of life which we very often feel and which is a 
common experience. That is the aspect of 
emotion. Discard emotion and then you will 
find that you are treating human beings as 
automatons, mere robots, or you may even 
say as stones. Emotion is a vital part of the 
human personality and of human behaviour. 
Then Faith without Reason according to the 
Qur’an is superstition. You may have Faith in 
something. If it is not rational it cannot be 
reasonably understood. And if it cannot be 
reasonably understood, there would be 
variables and no objective verifiable 
principles. How can the destiny and Fate of 
mankind be actually grounded in this that 
whatever I know about my Faith is correct 
and on that basis human beings can be 
divided into various and mutually hostile 
groups. So the emphasis of the Holy Qur’an 
is that there are two facets which are 
organically related in human behavour. For 
instance in the very first Message which was 
revealed to the Holy Prophet Muhammad 
 in the Holy Qur’an by God, that very first (صلى الله عليه وسلم)
revelation, you will find five short verses; in 
those five short verses, the message 
highlighted is the importance of the 
cultivation of knowledge with the use of the 
pen etc. Qur’an has placed that knowledge in 
the arms of Faith or in the embrace of Faith, 
or the very beginning. When the Qur’an says 

‘read’ in this message, it says ‘believe it on 
the basis of knowledge, on the basis of 
rational arguments and don’t believe it 
otherwise else you can’t benefit from it.’ 

Now because God is one and He does not 
share with anyone else any aspect of His life 
in any of His attributes, therefore, the cosmos 
is one. And because He alone has created it, 
He alone controls it. There is no other factor 
which can be combined with Him. “To Him 
belong the dominions,” says the Holy Qur’an 
and the Holy Qur’an has actually given all the 
various dimensions there, positive and 
negative. Because the cosmos is one 
therefore in terms of physical science the 
cosmos is a reign of law and in terms of 
moral philosophy the cosmos is a moral 
order, in which God is the Moral Ruler and 
the human being is the moral personality with 
a moral mission and a moral destiny. 

Then the third dimension is that because 
God has created everything in this comos 
and consequently because God has created 
all human beings, therefore entire mankind is 
one, without distinction of race or colour or 
language or geographical divisions or 
anything else. All human beings are equal in 
their status as human beings and all human 
beings are honourable as human beings. All 
human beings have equal rights as human 
beings. All mankind is one family. 

Then the fourth dimension is in connection 
with the unity of human personality. The 
human personality is a unity, an organic 
unity. You cannot arbitrarily separate the 
psychical phenomena which are to be found 
in the human personality and the physical 
dimensions of this personality or even the 
emotional, the cognitive and the willing 
aspects of the psyche and so on and so 
forth. Or the needs of human personality—
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the physical needs, economic needs, social 
needs and other types of need-Islam says 
that you cannot divide them into watertight 
compartments. It is absolutely wrong for you 
to do so and to try to view any aspect of 
human behaviour in isolation from the total 
human personality. This is really a fatal 
mistake in the field of knowledge. And we 
have been committing this mistake even in 
the age of the promotion of knowledge. We 
are still committing this great mistake, for 
instance, when we deal with different 
branches of knowledge we do try to correlate 
them with the branches of knowledge which 
have some affinity with them. We do not 
correlate them in the fashion in which we 
should, wherein we can get a proper organic 
wholeness of view. Consequently we are 
committing mistake after mistake. Take the 
different philosophies that have emerged in 
this century in connection with ‘what is a 
human being’. The behaviourists say he is 
something else, the positivists say he is 
something else, the spiritualists say he is 
something else, the Marxists say he is 
something else and it appears as if they are 
not talking about the human beings we know. 
They concentrate on and emphasize only 
one aspect of human behaviour. And the 
Qur’an has sounded a death-knell to this type 
of thinking when it says that the human 
personality is an organic unity. It has different 
facets. It has different dimensions. But all 
those dimensions originate from a single 
point in the personality and they are 
correlated with each other in order that one 
may be able to lead a proper, progressive 
life. It is necessary for you to keep this point 
in view as it is a belief in Islam. Believe if you 
are a Muslim otherwise you will not qualify as 
a Muslim. 

The Qur’an has come in order that those who 

deny it, deny it on the basis of knowledge 
and those who accept it, accept in on the 
basis of knowledge. And when the 
opponents came to the Holy Prophet 
Muhammad (صلى الله عليه وسلم) and when they challenged 
his message and his mission, in the 
language of the Qur’an, God said to him (the 
Holy Prophet صلى الله عليه وسلم),” tell them : bring the 
knowledge which you have.” i.e. ‘Tell (them) 
if you have any knowledge bring it (to 
controvert which I am saying)" (6:145). Here 
the talk was not on the basis of Faith. The 
talk was not on the basis that I am the 
Messenger of God and I can show miracles 
and I can do things supernaturally, although 
God has blessed him with all those qualities. 
But he invited them on the basis of 
knowledge and argue it out. 

So this is the fifth dimension of that norm of 
unity, the dimension of Faith and Reason 
That’s why you will find that the Qur’an does 
not emphasize only the exercise of Faith but 
also the exercise of Reason in all 
dimensions. The exercise of Faith is to pray 
to God. That is the spiritual exercise or 
exercise of Faith. The Qur’an has prescribed 
prayer. Communion with God forms a very 
vital part of prayer. But then read the Qur'an 
and you will find there communion with 
history, not only with God. Commune with 
nature. The Qur’an goes forward and goes 
beyond that and it says nature has been 
created for you. This entire nature and this 
entire environment has been created to 
serve you—you are the master. You are the 
vicegerent of God and you have to conquer 
the forces of nature. That you cannot do 
without making advances in the field of 
knowledge, without probing into the 
mysteries of nature and finding out the 
various laws of nature. And this you can do, 
according to Qur’an, only on the basis of 
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observation and not merely on the basis of 
logic alone and on the philosophical thinking. 
Contemplation alone will not give you the 
mysteries of knowledge. Observation and 
accurate observation in acquiring objective 
knowledge, which is the exercise of Reason. 
The Qur’an does not stand for the barren 
type of formal philosophizing, wherein a 
person starts with a certain hypothesis, i.e. 
selects a hypothesis arbitrarily and builds up 
on the basis of that hypothesis arbitrarily in 
terms of logic and goes on building up a big 
edifice of reason. Bradley, for instance, did 
what amongst ancients Aristotle did. Qur’an 
says that this is a jugglery of ideas. If you 
want to arrive at the truth as to what is your 
nature you can find it out only on the basis of 
observation and experiment. If you want to 
find out what is the nature of the mountains 
or of the clouds or of the space or of anything 
on the earth or anything on the moon you 
can get knowledge only on the basis of 
observation and experiment. The Qur’an has 
thus not only made it obligatory on its 
followers to undertake the exercise of 
observation and experiment but it has also 
given the technique of that exercise and that 
exercise has to be undertaken.  

