From the Editor’s Desk…
Sūrah al-Fātiḥah is called Umm Al-Kitab ("the
Mother of the Book") and Umm Al-Quran
("the Mother of the Quran"); Sab'a al Mathani
("Seven repeated [verses]", an appellation
taken from verse 15:87 of the Quran); AlHamd ("praise"). The primary literal meaning
of the expression "al-Fatihah" is "The
Opener," which could refer to this Surah
being "the opener of the Book" (Fatihat alkitab), to its being the first Surah recited in
full in every prayer cycle (rakʿah). Some
Muslims interpret it as a reference to an
implied ability of the Surah to open a person
to faith in Allah. The name al-Fatihah ("the
Opener or the opening") is due to the
subject-matter of the surah. Fatiḥah is that
which opens a subject or a book or any other
thing. In other words, a sort of preface. The
word  الفاتحةcame from the root word  فتحwhich
means to open, explain, disclose, keys of
treasure etc. That means sura Al-Fatiha is
the summary of the whole Quran. The theme
of this chapter covers the basic tenets of
Islam, being; belief in Allah (swt), following
the Prophet Muhammad  ﷺand the
purification of the soul and exalted character
that those principles should bring about. In
many ways, Sūrah al-Fātiḥah is a summary
of the main themes of the Qur’an. The
scholars have mentioned that the Qur’an is
broadly divided into 3 main themes. A third of
the Qur’an speaks about Allah, a third about
the Prophets and past nations, and a third
about the halal and haram.
Let us analyse Sūrah al-Fātiḥah. Allah
dedicates the first three verses of this
chapter to speaking about Himself. Allah
mentions His lordship, His creation, His
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power, His Names and His Attributes and
says in the first three verses, “All praise is
due to Allah, Lord of all that exists. The Most
Beneficent, the Most Merciful. Owner of the
Day of Judgement.”
Allah then speaks about the second principle
of Islam; to follow the Prophet. This too
requires knowledge and learning about the
Prophet ﷺ, his life, character, sacrifices and
way, as only through this can we increase on
our love for him. That increase in love will
then spur us into emulating him and clinging
to his example. For this reason, Sūrah alFātiḥah only consists of one dua, a dua
which we make many times a day, “Guide us
to the Straight Path”. The straight path is the
path of the Prophet Muhammad  ﷺand his
Sunnah.
Adhering to these first two principles; love
and submission to Allah and love and
following the Prophet Muhammad  ﷺleads to
a better character, a purer heart and soul and
a greater example for others. These are the
people who adhere to the commandments of
Allah and stay away from His prohibitions, to
which the third category of the Qur’an is
dedicated; the ḥalāl and ḥarām. The results
of doing this is attaining Allah’s favor, grace
and blessings, whereas the results of turning
away from this path is misguidance and
Allah’s wrath and anger. Allah says in the
final verse of Sūrah al-Fātiḥah, “The path of
those whom You have favoured, not those
who have earned Your anger nor those who
are misguided”. Arif Mateen Ansari.
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The Objective of Human Life
Synopsis of speech delivered by H.E. Maulana Dr. Muhammad Fazl ur Rahman alAnsari al-Qadri (R.A.) at Islamic Centre, Karachi.
“Except the one who brings to God a Healthy
Heart.” (Al-Shu’ara-26:89)

Long before the birth of the Holy Prophet ()ﷺ
there was born a great man, great reformer,
Socrates, who was made to drink the cup of
poison, only because he wanted to guide his
nation to what he regarded as Truth. Before
he died, he made a will; he told his students
to engrave on the entrance of his academy
the following epitaph:

If the religious obligations, the ritual and
formalities, fail to create in man the Healthy
Heart, they are null and void, even as the
food which does not provide nourishment, as
the rituals are not the absolute objective; they
are only a means of attaining it.
Unfortunately, a good many of us are not
conscious of this fact: we consider the rituals
as the aim and objective of life, and pay no
heed to the development of a Healthy Heart.
We have often seen people who maintain an
outwardly religious appearance while their
heart is seriously unhealthy as may be seen
from their conduct in their daily life. If they
happen, to be government officers, they are
corrupt, unjust, haughty and tyrannical, and if
they are merchants, they are dishonest. The
fault lies in the false concept they hold.

“O man ! Know Thyself“
The same was the message of the Prophets
of God. They encouraged and exhorted man
to realize himself, and through the realization
of self to acquire faith in God. There is a
saying in Arabic language
من عرف نفسہ فقد عرف ربہ
(whoever realizes himself realizes God).
Scholars differ in their opinion about the
origin of the saying: some of them regard it to
be the saying of the Holy Prophet ( )ﷺothers
regard it as the saying of some of his
companions. Whatever the origin may be,
there is no doubt about its being a wise
remark. The closest object to man in nature
is his own person i.e. himself. The realisation
of self leads to the realisation of God which is
the highest ideal and the noblest objective of
life as the Holy Qur‘an says :

The Healthy Heart knows that God is the final
approach, in Him is our sojourn. Hence one
who has such heart does not divert his
attention to anything other than God. As a
human being, he will fulfill his worldly
obligations and his duties towards the society
– he may be a merchant, a government
officer, a teacher, a labourer or an
industrialist, in whatever calling he may
happen to be, his attention would not be
diverted from God and not for a moment
would he be forgetful of achieving the
pleasure of the Almighty. No amount of
worldly wealth and means of pleasure would
ever succeed in diverting his attention from
his Master.