Then the sixth dimension or norm is the unity 
of values which relate to the social 
phenomena. Here I would like to expound 
this point of mine in the light of certain 
historical facts. We have the war between 
capitalism and communism. What is the 
basis of capitalism? What is the basis of 
communism? Every culture and every 
system, says the Qur'an, always tries to 
realize a certain value. Entire human life is 
based on a value system and out of this 
value system any culture which emerges or 
any system which emerges always emerges 
for the realization of a certain value. Let us 

see how the Qur‘an is right in this. When the 
industrial age came in the West and modern 
capitalism was born—monopoly capitalism—
the leaders of that revolution had one value 
in their mind which they wanted to realize 
and that was the value of freedom. 
Freedom—this was the voice of Voltaire, this 
was the voice of Rousseau, this was the 
voice of Hobbes, this was the voice of all 
those leaders of that age who are called the 
leaders of Renaissance, of Freedom of 
Right. Now for the realization of this value of 
freedom it took certain paths in the field of 
social life. Authoritarianism was gradually 
denied in the western society, e.g. parents 
have no authority over their children. This 
has assumed enormous proportions in the 
twentieth century. The youth now do not care 
what their parents say to them. It is freedom. 
It is a manifestation of the realization of 
freedom. We are free people. Nobody has 
got a right to boss over us. In the field of 
politics, struggle for the realization of freedom 
gave birth to democracy. No autocracy. 
Government of the people by the people, for 
the people. Very good. But that was the 
realization of the value of freedom in the 
domain of politics. In the domain of 
economics laissez-faire—free enterprise. It 
may lead to cut-throat competition. It may 
lead to any amount of evils otherwise. But we 
stand for the value of freedom. Free 
enterprise or Iaissez-faire. Everybody has got 
a right to be millionaire or a billionaire, at the 
cost of other human beings; no matter, 
because we have already been given the 
basis for it. This world is only for the survival 
of the fittest. So he who is more strong has a 
right to be higher in his field. And this is not 
only in the field of economic systems. The 
have—nots may be there but their destiny is 
to die or suffer; but this man who has the 
right to earn let him earn and let him enjoy it 



Minaret 11 December 2022 
 

in the manner he desires on the basis of free 
enterprise or Iaissez-faire. And let there be a 
concentration of wealth. It does not matter.  

There should be absolute freedom. The 
wealthy people should have a company of 
their own and the have-nots, let them go to 
hell. Aristotle‘s old theory was that the slave 
class—have no rights and they are not even 
human beings. That great enlightened 
philosopher. An enlightened thinker. His 
philosophy has no place for slaves. In this 
age also it is the survival of the fittest. If you 
are a millionaire, or a billionaire or you are a 
Rockefeller, whatever you may do, you do as 
a matter of right. That is the result of Iaissez-
faire and the right of freedom. What 
happened. The realization of this value gave 
to mankind benefit in the field of politics only 
because it brought democracy. Democracy is 
an unadulterated good for mankind. But in 
the field of economics, it gave great impetus 
to the promotion of industry and trade on the 
principle of Iaissez-faire. It made western 
nations very powerful. But it brought about 
the denial of another important value and that 
is the value of equality. The value of equality 
was thus crushed, in the realization of the 
value of freedom. 

Consequently the reaction started. Robert 
Owen in England, probably was the first man 
to start this term ‘socialism’. He was himself a 
sort of capitalist but he had that Christian 
heart to have mercy for other human beings 
so he came forward. Then others came. And 
finally the movement broke out in a reaction. 
And as action and reaction are equal and 
opposite according to the law of science, so 
the pendulum swung to the other extreme. 
Monopoly capitalism was challenged by 
Marxist scientific socialism – the other 
extreme. Marxism was the product of 
reaction. Very superficially he said: In the 

realization of the value of freedom under 
Marxism human beings have lost the value of 
equality and so that value which has been 
lost should be made the basis of the new 
philosophy. Not that there should be any sort 
of compromise, or the principle missing 
between the value of freedom and the value 
of equality. No. He said that just at the other 
extreme that value which has been denied 
should be made the basis. So he made the 
value of equality the basis of his scientific 
socialism; and the basis of his philosophy. So 
scientific socialism came up and all those 
who had been deprived of the value of 
equality, the proletariat, they rose up in revolt 
against capitalism. And now a major part of 
mankind is under the control of scientific 
socialism. A very rapid triumph and victory. 

Correct, But what is the consequence of 
Marxism, of scientific socialism? That value 
of equality, has been realized in their own 
way. I don’t think it has yet been realized in a 
healthy manner. And not fully. Because it 
can’t be. Because human beings are 
unequal. They are unequal in their 
achievements. They are unequal in their 
outlooks. They are unequal so in whatever 
measure it might have been realized but 
what humanity has been deprived of is the 
value of freedom. The value of freedom 
which humanity had achieved that also was 
of-course in an unbalanced measure, but it is 
the best value of mankind. You can’t deny it, 
unless you deny the dignity of man. So the 
value of freedom has been completely 
crushed under scientific Socialism. In any 
communist state wherever you may go, no 
human being in any sense of the word, 
except the upper class of rulers knows 
anything about the value of freedom. There is 
no question of the value of freedom in a 
communist society. Equality, in whatever 
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sense it may be, you say is there although I 
doubt it. But at least they have made an 
attempt to bring it about.  I have spoken 
about the historical facts to bring out the 
importance of the contribution of the Holy 
Qur’an and the contribution of Islam in the 
sixth dimension of the norm of unity. This 
sixth dimension is unity in the diversity of 
social phenomena. Now what does the 
Qur’an say about it? How is this problem to 
be solved? Capitalism valued the value of 
freedom and Scientific Socialism of Karl Marx 
or communism valued the value of equality. 
The former deprived man of the value of 
equality and the latter deprived him of the 
value of freedom. What does the Qur'an say 
about it? The Qur’an, fourteen hundred years 
ago, solved this problem. The unity in the 
diversity or social phenomena is to be 
resolved on the basis of the value of justice, 
according to the Qur’an. Make Justice in the 
comprehensive sense of the word—moral 
justice, social justice, legal justice, political 
justice, economic justice—the basis of the 
social order. Then you will achieve according 
to the Holy Qur’an the value of freedom and 
the value of equality and all other values of 
social life in requisite and balanced measure 
and in a harmonious manner without 
depriving yourselves or your social order in a 
particular dimension. I have spoken about 
the six dimensions of the basic norm which 
Islam gives, the norm of unity. 

Now because the title of the lecture is—
‘Islam; Concepts. Norms and Ideal’ I will now 
come to the Ideal.  
Justice: Justice in all its dimensions.  

Love: In all its dimensions. Love for God and 
Love for humanity. Love for all God’s 
creations and love for yourselves also. Don’t 
forget yourself. He who can’t love himself, 

can’t love anyone else. 

Wisdom: You will find in Islam such a 
tremendous emphasis on the cultivation of 
knowledge—so far as my knowledge goes 
as you won’t find elsewhere. Acquire 
knowledge. One stage is of getting 
information. It is to study a book. I have got 
information. Suppose I study Hegel or I study 
Karl Marx, his ‘Das Kapital’. Then I have got 
the information that Karl Marx in the first 
chapter says this and in the second chapter 
he says that and these are his arguments. 
This is information. I am talking in terms of 
the Holy Qur‘an. The Qur’an says this is only 
information. You don’t possess knowledge 
yet. When you have realized this knowledge 
in your own consciousness, when all that 
knowledge which has been given by Karl 
Marx or Hegel or by anyone else, it becomes 
your own personal property, the property of 
your own consciousness, then it is 
knowledge. But the Qur’an says, even now 
you don’t stand on firm ground. You must go 
deep into it. And the deeper you go, the 
greater is the wisdom that you acquire. The 
Qur’an distinguishes between ‘Khabar’ 
(Information,) ‘Ilm’ (Knowledge) and al-
Hikmah (Wisdom). So the Qur’an says he 
who acquires wisdom‘, he alone acquires 
abundant good (2:269). But the path of 
acquiring the wisdom is first of Khabar, i.e. 
information, then knowledge, i.e. Ilm and 
then wisdom, i.e. al-Hikmah. So wisdom is 
the ideal.  

Beauty: Now on this also I may say a few 
words, because the modern culture is 
sensate, purely sensate. Herein this 
civilization the value which they have given to 
art and the form which they have given to art, 
is severely opposed by Qur’an. The Qur’an is 
the realization of the value of beauty. Mind 
you. It makes it a cardinal value in human 
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life. But it says that beauty is something 
angelic and something divine. The Holy 
Prophet (صلى الله عليه وسلم) says: “God is Beauty and He 
loves beauty.” So beauty is something divine 
and it is something angelic in the concept of 
the Holy Qur’an. To combine this beauty with 
vulgar sensuousness. In this context, the 
Qur’an says that you are slaughtering beauty 
right through. You are misplacing it. You are 
pursuing beauty through a filthy and an 
obscene channel. How can you pursue 
beauty in this manner? You are placing a 
rose in the gutter. 

Has all sense been lost? Your art is 
voluptuous. Your dance, your music, your 
poetry, all your behaviour, all your actions are 
voluptuous. What do you want to achieve‘? 
In this sex mania what do you want to 
achieve? Sex is not beauty. A human being, 
a male or a female can be a personification 
of beauty. Sex is not a beauty. Sex is a 
biological urge. If you stimulate it daily and do 
all sorts of nonsense, then you are going to 
become sex animals. Nothing else. Then 
how can you expect to be considered 
pursuers of beauty? If your music is erotic, if 
your paintings are erotic, if your poetry is 
erotic, then the Qur’an says that they are not 
beauty. You are misplacing the value of 
Beauty which is divine and angelic. It should 
be spiritual beauty, it should be moral beauty, 
it should be physical beauty not in the sense 
of sophistication but in the sense of 
remaining clean and keeping yourselves in 
proportion. Harmony and proportion are 
elements of beauty. Your dress, your 
bearing, your demeanour, your face, the 
manner in which you make your face, your 
hair and so and so, they must always be 
under the concept of beauty, definitely. But it 
should be natural beauty. It should not be a 
vulgar type of beauty. Vulgarity combined 

with beauty is not beauty. That is the 
emphasis of the Holy Qur’an. So spiritual 
beauty, moral beauty and physical beauty 
and beauty in the environment all these 
things are there. Islam is not ascetic. It does 
not believe that you don’t take bath for whole 
lives, which certain monastic orders are 
doing. Then you are becoming more godly. 
In Islam cleanliness is godliness.  
Selflessness: Now I come to the seventh 
value in connection with the Ideal. It is that of 
Selflessness. The point of view of the Qur’an 
is that it is always the human ego which, if 
allowed to project in a wrong dimension and in 
a wrong measure, is the source of all social 
troubles in the life of mankind, vanity, 
haughtiness, jealousy, greed, injustice, 
tyranny and cruelty, all such sorts of things are 
centred in the human ego. The very starting 
point of Islam is to believe: “There is none 
worthy of worship except the one true God." 
So I can’t worship myself. And if I say that I 
am better than he or if I say that I should take 
away more than he can have or if I am not 
selfless, then according to the Qur’an and 
according to Islam I am not a Muslim. I may 
say with my lips that there is none worthy of 
worship but one God. Islam says that this lip-
service won’t do. So the very first starting 
point, the article of faith in Islam, as you must 
have known and the world must know, is 
‘There is none worthy of worship except the 
one true God and Muhammad (صلى الله عليه وسلم) is God's 
Messenger.” That’s all. This is the article of 
faith which a person has to proclaim in order 
to accept Islam.  

Now in this context the very first point is this-
when God is all in all what am I ? This is 
selflessness. And what am l !? And then 
again all are God’s creatures. And I love 
God. According to the Qur’an those who 
believe in the Message of the Qur’an are 
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intense in their love for God. (2:165). They 
love God more intensely than anything else. 

The Qur’an says that if you wish to love God 
then the only way is to love His creatures. 
The only way to demonstrate your love for 
God, is to love God’s creatures. As the Holy 
Prophet Muhammad (صلى الله عليه وسلم) has said in the 
Hadith: ‘The entire creation is God’s family.’ 
Whoever loves God’s creation loves God and 
whoever insults God’s creation insults God. 
This is the connotation of the value of 
selflessness, the seventh value in connection 
with Ideal that Islam gives.  
Ideal: 
The Ideal is the realization of seven values. 
These seven values are (1) Piety or 
Godliness —that is the first value of Islam. (2) 
The second value is Truth. (3) The third 
value is Justice. (4) The fourth value is Love. 
(5) The fifth value is Wisdom. (6) The sixth 
value is Beauty. (7) The seventh value is 
Selflessness or you may call it altruism, as 
they say in ethical philosophy. Altruistic 
approach to all the problems of life. Not only 
my benefit but the benefit of all. These are 
the seven values which Islam wants every 
Muslim as an individual and every Muslim 
society to realize as the Ideal. And the entire 
system of Islam, the entire code of conduct 
which Islam has given falls under these 
seven values. 