“And that to the Lord is the final approach.”
(Al-Najm-53:42)
This is what Tasawwuf teaches. God should
be the final approach, the ultimate objective
and the absolute aim of man. All religious
obligations tend to create this great
understanding and to uphold this noble
objective of life. This understanding has been
termed by the Holy Qur’an as a ‘Healthy
Heart’, as it says:
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Once Hazrat Rabi’ah of Basra was roaming
about in the crowded market place in a state
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of rapture. She was holding a pot full of water
in one hand and another pot containing
burning coals in the other hand. While she
was roaming about, she was also shouting.

his Lord and seeks His protection, pleads for
His Mercy, even like a wise man who does
not grumble at the arrow but knows that it
has been directed towards him by the archer.

“I shall extinguish the Hell with this water and
burn the Heaven with this fire !”

How can one attain a healthy heart like this’?
Or how can one attain perfect faith’?

It so happened that Hazrat Hasan of Basra
saw her in that state and asked her what she
meant by that. She replied:

Human personality has been so designed
that it attains perfection only gradually. First,
the five senses are awakened, then, after the
lapse of a few years, there awakens the
power of reasoning. This is the period in
which it is the duty of the parents to educate
the child. Then follows the period of moral
awakening. This is the period in which he
consciously realizes the good and evil and
distinguishes virtue from vice. In this stage
he rejects most of his previous views and
adopts other views with a better
understanding and judgement. Then finally
dawns the period of spiritual awakening:
This happens when one attains the age of
forty. This is the stage in which man acquires
the capacity to appreciate spiritual values
and undergo spiritual experiences.

“There are people who worship God for fear
of Hell; there are others who worship Him out
of temptation of the Heaven. Now, I shall put
to an end both Hell and Heaven so that the
servants of God may worship Him for His
sake alone.”
This is the meaning of a Healthy Heart—a
heart drunk in the love of God and so deeply
absorbed in His love that it has lost the
capacity of focusing its attention to anything
else. The owner of a healthy heart looks at
the worldly trash with the eye of a realist. He
knows with certainty that all its glamour and
pleasures are no more than a mirage. The
Holy Qur’an has most impressively
expressed the idea in the following passage:

But, unfortunately for mankind. all of us do
not pass through all these stages. The
growth of human personality stops and is
stunted, for some reason or the other, at any
of the intermediary stages. There are only a
few fortunate beings who pass through all
these stages and enjoy the blissful
experiences of the spiritual realm.

“Know ye that the life of this world is but play
and amusement, pomp and mutual boasting
and multiplying among yourselves, riches
and children. Here is a similitude: how rain
and the growth which it brings forth, delight
the tillers: soon it withers; thou wilt see it
grow yellow; then it becomes dry and
crumbles away. But in the Hereafter is a
penalty severe, and forgiveness from God
and His pleasure (for the devotees of God);
and what is the life of this world, but goods
and chattels of deception?" (57:20).

May Allah be thanked for the blessing of
Islam which guarantees our safe conduct
through all these stages; provided we have
the ultimate goal in view and do not take the
rituals as the ultimate goal. Islam is our guide
in the intellectual, moral and spiritual fields.
May Allah be praised for sending the Holy
Prophet ( )ﷺto present Islam through his own
practice and conduct.

A believer—-a person who possesses a
healthy heart—is not deceived by the painted
curtains of the worldly life which are meant to
hide the hideousness that lies behind. When
subjected to calamities, he goes still closer to
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When Lady Ayesha was asked about the
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conduct of the Holy Prophet ()ﷺ. she said :

No virtue is valid which does not agree with
the model presented by the Holy Prophet ()ﷺ.
If we pray, but not in the way taught by the
Holy Prophet ﷺ, it will not be held as valid by
God. He alone is our guide; he alone is our
source to achieve the good pleasure of God.

“His conduct was the Qur'an itself!
It is a well known fact that a practical model
is more easily understood than a book.
Hence the Holy Prophet ( )ﷺhas been made a
model for us and the Holy Qur‘an enjoins
upon us to follow him, as it says:

Thus, we may see that the objective of life
lies in discarding the self and seeking the
good pleasure of God through implicit
obedience to the Holy Prophet ()ﷺ.

“Say (O Prophet): “If you love God, then
follow me, God shall love you”. (Ale-Imran3:31)

Muhammad  ﷺ:
The Glory of Ages
by
Dr. Fazlur Rahman Ansari ()رحمہ ہللا
Price: Rs. 400/Published by World Federation of Islamic Missions, Karachi.
Please contact:
Islamic Centre, Block-B, North Nazimabad, Karachi-74700.
Phone: 0092-21-36644156
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DIVINE ORDERS
The Greatness of the Holy Prophet Muhammad ﷺ
O ye of Faith !
Say not (to the Apostle)
Words of ambiguous import
But words of respect;
And hearken (to him):
To those without Faith
is a grievous punishment.

َ يَا أَيُّ َها الَّذ
ِين آ َمنُوا
ََل تَقُولُوا َرا ِعنَا
ُ َوقُولُوا
ْ انظرْ نَا َوا
ۗ س َمعُوا
َ َو ِل ْلكَافِ ِر
عذَابٌ أ َ ِلي ٌم
َ ين

The Muslims are being directed to remain always conscious of the greatness of
their Holy Prophet Muhammad ( )ﷺand not only to listen to him attentively but
with a will to act in accordance with his instructions in order to become deserving
of the Knowledge of truth and enlightenment of mind. Those who listen not to
admit but to ridicule are infidels.
As such, the very first verse which has been addressed to the faithful refers to the
greatness of the Holy Prophet ( )ﷺso that every instruction, every deed and every
aspect of the personality of the Prophet ( )ﷺmight overwhelm a Muslim’s thoughts
and actions in practical life, and so that he may refrain from doing anything that
might prove abortive to all his acts.
______________________
Selected by:
Dr. H. H. Bilgrami
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Month of Muharram and Its Significance
Dr. Ahmad H. Sakr
The literal meaning of Muharram is sacred
and prohibited. The month is considered
among the four sacred months in the Book of
Allah. The Holy Qur’an states in Surah alTawbah (Repentance) about the four sacred
months:

Here we wish to remind ourselves and
yourselves of the following items about the
Islamic year.
1. New Year:
The month of Muharram is the first month of
a lunar year. A year is over from our personal
lives and we are one year closer to our
graves we are closer to live in the graves and
stay there till the Day of Judgement. Muslims
are to prepare themselves for the hereafter.