Godliness: In order to acquire godliness and 

cultivate godliness commune with God 
constantly. Remain God-Conscious 
throughout your life, while you are sitting or 
standing or reclining on your sides or reading 
or writing or doing any job, remember Him 
always, that is what the Holy Qur’an says 
about godliness. Or to do everything in this 
life for the sake of God, and not for the sake 
of any mundane consideration, that I may get 
honour here or I may get reward there or I 
may be considered a good man or because I 
am a human being so I should do it. Islam 
says that these are no criteria. You say that 
you are a human being therefore you should 
do something good and another person says 
because I am a human being therefore I 
should do something bad. The human being 
is not the criterion. The criterion in Islam, the 
standard of conduct in Islam, is God. The 
Qur’an says this and the Hadith says this. 
For instance, in the Hadith it has been laid 
down for us: “Imitate the Divine Attributes” 
God is Creator. You should also become a 
creator. Your activity should be creative. God 
is Merciful, you should also be merciful. God 
is Just, you must also try to be just. God is 
Powerful you must also be powerful and 
acquire power. I am talking about godliness. 
It is the first value. 
Truth: There should be truth in all its 
dimensions. Not only in speaking, I mean to 
say in your speech. But truth in all its 
dimensions. Those dimensions you will find 
in Islamic Thought fully worked out.  

_______________________________________________________________________ 
(Continued from page #. 4) 

But the fundamental Qur'anic ideals relating 
to the maintenance of Islamic society as 
spiritually-illumined, morally healthy and 
economically dedicated to the welfare of all 
members, make it imperative for the Islamic 
State to establish a form of economy wherein 

private sector does not give birth to business 
magnates and industrial lords, and the state 
remains in a position to ensure the provision 
of basic needs to all. 

“The provision of basic needs to all has to be 
in the Islamic State fundamentally on the 
basis of full employment.” 
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Quaid i Azam 
Abu Hamza

Quaid was a great human being. He is a role model for those who believe that in a Muslim 
nation personal character of leadership is as important as other necessary inherent qualities of 
leadership which get radiated to inspire people at large. A great man and a great leader. Above 
all, he was an upright and honorable person. He took firm stand on principles, remained 
adamant in face of unruly opponents and displayed a strong sense of self-respect. 

Quaid-i-Azam Muhammad  Ali Jinnah the 
most revered leader of the Muslims of the 
Subcontinent was a man having inter alia a 
strong moral character unmatched by any 
other contemporary leader of those days. He 
is quoted as an example of impeccable 
integrity on which he never compromised. He 
is a role model for those who believe that in a 
Muslim nation personal character of 
leadership is as important as other necessary 
inherent qualities of leadership which get 
radiated to inspire people at large. This is 
different from the secular world concept that 
leadership may have personal weaknesses 
but should merely excel in political or military 
acumen. It is rather strange and beyond 
understanding that most of the subsequent 
political leadership in Pakistan instead of 
looking at and emulating the most successful 
and adored personality of Muhammad Ali 
Jinnah and his traits never tire out of 
eulogizing the services and examples of 
foreign leaders, many of whom considered 
personal conduct not a matter of public 
scrutiny and took pride in their adventures 
which were frequently based on unaccepted 
social norms. An ideological state having 
been created it would be only right that 
politicians claiming a leadership role in such 
a state should follow a proper role model of 
which the shining example is that of trend 
setter Muhammad Ali Jinnah, the founding 
father of Pakistan who was an embodiment 
of qualities of head and heart. In the context 

of prevailing political situation in Pakistan 
where there are serious problems of internal 
security and country is facing foreign 
pressures it is all the more important that 
inspiration should be drawn from examples 
set by the Quaid in dealing with internal 
dissidents and outsiders.  

He took firm stand on principles, remained 
adamant in face of unruly opponents and 
displayed a strong sense of self-respect. Even 
with colonial masters of the day he would 
neither put up with improper behavior nor 
would tolerate a slight. It would be opportune 
to recall some of the incidents to elaborate on 
his conduct. One incident dates back to the 
period in his life when he started legal practice 
as a young lawyer. He always pleaded cases 
with solid arguments without involving an iota 
of begging. In the course of hearing in a court 
of law the English magistrate due to some 
reason or other reminded Jinnah that he was 
in the court of a 1st class magistrate. Prompt 
came the reply by Jinnah that the advocate in 
him was of no lesser class. Jinnah carried his 
sense of self-respect everywhere in dealing 
with Indian leaders of the day including those 
belonging to Indian Congress. He never 
allowed himself to be brow beaten. Jinnah 
was endowed with an impressive personality 
by nature, and on top of it he would dress 
himself immaculately and maintain a posture 
and facial expression which commanded 
respect from all who were in company. It is 
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narrated that on visit to London for political 
meetings he stayed in hotel. In the morning he 
descended from his hotel suite into the 
breakfast hall, using stairs. When the people 
present in the restaurant noticed him they all 
rose involuntary and stood up as a gesture of 
respect to him. Another interesting story about 
Quaid also relates to his appearance in a 
court of law as pleader of a client. While 
making arguments, monocle which Jinnah 
was using for reading from his notes slipped 
from his eye and dropped on the floor. The 
magistrate mischievously grinned and felt 
delighted, anticipating that Jinnah would have 
to bend in his court to pick up the monocle. He 
was disappointed when Jinnah put his hand in 
his pocket, brought out another monocle and 
applied it to his eye white continuing the 
arguments. In the meanwhile Jinnah’s legal 
assistant rose and picked up the monocle 
from the floor. He is known to have never 
abandoned his sense of propriety even while 
dealing with colleagues, clients, political 
comrades and arch political rivals. At the 
same time Quaid dealt with political 
adversaries with grace. He possessed 
spontaneity and a sharp wit of which we find 
several examples. 

While undertaking a journey Quaid would 
generally travel by train. His seat would be 
reserved in first class compartment. On the 
other hand, Congress leaders like Gandhi, 
Nehru & others to gain politic mileage, used 
to sit in the third class compartment. Gandhi 
is reported to have remarked once that he 
travelled in third class because there was no 
fourth class in the train. Journalist once 
confronted Jinnah with a question as to how 
Congress leadership travelled in third class 
like the public while he enjoys the first class 
journey. Quaid’s reply was sharp. He said 
that he travelled in first class but pays from 

his own pocket to buy the ticket, while the 
congress leaders travel in third class without 
ticket. It made headlines. 

Although, Quaid-i-Azam could speak 
exhaustively on issues but in reply to 
questions he was usually brief and to the 
point. He would not lecture people with long 
sermons. Some of my friends and relatives 
had good memories of meeting and hearing 
him. Mr. Nasim Anwar Baig a Muslim student 
leader and member of Pakistan movement 
relates accounts of such an incident. A group 
of Muslim students had an opportunity to call 
on the Quaid. During the freedom movement, 
‘What brings you here’ asked Quaid 
straightway. It was explained by students that 
Congress aligned Hindu students in colleges 
were arming themselves with weapons and 
they had come to seek his blessings to do 
likewise so that they can defend themselves 
from possible attacks by militancy minded 
people. ‘No’ came the unambiguous reply 
from Quaid. Instead he advised them to go to 
their educational institutions and devote time 
to their studies and acquire knowledge which 
he explained was their best weapon. As 
against this it is shocking to note the actions 
of governments when terrorism has been 
taking its toll in the country. As if gun running 
was not enough, in today’s Pakistan there is 
demand for more and more licenses of 
prohibited bore weapons. 

In order to highlight another aspect of his 
character, it is pertinent to refer to another 
story which is attributed to Late Mr. Qudrat 
Ullah Shahab a well-known and respected 
member of civil service. He per chance found 
some important papers in office files 
containing information which could be very 
useful for Muslim League. He managed 
access to Quaid and presented the papers 
personally to him. After thanking him for the 
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information Quaid advised him not to repeat 
the practice and strictly follow the official rules. 

Sense of justice and fair play was implicit in 
the actions of Quaid right from the beginning. 
He advocated equal rights for all citizens. In 
this respect Quaid-i-Azam viewed members 
of minority community worthy of equal 
treatment in all respect. A group of Hindu and 
Muslim residents had gathered to greet him 
during freedom movement in Gujranwala. As 
usual he was brief and gist of what he said 
was that Muslim League when in power 
would treat everybody with justice regardless 
of cast, creed and faith. On the other hand 
Nehru on a different occasion while 
addressing a similar crowd in Gujranwala 
had only a politics based message for 
Muslims to the effect that they should go and 
forge unity among themselves implying that 
they should support Jamiat Ulema Hind, a 
political party aligned with Congress and sort 
of pinpointing to a gap in Hindu and Muslim 
community. Quaid was a visionary. He was 
always thinking about future times when his 
dream of Pakistan would be realized.  

Quaid was a great human being. A great 
man and a great leader. Above all, he was 
an upright and honorable person. His 
personal qualities and his commitment to the 
cause of Pakistan had infused in him such a 
degree of confidence that he could look into 
eyes of blue blooded royal family personage 
like Earl of Mountbatten without fear and 
argue to win his case for creation of a new 
state. Compare it with disposition of most of 
the political masters who followed him. We at 
international level have come under pressure 
on account of alleged inability to do enough 
on terrorism. An impression has been 
created that we have become apologetic and 
are acting at the behest of foreign powers for 
economic gains but at the cost of self-

esteem. This impression must be dispelled 
and by actions it must be shown to the world 
that we are an honorable nation where 
actions are guided solely keeping in view 
long term interests of people of Pakistan who 
are able to face adverse circumstances with 
fortitude without compromising on their 
dignity and self-respect.  

In the end it is essential to describe Quaid’s 
reaction to a situation on another occasion. It 
is known that after creation of Pakistan, the 
newly born state had to pass through difficult 
times. Millions of refugees migrated to 
Pakistan from India and makeshift camps 
were set up to house them. There was a big 
camp set up at Walton Lahore. Having been 
subjected to worst atrocities by rioters 
refugees were in miserable condition 
mentally and physically. On the other hand 
there was an acute shortage of resources in 
the new state. Quaid-i-Azam came to Walton 
to meet with these homeless citizens of 
Pakistan. He felt disturbed and was deeply 
moved. He extolled their sacrifices but told 
them frankly that he had nothing to give to 
them. His proposition was that “Let us 
resolve to work hard jointly to solve all the 
problems and build a prosperous Pakistan”. 
He motivated and instilled hope in them. It is 
a matter of record how all refugees were 
settled. This is the sort of politics we need. 
Learning from this leadership should take 
people into confidence, show commitment 
and work sincerely for their betterment. It is 
only instructive that Quaid’s sayings, 
speeches and actions are studied and 
disseminated to create a proper political and 
leadership culture worthy of a democratic 
welfare state. Only then we shall be able to 
guard our national sovereignty with honor 
and pride and shall be able to face the 
challenges of the new world order. 
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Importance of Good Manners 
Shakir Rizwani

THERE is a lamentable decline in the standards of etiquette and good manners throughout the 
world. Everywhere the cry is that the new generation is woefully wanting in matters of courtesy 
and other civilities. 

The same cry was no doubt heard when the 
old men and women of today were 
themselves children. Generation after 
generation the norms of social etiquette have 
deteriorated. Even within the past fifteen 
years a change for the worse has been quite 
noticeable. Once young men and boys would 
vacate their seats for older people in the 
parks or buses, step aside on the pavements 
stand up to receive them in the office or 
home, or if sitting with legs stretched out, 
draw them in the presence of their elders. 
Very few do so today. A young man 
behaving respectfully towards an elder is a 
rare specimen who attracts the surprised 
attention of onlookers and even receives 
applause for his display of courtesy. 
Surprisingly‘ the worst offenders are college 
and university students. 

Now what are the reasons for this 
degeneration ? 

First, there is the growing looseness of family 
ties and the rapid shifting of values all round. 
An increase in dishonest ways of earning a 
livelihood reduces the parent to a position of 
contempt in the subconscious minds of the 
offspring. When the parent himself loses the 
respect of his child, the child cherishes still 
less respect for others. More and more, 
people are beginning to give adulatory 
respect to the source of money, not where it 
is rightfully due. The economic hardship of 
teachers leads them to seek illegitimate 
means of income or beg students for petty 
favours. Thus the first to command respect 

reduce them to disgrace. The young are 
deprived of the two fountains from which 
alone they could draw the rudiments of 
correct upbringing. 