“The number of months in the sight of God is
twelve (in a year). So ordained by Him the
day He created the heavens and the earth; of
them four are sacred, that is the straight
usage. So wrong not yourselves therein...”
(9:36)

2. Sacred Month:
This month of Muharram is sacred and we
have no right to change it or adulterate it. We
have no right to substitute it with some other
month of the year. We have no right to make
Haram to be Halal. Allah says in the Qur’an:

The four months referred in this Ayah were
explained by the Prophet Muhammad ( )ﷺto
be: Dhul-Qa’dah, Dhul-Hijjah, Muharram and
Rajab.
Allah emphasized the sacredness of these
months. He demanded from the people
before Islam to observe sacredness of these
months. He also demanded from Muslims to
do the same. He condemned those who
change these four months for some other
months. In this respect, the Holy Qur’an
states in Surah Al-Tawbah (Repentance):

“O you who believe! Violate not sanctity of
Allah’s monuments nor the Sacred Month nor
the animals brought for sacrifice not the
garlands, not the resorting to the Sacred
House seeking the grace and pleasure of
Allah. But when you have left the sacred
territory, then you may go hunting (if you
will)” (5: 2)

“Verily the transposing (of a prohibited
month) is an addition to unbelief: The
Unbelievers are led to wrong thereby: for
they make it lawful one year, and forbidden
another year, in order to adjust the number of
months forbidden by God and make such
forbidden ones lawful. The evil of their course
seems pleasing to them. But God guides not
those who reject faith.” (9:37)

3. Fasting:
The best fasting after Ramadhan is during
the month of Muharram. Prophet Muhammad
()ﷺ, in a Hadith narrated by Abu Hurairah,
was asked:
“...which fasting is best after the month of
Ramadhan?”
The Prophet ( )ﷺsaid:

During these sacred months Muslims are to
observe their sacredness. The Holy Qur’an
demanded that Muslims are not to start the
fight, not to kill animals, not to hunt birds and
not to get involved in trivial things. One must
observe their importance and sacredness.
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“The month of Allah that you call it the
sacred one.” (Ahmad, Muslim and Abu
Dawood)
A person came to the Prophet after one year
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said: “You (Muslims) should fast it.”
The other Hadith related to respect of
Christians and Jews for the Day of
Ashoura.
Narrated by lbn Abbas (RDA) that when
the Messenger of Allah fasted the Day of
Ashoura, and commanded Muslims to
fast it, Muslims said: “O Messenger of
Allah! It is a day which Jews and
Christians respect. He said: “Next year
(with the will of Allah) we will fast the 9th
day..."
d) Death of Imam Al-Hussain (RDA):His death is a lesson to all of us to put
our trust in Allah, to be steadfast on the
straight path of Islam, and to make Jihad
for the pleasure of Allah.

of continuous fasting. The Prophet ()ﷺ
advised him to change his habit. He advised
him to fast some days in Muharram.
4. Ashoura:
There are several types of Ashoura in the
history. They are the following:
a) During the time of Prophet Musa (AS):
The Children of Israel were saved from
the torture and persecution of Pharaoh.
Prophet Musa fasted that day and the
Jews fasted that day also.
It is narrated by lbn Abbas that when
Prophet Muhammad ( )ﷺcame to Madina,
He found that the Jews were fasting the
Day of Ashoura. He asked about it. He
was informed that it was a good day,
when Allah saved Musa and the Children
of Israel from their enemy. Hence, Musa
fasted that day. The Prophet ( )ﷺsaid: we
have more right unto Musa than you. He
then fasted that day, and he ordered
them to fast it. (Agreed)
b) During the Jahiliyah period: Arabs used
to respect that day and to fast it.
Narrated by Aiyshah (RDA) saying:
“During the Day of Ashoura, the tribe of
Quraish used to fast it during the
Jahiliyah period. The Messenger of Allah
used to fast it. When he came to
Madinah, he fasted it. When the month of
Ramadhan was prescribed as a fasting
month, he said: “whoever wishes, let him
fast it, (Ashoura) and whoever wishes let
him not.”
c) Day of respect to Christians and Jews:
Jews and Christians used to respect that
day, and the Jews used to consider it a
feast. Our Prophet ( )ﷺdecided to fast the
day of Ashoura.
It is narrated by Abu Musa Al Ash’ari
(RDA) that the Day of Ashoura was
respected by Jews, and they made it a
day of festivity. The Messenger of Allah
MINARET

5. Types of Fasting during Ashoura:
There are three types of fasting for Ashoura:
-Three days, 9-10-11 Muharram,
-Two days, 9-10 Muharram,
-One day, 10 Muharram,
Narrated by Abu Qatadah (RDA) that the
Prophet Muhammad ( )ﷺsaid:
“The fasting Day of Arafah gives forgiveness
of two years. One year past and one year to
come, and the fasting Day of Ashoura gives
forgiveness of one past year."
6. Generosity:
Whoever is generous during Ashoura, Allah
will be generous to him throughout the year.
7. Hijrah from Makkah to Madinah:
a) Persecution of Muslims by pagans of
Makkah.
b) Migration of Muslims to Ethiopia.
c) Migration to Madinah,
d) Story of Ali (RDA) sleeping in the bed of
Prophet Muhammad ( )ﷺon the night of
migration.
8
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e) Hiding in Cave Thawr. Allah reminds us
this incident in the Holy Qur’an:
“Unless you go forth, He will punish you
with a grievous penalty, and put others in
your place; but Him you would not harm
in the least. For God has power over all
things. if you help not (your leader), (it is
no matter) for God did indeed help him,
when the Unbelievers drove him out, he
had no more than one companion: They
two were in the cave, and he said to his
companion, have no fear, for God sent
down His peace upon him, and
strengthened him with forces, which you
saw not, and humbled to the depths the
word of the unbelievers. But the word of
God is Exalted to the heights: For God is

Exalted in Might, Wise" (9:39-40)
Story of Asma, the daughter of Abu Bakr
(RDA), who used to take milk and dates
to the Prophet and to her father Abu Bakr
while they were in the cave.
g) Story of Abdullah, the son of Abu Bakr,
who used to go after sunset with the
cattle to the cave to give the information
about the people of Makkah and their
plots against the Prophet ()ﷺ.
f)

While we are passing through a new year,
we pray to Allah to bring peace, happiness
and success to the Muslim Ummah, as well
as to the rest of the people everywhere in the
world.
(Courtesy: MWL Journal)

Al-Fath Al-Rabbani
(An English Translation of 62 Sermons)
Delivered by
Hazrat Ghaus ul Azam
Sayyedna Shaikh Abdul Qadir Jilani ()رحمہ ہللا
Price: Rs. 60/Published by World Federation of Islamic Missions, Karachi.
Please contact:
Islamic Centre, Block-B, North Nazimabad, Karachi-74700.
Phone: 0092-21-36644156
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Sayyedna Farooq-i-Azam ()رضی ہللا عنہ:
The Second Caliph of Islam
The Second Caliph of Islam, Hazrat Umar bin
Khattab ( )رضی ہللا عنہstands unique amnong the
eminent and noble Companions for whom
the Holy Prophet ( )ﷺprayed to Allah the
Almighty that He might bestow strength to his
mission with Umar’s embracing the new faith.
And undoubtedly when Umar joined the
movement, a new era dawned in Islamic
history. Upto that time only forty or fifty
persons had joined its ranks. The famous
valiant of Arabia, Hazrat Amir Hamza ()رضی ہللا عنہ
had also embraced the new faith, but still the
Muslims could not openly perform their
religious functions and offer prayers in the
Ka’aba. With Umar’s acceptance of Islam,
things changed completely. He openly
announced his faith, entered the Ka’aba and
performed his Salat there in congregation
with other Muslims.
Umar’s conversion took place in the fifth year
of Nubuwwat when he was in his twentieth
year. When the Holy Prophet ( )ﷺraised the
voice of Islam and started his apostolic
mission, the men of Quraish became very
indignant and subjected the new converts to
all kinds of harassment, persecution and
torture. Umar also became infuriated so
much so that he turned against such
members of his tribe as had accepted Islam.
There was a slave girl named Labinah in his
house who had embraced Islam. This
enraged Umar to such an extent that he used
to beat her mercilessly, and when he got
exhausted thrashing her, he would say, ‘Well,
let me recoup my breath, and I will start
beating you again‘. Not only that he used to
thrash any and every Muslim on whom he
could lay hands. But such was the spell of
Islam that whoever embraced it would never
forego come what may. In spite of all the
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hardships inflicted, Umar could not make a
single person abjure it.
Among other Quraish chieftains who bitterly
opposed the new creed and had become
blood-thirsty enemies of the Holy Prophet ()ﷺ
Abu Jahl was also in the fore-front. He put a
reward on the Holy Prophet's ( )ﷺhead and
announced that whosoever killed him would
be offered a hundred camels. Having failed in
all his frenzied endeavours, Umar resolved to
put an end to the Prophet himself, the
fountain-head of Islam, and get the reward.
He took his sword and made for the Prophet
()ﷺ. He was unaware that his own sister, her
husband, and another respectable member
of the family, Naim bin Abdullah, had also
embraced the new faith.
By chance Naim bin Abdullah met him on the
way. Seeing Umar in such a hell of fury, he
asked: Whither my friend? Umar said he was
going to put an end to Muhammad ( )ﷺNaim
spoke out ‘Well, look to your family first. Even
your sister and her husband have embraced
the new faith’. This changed the direction of
his steps. He immediately went to his sister's
place. She was reciting the Holy Qur'an at
that time. When she heard his footsteps, she
hid the leaves of the Holy Qur'an. But Umar
had heard her reciting. He asked her as to
what the voice was. She replied. Nothing. He
said: No, I understand, both of you have
turned heretics. Saying this, he fell upon his
brother-in-law, and when his sister tried to
rescue him, he started thrashing her too so
much so that she began to bleed. While thus
bleeding, she said: Well, do what you will,
Islam will never go out of our hearts now.
These words had a deep effect upon Umar.
He looked towards his sister. She was
bleeding. Umar was all the more effected by
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this and said: ‘Recite to me what both of you
were reading‘. Fatimah brought out the
fragmentary parchments which she had
hidden and told him that he was unclean and
therefore could not touch this sacred writing.
As time had come of the acceptance of the
Prophet’s ( )ﷺprayer about him, Umar
performed the ablution as instructed by his
sister and took the pages which related to
Surah Taha: "All things in heavens or on
earth sing the praises of Allah and He is AllPowerful, All-Wise”, until he reached the
verse. “Believe in Allah and His Apostle”.
These words spontaneously moved his lips
and he uttered: 'Verily, I testify that there is
no god but Allah and that Muhammad ( )ﷺis
His Messenger’.
This was the time when the Holy Prophet ()ﷺ
stayed at the residence of his Companion
Arqam situated at the foot of Mount Safa.
Umar came there and knocked at the door.
As he had come sword, in hand, and no one
was aware of the significant incident that had
just occurred, all the Companions felt
perturbed. But Hazrat Amir Hamza (RDA)
spoke out ‘Let him come in, if he has come
with friendly intentions, well and good,
otherwise his head would be severed with his
own sword‘. When Umar stepped in, the
Prophet ( )ﷺhimself moved forward and
catching hold of him asked. Umar: what
motive leads you to come here?‘ The
Prophet’s ( )ﷺdignified and commanding
voice over-awed him and he replied with
utmost ‘humility ‘To embrace Islam’. The
Holy Prophet ( )ﷺimpulsively exclaimed
‘Allah-u-Akbar (God is Great) and the
Companions also simultaneously shouted the
same as if in a chorus so loud that the hills of
Makkah reverberated long and wide.