The parent or teacher may try to give verbal, 
effective lessons to his children or students 
but lacking depth and example. the effort 
cannot but be ineffectual. These elders may 
be a degree better but are far below the 
standard to ensure success. The likelihood is 
that they too in turn have never been 
educated in the subject. Thus there is no 
pattern the young may consciously or 
otherwise, look up to for right behaviour. And 
there are no standard books in their native 
languages to which they may refer 
themselves. The youth spend considerable 
time and money on outward grooming, well-
tailored clothes, hair meticulously set and 
effeminate perfumes but no attention is paid 
to self-correction of faults bordering on the 
barbaric.  

For Muslims good manners should be 
second nature because they come as a 
legacy of the Holy Prophet (صلى الله عليه وسلم), on whom be 
all blessings. But this source is forgotten. just 
as it is forgotten as a source of other matters 
of supreme importance. We frequently hear 
of advice aired abroad that the people should 
follow the ‘footsteps’ of such and such 
national hero, may be a political -figure, or a 
great poet or an a’lim. Then a month or two 
later another name is presented to the 
people, and this goes on ‘throughout’ the 
year, depending. on whose birth or death 
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anniversary is being observed. This results in 
confusing the Young mind. And, at any rate 
one wonders what is wrong with the Prophet 
Muhammad (صلى الله عليه وسلم) in whom the Quran tell us, 
we have an 'excellent example’, that public 
attention is constantly drawn to, ‘great 
national leaders’ while the greatest leader of 
mankind and his ‘footsteps’ are shelved 
aside. Why is this "excellent example" 
ignored and other criteria substituted, each 
one of which has its own glaring defects, not 
seldom its own notoriety for bad manners? 
Thus if one follows the good in it, one is quite 
helplessly driven to follow the defective side 
of its character as well. 

Be it understood that the Prophet 
Muhammad (صلى الله عليه وسلم) is the paragon of good 
manners and all the rest in human conduct. 
He was the handsomest of men and his 
behaviour all round was equally handsome. 
He possessed the most smiling of faces. A 
smiling face, not the smirk of hypocrisy, is 
itself a perpetual courtesy. He occupied the 
highest position in society, yet performed the 
humblest of works, and pride never crossed 
his mind. The most despised came and 
rubbed shoulders with him, and anyone who 
came to his court or met him casually on the 
road parted feeling elated and honoured. 
This was Muhammad’s (صلى الله عليه وسلم) unblemished 
courtesy. 

Good manners consist basically of humility of 
mind, a cultured education, not necessarily 
college, considerateness for the feelings and 
rights of others soft speech, soft tones and 
words, a look of respect and discreetness in 
movement. Modesty is the base of well-
grounded manners. Our illustrious Prophet 
 has said, “Neither the jawwaz nor the (صلى الله عليه وسلم)
iazari will enter paradise”. And Hadith by 
Wahab in Abu Daud tells us that the 

Messenger of Allah explained that ‘Jawwaz’ 
is he who is uncivil and coarse, and ‘Ja’zri’ 
one who amasses. (The two words and their 
meanings are alternated in other version). 

The Holy Prophet (صلى الله عليه وسلم) was soft- spoken at all 
times. The Qur’an records. “Allah does not 
like the utterance of harsh speech except by 
one who has been wronged.” In such a case 
it is excusable. “The great Prophet (صلى الله عليه وسلم) used 
to say, “Allah is gentleness and loves 
gentleness. He gives for gentleness what He 
does not give for harshness and what He 
does not give for anything else.” It is often 
observed here that one may be conducting 
himself quite normally in a civil enough 
manner, but should something happen to 
rouse his displeasure, he flies off into a 
temper and becomes rude. The civility of 
such a person is of course, very shallow. 
One way of testing the genuineness of a 
man’s good breeding is to put him into a 
temper. If he can still be civil you may be 
sure of its soundness. The Holy Prophet’s 
 anger, or even displeasure, was never (صلى الله عليه وسلم)
expressed vocally. Only the natural 
expression of his countenance indicated his 
annoyance sometimes, also the turning aside 
of his face. His observation in this regard is, 
“The strong man is not he who is a wrestler 
but he who controls himself when angry.” 
Self-control is silent courtesy. “Do not be 
people without minds of your own,” he 
advises, “saying that ii others treat you well 
you will treat them well, and if they do wrong, 
you will do wrong also. But accustom 
yourself to do good if people do good and not 
to do wrong if they do evil.’ (Hudhaifa in 
Tirmezi). “Repel the evil deeds with one that 
are good then between whom and you there 
was enmity will become as though he was a 
bosom friend,” says the Quran. 

Gentleness of behaviour is just as important 
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as gentleness of speech. The Holy Prophet 
 was always the first to offer greetings to (صلى الله عليه وسلم)
old and young alike. When he shook hands 
he did so with a warm grip and would not be 
the first to release the hold. When he pointed 
in any direction he did so with the full hand 
and not just a finger. He would offer thanks 
even for trivial things, and say, “He who does 
not thank man does not thank God either.”  

He received visitors and treated them 
according to their status, stood up for them, 
and saying farewell, would escort them to the 
door. When serving food or drink he would 
begin with the person on his right hand and 
move to the next irrespective of the man's 
wealth or social status. This was a fixed 
practice so that not even the poorest could 
feel that he had been accorded second 
preference or slighted because of the 
presence of social elite. Some latitude is 
allowed in the case of very elderly people but 
only with the permission of the person who is 
being bye-passed. There is a distinct and 
interesting Hadith in this connection. Sitting 
down to eat with his guests or other company 
he would be the last to finish. This was done 
out of consideration for guest who might want 
to eat more but desist at seeing his host stop 
eating. To leave the company of fellow diners 
without a justifiable excuse, which should be 
announced, is not permissible. “When the 
cloth is set down a man must not get up till it 
is removed, nor must he withdraw his hand 
even if he has had enough till all have 
finished: but if he does, he should make his 
excuse, for that embarrasses his 
companions and he does not stretch out his 
hand although he may perhaps require the 
food.” (lbn Maja through ibn Umar). 

The Qur’an harnesses good manners to 
morals and attaches almost equal 
importance to them. Both are included in 

handsome behaviour. Looking at his 
exquisite form the Holy Prophet (صلى الله عليه وسلم) used to 
say, “O Allah, as Thou hast made my form 
beautiful, so also make my character 
beautiful.” (From Hazrat Ayesha bin Ahmed). 