Prophet ( )ﷺbestowed upon Hazrat Umar
(RDA) the title of Farooq as he had brought
out to the open the distinction between truth
and falsehood. With his acceptance, the new
faith also got new impetus and more and
more people started entering the Islamic fold.
Hazrat Abu Bakr Siddiq and Hazrat Farooq
(RDA) are admittedly the most revered and
distinguished among the Companions of the
Holy Prophet ()ﷺ. When Hazrat Abu Bakr
Siddiq (RDA) nominated Hazrat Umar (RDA)
as his successor in consultation with other
Companions, he (Abu Bakr) said if Allah
asked him as to whom had he entrusted the
Ummat, he would say that he had handed it
over to the best of His creature.
Hazrat Umar Farooq (RDA) was indeed a
rare combination of so many merits and
virtues and sagacity and sound opinion that
the Holy Prophet ( )ﷺsaid about him: Had
there been a Prophet after me, it would have
been Umar bin Khattab.
Hazrat Umar’s opinion was always very
sound. Whatever he said generally came to
pass and many of his opinions became
religious commandments and stand to this
day. When suggestions for calling to prayer
were under consideration, different devices
were proposed. Some suggested blowing of
horns, others of trumpets but I-Iazrat Umar
(RDA) said: Why not appoint a person to
make the call? The Holy Prophet ()ﷺ
immediately ordered Hazrat Bilal (RDA) to
call the Adhan. This was the first day when
the mode of giving the call to prayers was
established. And in fact there could be no
other mode more effective and suitable.
When difference of opinion arose about the
treatment to be accorded to the prisoners of
Badr, the revelation descended exactly
according to Urnar’s opinion.

Soon after embracing Islam, Hazrat Umar
(RDA) proposed that from that day Allah's
worship would be performed openly in Allah's
The Prophet's ( )ﷺwives did not observe
House. And so it happened. On this, the Holy
MINARET
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purdah (seclusion). Hazrat Umar (RDA) often
remonstrated against it but the Prophet ()ﷺ
awaited the Divine Command in this respect.
At length the Qur'anic verses known as 'AyetHijab' came down which asked the consorts
of the Prophet ( )ﷺto observe Purdah.

other, he is seen wearing a shirt with dozens
of patches, putting on a tattered turban and
worn out shoes, carrying a water skin on his
shoulders to supply water to the widows or
lying in a nap on the rough and dusty floor of
the mosque. On his way from Makkah to
Madina, he would spread a sheet below
some tree and lie down in its shade for rest.
According to Ibn Saad his daily domestic
expenses amounted to two dirhams.

When Abdullah bin Ubayy the arch hypocrite
died, the Holy Prophet ()ﷺ, out of sheer
gentleness, wanted to say prayers over his
funeral. Hazrat Umar (RDA) strongly
objected saying ‘why should you go to the
extent of saying prayers over the dead body
of a hypocrite?’ Just then the following verse
was revealed: “Do not say prayers over any
of them”: which affirmed Umar’s opinion.

One day, a Magian slave named Abu Lulu
came to Hazrat Umar (RDA) and complained
that his master, Mughirah bin Shubah,
compelled him to pay a heavy toll and
requested the Caliph to get it reduced. After
knowing that he was carpenter, painter and
blacksmith by vocation and the toll was 2
dirhams daily. Hazrat Umar (RDA) said the
toll was not much for these professions. Abu
Lulu got very much disgruntled at this. Next
day, when Hazrat Umar (RDA) was leading
the morning prayer. Abu Lulu came from
behind and stabbed him with a dagger six
times. He could not survive these deadly
blows and closed his eyes eternally three
days later. He was buried by the side of
Hazrat Abu Bakr Siddiq (RDA) in the sacred
mausoleum of the Holy Prophet ()ﷺ. May
Allah shower His blessings upon them all.

It was because of Hazrat Umar’s judgment
and persistence that the Holy Qur’an came to
be compiled. We must not forget that both
Hazrat Abu Bakr and Zaid bin Thabit (RDA)
had at first seriously opposed the proposal
being reluctant to do what the Holy Prophet
( )ﷺhad not done.
Hazrat Umar's (RDA) achievements in all
fields,
particularly
in
conquests,
administrative arrangements and propagation
of Islam, rank very high both in quality and
quantity. Although a great conqueror,
administrator, reformer and a jurist, Hazrat
Umar (RDA) was an embodiment of humility
and simplicity. On the one hand, he is found
dispatching armies to Iraq and Syria and
dealing with the majestic ambassadors of the
Roman and Iranian Empires, and on the

MINARET

The total period of Hazrat Urnar’s Caliphate
was 10 years, 6 months and 4 days, but it
was a golden era of the Islamic history.
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Free Will, Predetermination and Self-Revelation(II)
Hazrat Shahidullah Faridi
(Continued from last issue)
Predetermination finds mention in the Qur’an
in the following terms:
“He has created everything and meted out
For it a measure.”
The word used in this verse is taqdir, which
literally means to fix for a thing a certain
measure or quantity. This fixing of a
measure, or predetermination, on the part of
God is of several kinds. The first is that He
has endowed every being or thing in His
creation with certain qualities which are
peculiar to it, just as every genus of the
animal, vegetable and mineral kingdom
possesses special characteristics which
distinguish it from the other and no member
of this particular genus can be free of the
limitation of its distinctive attributes. In the
same way, every genus comprises certain
species which are each one separated from
the other by further peculiar characteristics
belonging to its species. Then every species
contains a multitude of single members,
every one of whom is the master of individual
properties which mark him off from the
others. Thus every single being is confined in
the prison of his generic specific and
individual qualities and cannot take a step
outside it. The meaning of predetermination
here, then, is that God has endowed
everything with qualities and potentialities, in
a certain proportion, which constitute its
basic nature.

all those characteristics which are the
necessary prerequisite of being a lion, and
has an individual quality as well; but it is also
included in God’s predetermination that he
should be born at a certain period of time and
in a jungle situated in a certain territory, and
that a certain environment will exist at this
time and place within which he will have to
live his life. In other words, not only his
peculiar qualities but all the circumstances
that surround him are predetermined for him.
Both these predeterminations apply to man
as well. The children of Adams possess
certain natural attributes that set him apart
from the rest of creatures. Then a particular
human being has racial and hereditary
characteristics; and finally he has a separate
individuality which gives him a special
position among the entire human race. In
addition to this he is born in a particular age,
a particular region and a particular family,
and is surrounded by a particular historical
and social environment. In short, the Most
High God confines him within a peculiar
limited sphere of predetermination, and he
has to undergo the formidable trial of this
transient life within this temporal, spatial and
qualitative sphere, and the result is
everlasting life of either shining bliss or
burning remorse.
“O Man! What has made you careless of your
Bountiful Lord, Who created you, the
proportioned
and
evened
you,
into
whatsoever form He will, He casts you. (Allnfitar, 82: 6-7)

The second kind of predetermination is that
the Almighty and wise God has appointed for
every one of His creatures a certain time, a
certain place and a certain environment.
Another kind of predetermination is man’s
Take for instance a lion; he is possessed of
worldly provision and the length of his life;
MINARET
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these also form part of the design within
which he had to act and prove his mettle.
God says in the Wise Qur’an:

one: and the proof of this is not conjecture or
rational argument, but the word of God. If it
be accepted that man’s happiness or misery
in the afterlife is predetermined in the same
way and in the same sense as his generic
properties, the time and place of his birth, his
provision and the term of his days, then the
question of freewill does not arise; this is
pure compulsion, however you may dress it
is verbal finery or conceal it behind the vail of
ratiocination. Such compulsion is totally
opposed to the declaration of the Wise
Qur’an. There are three principles which
enable one to comprehend this question:

‘Your provision is in heaven, and whatever is
promised to you’. (Al-Zariyat, 51: 22)
‘There is no living thing on the earth but its
provision is in Allah’s charge.’ (Hud, 11: 6)
In the matter of man’s span of life He
declares:
“No soul can ever die except by Allah’s leave
and at a term appointed.” (Al-Imran, 3: 145).
“He it is Who has created you from clay, and
has decreed a term for you. A term is fixed
with Him.” (Al-An‘am, 6: 2)

(i)
(ii)

This signifies that a man’s term or life is not
in his own control, but has already been
determined. It does not depend upon his
actions either; in whatever manner he
spends his days, they will neither be
decreased nor augmented. As it were, the
boundaries of his life's field of battle have
been defined, and it is within them that he will
have to strive, and that his victory or defeat
will be decided.

(iii)

The first principle is that God’s knowledge is
perfect and all inclusive. It possesses neither
limit
nor
any
kind
of
fault
or
incomprehensiveness.
Just
as
His
knowledge embraces everything from preeternity to the present, so does it encompass
everything from now to the end of time. It is
absolute, and there is nothing outside it
either broad or minute, universal or
particular.

The question now arises whether just as
man’s wordly provision and life span are
appointed, these two and those other
predeterminations mentioned above being
beyond his control, in fact he is inescapably
compelled by them, it is possible to say that
his being among the happy or the wretched,
or the dwellers of the Garden or of hell is
likewise predetermined and unchangeable;
that whatever he may do he will ultimately
reach the destination which has been fixed,
or that he will do only that which has already
been determined for him. In principle, the
reply to this has been given in the first pillar
of the subject of freewill, that the freedom or
choice with which man has been endowed is
not merely an apparent or nominal, but a true
MINARET

The knowledge of the Most Pure and
Most High God is unlimited.
The
point
where
this
divine
knowledge is manifested lies in the
world of non-time.
The
relationship
between
this
knowledge and human free-will is not
of causation but of necessary
correspondence.