The Qur’an commands that permission must 
be taken before entering a house even with 
one’s own parents (and we would add, also 
an office). Further, we are asked to lower our 
gaze… and not to turn our “cheek in scorn 
toward folk or walk with pertness in the land. 
God does not like any braggart” and we are 
to “be modest in our bearing and to subdue 
our voices,” (31:19). The criterion rises higher 
and higher. “Avoid suspicion”, we are told, 
“for suspicion is the most lying form of 
speech. Do not be inquisitive about another; 
do not bid against another to raise the price; 
(ruinous for social economics, and is bad 
manners as well): do not envy another, do 
not hate one another, do not speak evil of 
one another behind their backs, but be 
servants of God and brethren.” (Bukhari 
Muslim, through Abu Huraira). 

“It is not allowable for a man to keep apart 
from his brother for more than three days, the 
one “turning away and the other turning away 
when they come across one another. The 
better of the two is the one first to give a 
greeting.” (Through Abu Ayub al Ansari in 
Muslim, etc.). 

Looked at from the angle of the subject 
before us, the whole Qur’an and the entire 
life of illustrious Prophet (صلى الله عليه وسلم) are documents 
of handsome behaviour. 

However, because of the appeal to modern 
youth we shall refer also to Western criteria. 
Above we have expressed our regret that 
there is no handbook of etiquette and good 
manners in our native languages. But there 
are a number of books in English (and other 
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European languages) on this subject which 
should very profitably be studied. Though 
some parts of them may be irrelevant to our 
society not a little will be found very useful. 
The earliest known work on polite behaviour 
is an Egyptian manuscript titled instructions 
of Ptah Hotep, about 2500 B.C. The Talmud 
and the Old Testament, directly or indirectly 
also give valuable instruction. In 1200 A.D. a 
treatise on the subject appeared in Italy, but it 
was not till the 18th century that a book was 
published in England, authored by Lord 
Chesterfield, which serves to this day as the 
standard work on etiquette and good 
manners. Today there are other fine works 
too on the subject. 

Now, “Etiquette in its true sense.” says the 
Encyclopedia Britannica “is only possible in a 
stratified society..... More and more elaborate 
rituals are designed to create a delightful 
sense of exclusiveness for the initiates and to 
keep the unworthy, ignorant of them, at a 
distance.” 

For purposes of this article we shall not be 
concerned with court etiquette or the 
etiquette of “a stratified society”. Muslim 
society is not stratified and even among non-
Muslims today, human societies are 
becoming more and more destratlfied. But 
we are seriously concerned with etiquette, in 
the words of the same work, as “the formula 
of good manners without which there would 
be no agreeable social relationships”. 

The books in European languages cover a 
lot of useful detail on practically everything 
concerned with being pleasant, courteous 
and well-mannered, from dress and the 
perfumes to be used to, how to drink your 
soup, give invitations and accept or refuse 
them; how to behave on ships, the train and 
in the air; etiquette of marriage parties, public 

protocol, and last but not the least business 
etiquette. The latter is just as wanting in this 
country as good manners in other spheres of 
life, and should be just as assiduously 
cultivated. 

As Esquire's Book of Etiquette advises, 
“Cynics like to believe that there is a basic 
difference between being ‘a nice guy” and 
‘getting ahead.’ If so the difference is buried 
down under layers of courtesy and apparent 
consideration. Thus if you want them only as 
a cover you need smooth business 
manners.” 

There is an inescapable suspicion of ulterior 
motives being the incentive to good 
manners. However, in all cases they should 
be cultivated until they become natural 
enough. If this is not done, the apparent 
artificiality will defeat its own purpose. If they 
are superficial, the boor is bound to show up 
in situations which may be highly 
embarrassing. Good-manners should, 
therefore, be cultivated for their own sake. 
Being courteous is real happiness to a 
gentleman and cumbersome to him who is 
not. "Politeness and good breeding," 
Chesterfield writes, “are absolutely 
necessary to adorn any or all other good 
qualities or talents  The scholar without good 
breeding is a pedant, the philosopher a cynic, 
the soldier a brute, and every man 
disagreeable”. The cultivation of good 
manners negates many weaknesses, for 
“incivility”, as La Bruyere says, “is…the effect 
of several vices: of Vanity, ignorance of Duty, 
Laziness. Stupidity, Distraction, Contempt of 
others and Jealousy, while “Civility” as Lady 
Mary Montague observes, “costs nothing but 
buys everything.” Civility goes deep in the 
character of the body politic, far deeper than 
one is apt to suspect. Edmund Burke 
declares. (Continued on page #. 24)  
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Morality and Religion 
Alija Ali lzetbegovic 

Religion is the answer to the question of how to think and believe, while morals are the answer 
to the question of how to desire and aim or how to live and behave. 

Morality can be based only on religion, but 
morality and religion are not one. Morality as a 
principle does not exist without religion even 
though morality as a practice, as a particular 
case of behavior, is not dependent directly on 
faithfulness. A common argument that 
connects them both is the other, superior 
world. Because it is the other world, it is a 
religious world; because it is a superior world, 
it is a moral world. This shows both the 
interdependence of religion and morality as 
well as their independence of each other. 
There is a certain inner consistency that is not 
automatic, mathematical, or logical but rather 
practical; divergences are possible but sooner 
or later the dependence is reestablished. 
Atheism, after all, ends up as a negation of 
morality, and every true moral transformation 
starts with a religious renewal. Morality is a 
religion transformed into rules of behavior – 
that is, into man's attitude toward other man in 
accordance with the fact of God’s existence. 
To have to fulfill our duties regardless of the 
difficulties and risks we face (this being moral 
behavior as distinguished from behavior 
motivated by interest), such a demand can be 
justified only if this world and this life are not 
the only world and the only life. This is the 
common starting point of morality and religion. 

Morality was born by prohibition and has 
remained a prohibition until today. A 
prohibition is religious by nature and by 
origin. Out of the Ten Commandments, eight 
of them are prohibitions. Morality is always a 
restrictive or prohibitive principle which 
opposes the animal instincts in human 

nature. The Christian ethic can serve here as 
an example – not as the only but as the most 
famous and the most evident. 

The history of religion is full of seemingly 
meaningless prohibitions. However, from the 
point of view of ethics, there are no 
meaningless prohibitions. Of course, a 
prohibition can have a rational meaning too, 
but utility is never its primary aim. 

Morality is not “life in harmony with nature” as 
the Stoics defined it. It is rather life against 
nature, provided that the word “nature” is 
understood in its true sense. Like man, 
morality is also irrational, non-natural, and 
supernatural.  

Natural man and natural morality do not 
exist. Man within the limits of nature is not 
man; he is, at best, an animal endowed with 
reason. Morality within the limits of nature is 
not morality but rather a form of selfishness, 
a form of wise and enlightened selfishness. 