“He is the First and the last, and the Outward
and the Inward; and He knows all things.”
(AI-Hadid, 51: 3)
“And with Him are the keys of the Invisible,
None but He knows them.” (Al-Anam, 6: 59)
Those who claim that God’s knowledge is in
some fashion limited, that it is general and
not detailed, or that it includes the past and
the present but not the future, are simply
14
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belying the Qur’an, and the reason for it is
that ancient fallacy of man by which he
attributes to God those in capabilities he
sees in his own self. But that Being Who
“knows all thing” Whose knowledge is total
and absolute, is pure and transcendent of all
such limitations.

mind to conceive the world of non-time; and it
is the special quality of the Qur’an and the
sayings of the Noble Prophet ( )ﷺthat such a
mode of expression is used that can be
comprehended and assimilated by the
common intelligence. It is therefore
necessary that those meanings be expressed
in the language of the physical realm and in.
accordance with its conditions which are
fundamentally outside its scope. The eternal
knowledge of God is inevitably explained in
relation to time. If it were propounded that
this knowledge exists after events take place,
this would not indicate any extra-ordinary
property, for in the human sphere also events
are known after their happening. But supratemporality can be expressed in temporal
terms by stating that events are known
before their enactment, which for this world is
a strange and un-habitual thing. By this
means the permanence of this knowledge
and its being unbound by the limits of time
enters the comprehension. But the real
meaning of the proposition that every
happening in this world is ‘previously’ written
is not that it was written at some former time,
but it was written before the existence of time
itself, that is, in that realm which is beyond
time, and completely free of continuity and
consecution. Another point which must well
be understood is that viewed from the
position of the world of non-time, there is
nothing that is to happen as everything has
already happened. This is the kingdom
where the wheel of cause and effect is still,
and the tumult of generation and corruption is
silent. This is the world of permanent and
unchangeable truths, where everything has
attained its identity: here nothing increases or
lessens, every stage has been completed, all
potentialities have reached fulfillment; there
is no state except the state of everenduringness.

The second principle is that this total
knowledge is displayed in two degrees; in the
first degree it consists of pure meaning, while
in the second it is embodied in subtle forms
belonging to the supra-physical realm, and its
station is at the fountainhead of this formal
but subtle world. It is this state that is called
‘the Guarded Tablet’, and it is here that the
original of the Glorious Qur’an is to be found.
Now it is most important to understand that
the world in which the eternal knowledge of
God is displayed is the world of non-time,
that is, above and beyond both time and
space. Here there is neither before nor after,
neither previous nor later; every preceding
and following thing is simultaneously present
in the shape of a permanent and timeless
truth. In this world there is neither change nor
transformation, neither growth nor decay; in
fact, it has no relation whatever to the
procession of time and to past and future.
Just as the Essence and Attributes of God
are possessed of everlastingness, so also is
the display of His knowledge; just as He is at
the same time the First and the Last, so also
the
revelation
of
His
knowledge
encompasses all first and last things. It
follows therefore that when it is said
whatever is to happen in this world is
‘previously’ written -in the Guarded Tablet, a
word which cannot as time has been used to
express a supra-temporal truth, the book of
the knowledge of God really belongs to a
kingdom where only permanence and
simultaneity reign, and there is no question of
anterior and posterior. But it is evident that it
is difficult if not impossible for an untrained
MINARET

The third principle of the question of
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predetermination is that the display of God’s
knowledge which is known as the Original
Book or the Guarded Tablet has a
relationship to human freewill not of causality
but of necessary correspondence. It is
without doubt true that whatever occurs in
this world is ‘previously’ existent in the world
of non-time in the form of a divinely known
truth. But it is not true that it occurs here
because it is written there; that is, its being
written or known there is not the cause of its
happening here. I present here a easily
intelligible illustration: suppose that there is a
town; to begin with its population is small, but
as time passed it grows into a very extensive
and well-adorned city. Many famous and
exalted personalities spend their lives in it,
and it passes through various phases of
development. Then gradually it begins to
degenerate, its population wanes, until finally
the day comes when there is nothing left at
the site except a few ruins. One day an
explorer reaches there, and while wandering
about the ruins he chances upon an old book
in which the whole history of this habitation is
recorded, how from a small town it became a
great city, and the many sorts of people who
lived in it, and all their goods and ill
achievements: everything is described in the
most precise detail. Now the explorer who
possesses this book is in a miraculous
fashion transported to the time when the
town was first established. He witnesses all
the events which successively occur in the
town, and they unfold themselves exactly in
accordance with the book. Now it cannot be
said that these occurrences are taking place
because they are previously inscribed in the
book, because whatever the town people are
doing they are doing of their own free will and
no one is compelling them. Likewise it cannot
be said that these events have been
recorded in the book because they have
happened, for in fact they were in the book
and even before their happening. It emerges
MINARET
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then that when this book was liberated from
the bonds of time the relationship between
the actions of the towns-people which they
performed of their own free choice, and the
truths inscribed in the book, is a relationship
of necessary correspondence that is,
whatever was written in the book must
necessarily take place, because from the
point of view of the supra-temporal record
they had already occurred, even though from
the point of view of time they had not, It was
not a relationship of causality, that the cause
of their actions was their being written in the
book, for in inspite of the presence of the
book the inhabitants of the town were in full
possession of their freewill, and only they
would be held responsible for what they had
done. If their deeds had been righteous, they
merited reward, and if vicious, retribution.
From this illustration it can be clearly grasped
that there is a deep difference between
predetermination in respect of those actions
which man performs of his own freewill, and
the predetermination of those things which
are beyond his control. It should be well
understood that the above parable illustrates
the former; the letter kind of predetermination
does not require such a clarification.
In the light of these three principles, we shall
examine some of the authentic traditions of
the Noble Prophet which are of fundamental
significance for the subject.
1. The Messenger of Allah said: “Every one
of you is kept for forty days in his
mother‘s womb, then he becomes a clot
for the same period, then a lump of flesh
for the same period; then Allah sends an
angel and orders him to write four things,
his provision, his term and whether he
will be fortunate or unfortunate. Then his
soul is breathed into him. By Allah, one of
you does deeds like those of the
denizens of Hell until only a cubit remains
between him and hell, then what is
September 2019

written overtakes him, and he does a
deed like those of the dwellers in the
Garden, and enters the Garden. Another
does deeds like those of the dwellers in
the Garden untill only a cubit remains
between him and the Garden then what
is written overtakes him, and he does a
deed like those of the denizens of hell,
and enters hell.”

writing, by reason of the relationship of
necessary correspondence which exists
between them, and not because they
constitute cause and effect.
The correctness of this interpretation of the
tradition we have quoted is confirmed by
another famous tradition, which is as
follows:—
2. Every child is born with the natural
religion; it is his parents who make him a
Jew, a Christian or a Muslim.”