In the Darwinian “struggle for survival,” the 
best (in the moral sense) do not win; only the 
strongest and the best adjusted do. 
Biological progress also does not lead to 
human dignity being one of the sources of 
morality. A Darwinian man may reach the 
highest degree of biological perfection, a 
“superman”, but he will remain without 
human quality and, therefore, without human 
dignity as well. The latter could have been 
given to him only by God. 

Social progress as a prolongation of the 
biological progress has the same effects on 
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morality. The English moralist Mandeville 
asks: “What is the significance of morality for 
the progress of society and the development 
of civilization?” and answers very simply: 
“None. It may even be harmful.” According to 
him, the means that are usually blamed as 
sinful have the most stimulating effect on a 
society’s progress since “what increases 
man's needs promotes his development the 
most.” To be more definite: “The so-called 
moral and physical evils of this world are the 
main driving forces that make us social 
beings.” 

If all progress, biological as well as technical, 
is to be found in Darwin’s theory of natural 
selection where the stronger suppresses and 
even destroys the weaker, morality must be 
in opposition to this essential point of 
progress. Morality has always demanded 
protection, compassion, and regard for the 
weaker and less capable. Thus, morality and 
nature have been in opposition with each 
other from the very beginning. “Get rid of the 
conscience, compassion, forgiveness – 
those inner human tyrants. Oppress the 
weak, climb over their corpses...” The parting 
with morality is very evident. Destroy the 
weak versus protect the weak – those are  
the two opposite demands that separate the 
biological from the spiritual, the zoological 
from the human, nature from culture, and 
science from religion. Only Nietzsche 
consistently applied biological laws and their 
consequences to human society. The result 
was the rejection of love and forgiveness and 
the justification of violence and hatred. For 
Nietzsche, Christianity, especially Christian 
ethics, was “the most poisoned poison that 
had ever been instilled into the vigorous body 
of the ardent mankind.” 

In Phaedo, Plato expounded a genuine ethic: 
ordinary courage is only a kind of cowardice, 

and ordinary moderation is only a hidden lust 
for pleasure. That kind of virtue is only a 
commercial business, a shadow of virtue, a 
virtue of slaves. A true moral man has only 
one desire: to be away from the physical and 
closer to the spiritual. The body is the grave 
of the soul. In its earthly existence, the soul 
never reaches its aim, and true knowledge 
comes only after death. That is why an 
ethical man is not afraid of death. To truly 
think and live means constant preparation to 
die. Evil is the force that rules the world, and 
morality is neither a natural possibility of 
man, nor can it be based on reason. 

Established ethics have never been rationally 
proved and, of course, they cannot be proven 
by this method. Plato referred to metaphysical 
proofs instead of anthropological ones, which 
made him the forerunner of theologically 
based ethics. This development was lawful. It 
is well known that Plato proposed a teaching 
about pre-existence which stated that every 
item of knowledge is only a remembrance. An 
integral part and necessary presumption of 
such a teaching is the idea of immorality.  

Plato's meditations on ethics led him directly 
to the religious position. Two other ancient 
thinkers, Epictetus and Seneca, were led to a 
specific religion (Christianity) through similar 
meditations. There are very certain indications 
that Epictetus was a clandestine Christian, 
and that Seneca corresponded with Paul. In 
his De viris illustrious, Jerome includes 
Seneca in the list of church writers.  

Christianity is a striking example of a perfect 
harmony, a strong mutual affinity, and almost 
a unity of a great religion and great ethics. The 
art of the Renaissance, completely inspired by 
biblical themes, proves that great art joins 
them. 

From a historical point of view, moral thought 
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is one of the oldest human thoughts. It is 
preceded only by the idea of the divine which 
itself is as old as man. These two thoughts 
have been closely connected throughout 
history. In the history of ethics, there is 
practically no serious thinker who has not 
decided about religion, either by borrowing the 
necessity of religion for moral principles or by 
proving the opposite. The whole history of 
ethics is a continuing story of the reciprocal 
presence of religious and ethical thought. 
Statistics cannot be proof in this matter, but it 
can be pointed out that religious moralists 
prevail, while atheists almost never do.  

The so-called laic (secular) ethical 
movements which stressed the 
independence of ethics from religion showed 
that every moralistic thought or activity 
naturally tends to approach or even to 
identify with religion. Notwithstanding the 
contradictory course of these ideas and their 
oscillation between religion and science, their 
development is of great importance. School 
books in French state schools, where moral 
instruction replaced religious instruction, 
followed the catechism format of teaching 
religious doctrines in Christian churches. This 
trend had a permanent tendency to maintain 
an independent position against religion 
which all the while continued to approach it 
unconsciously. 

Therefore, it is possible to imagine a truly 

religious but immoral man and vice versa. 
Religion is one kind of knowledge, and 
morality is a life lived in accordance with that 
knowledge. There remains, however, a certain 
discrepancy between knowledge and practice. 
Religion is the answer to the question of how 
to think and believe, while morals are the 
answer to the question of how to desire and 
aim or how to live and behave. The tidings of 
the other world also imply a demand to live in 
accordance with this wide and infinite vision, 
although the demand itself is not identical with 
the vision. Jesus’ sublime ethics were a direct 
consequence of an equally strong and clear 
religious consciousness. However, the 
inquisitors' devotions were also sincere, even 
though this assertion sounds paradoxical. 
“Believe and do good deeds” - this sentence, 
which is repeated in the Qur'an more than fifty 
times, points out the necessity of uniting 
something that people tend to separate. It 
expresses the difference between religion 
("believe") and morality (“do good”) as well as 
the imperative that they should go together. 
The Qur'an uncovers a reverse relation and 
shows how religion can find a strong incentive 
in morality: “You will not believe until you give 
amply of what is dear to your heart.” It is not: 
"Believe and you will be a good man,” but the 
reverse: “Be a good man and you will believe.” 
To the question of how one can strengthen his 
faith, the answer is: "Do good and by so doing 
you will find God. 

_______________________________________________________________________ 
(Continued from page #. 21)  

 “Manners are of more importance than laws, 
upon them to a great measure the laws 
depend”. Connecting the deplorable want of 
manners here with the country's thirty years 
of politics and their relationship to state laws, 
the truth of these words of a celebrated jurist 
and parliamentarian should be thought-

provoking.  

This article does not cover the whole range 
of the subject, but the observance of what is 
presented here will go a long way in helping 
this country shake off its world-wide notoriety 
for bad manners. 

And so ending, we say with Shakespeare. 
“Good manners be your speed”. 
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