Here the angel is commanded to write what
is inscribed in the display of God’s
knowledge, that is, the Guarded Tablet. All
this is present in the total and all embracing
knowledge of God ‘previously’, meaning
previous to the emergence of time, in the
non-temporal world, but it is essential, to
maintain the distinction between the
predetermination of his provision and liketime, and that of his felicity or degradation. In
the first there is no part of human freewill,
while the second is the result of the exercise
of his choice, as has already been
demonstrated. The purport of this Prophetic
speech is that there is an outpouring of
knowledge of certain eternal truths upon
angels, just as there is upon some of God’s
elected servants such as Prophets and
saints. It does not intend to propound the
doctrine of compulsion, but the perfection of
God’s knowledge and power. The second
portion of the tradition in which it is explained
that some people do the work of the
inhabitants of hell almost up to the last, but
before dying such a deed is done at their
hand that places them among the party of
paradise, and vice versa, indicates that his
permanent essential identity as it is recorded
in the timeless book is inexorable, because
from the point of view of the non-temporal
worlds he has already assumed the essential
identity that in the realm of growth and decay
he has to acquire by his own effort; it is
inevitable that whatever he does in this world
will exactly coincide with that pre-eternal
MINARET

To elaborate, when a child is born, he
possesses such a simple and unblemished
nature that he is ready to accept the religion
of Islam without any hindrance. It has not
been asserted that at this stage everlasting
felicity or degradation has been made an
ineluctable part of his being by which he is
compelled, from the very beginning; in spite
of the fact that it is in the knowledge of God
what his end will be, and in the knowledge of
those beings also to whom God has granted
it. On the contrary, it is declared that it is
under the influence of his parents and his
environment that he embraces certain
beliefs, which he sometimes maintains, and
sometimes abandons through that power of
discrimination with which the Creator of All
has endowed him.
Another well-known tradition
connection is the following :-

in

this

3. The Messenger of Allah said: “There is not
one of you whose station in the Garden or
in Hell has not been written.” One of those
present asked: “Should we then rely on
this, Messenger of Allah?” “No”, he
replied, “but you should work, for
everyone‘s path has been made easy, for
those who are fortunate, the work of the
fortunate has been made easy, and for
those who are unfortunate, the work of the
unfortunate has been made easy.” Then
17

September 2019

he recited these verses from the Qur’an:
‘As for him who gives and is God careful
and believes in goodness, surely We will
ease his way to the state of ease; but as
for him who hoards and deems himself
independent,
and
disbelieves
in
goodness, surely We will ease his way to
adversity.’ (Al-Lail, 92: 5-10)
Here the ultimate station of men being written
should be understood in the sense I have
explained above, that is, in the world of nontime. Thereupon one of the Companions was
put into doubt that is if the meaning of this
speech is compulsion, that whatever we do
or do not do our destination will be that which
has been appointed, then what is the use of
action? The signification of the Prophet’s
reply is that what he had said did not imply
compulsion, but that even now you have to
achieve your station by endeavour and merit.
It is another thing that you will reach the very
same station that is inscribed as a nontemporal truth in the realm of eternal verities;
but this is not contradictory to your voluntary
choice and acquirement of it. In this tradition
the use of the expression ‘to make easy’, that
is, good or evil actions have been made easy
for you, expresses this truth in a beautiful
manner that owing to the necessary
correspondence which exists between the
sphere of permanent verity and the final end
of man’s achievement, there is nothing that
can stop their coincidence; as it were, all
barriers have been removed, and he moves
forward straight to his real goal. Another
significant thing to be noted is that to
illustrate his speech the prophet quoted a
verse which proves human freewill and that
God's treatment of man is in accordance with
his own actions. It follows that belief in man’s
true freedom of choice, and the belief that
everything is written in the Guarded Tablet
are not two contrary beliefs, but in reality two
aspects of the same belief.
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The well-known saying of the Prophet: ‘The
pen that has written what is to be (or what is
to befall you) has dried’ should be
comprehended in the same sense. Moreover,
what I have elaborated above will serve to
explain all the other authentic traditions
which bear on this subject.
At this point, no doubt should arise regarding
the meaning of this verse of the Qur’an:
‘We have made for hell many of the jinn and
humankind, who have hearts with which they
understand not, and eyes with which they
see not, and ears with which they hear not.
They are like cattle, no, but they are worse
astray! They are in oblivion.’ (Al-A’raf, 7:
179).
What this passage is conveying is not that
God created them so that they are compelled
to find their way to hell, for it is declared, as a
reproach and a warning that they have hearts
but they do not understand with them, and
that they are in oblivion. On the contrary, it is
explained that those who choose to adopt
such qualities shall be the inevitable divine
law end in hell; just as hell has been made
for them, so they have been so; For
everyone the path has been made easy to
what he was created for’; the words ‘what he
was created for’ mean that which is the final
end of his creation, and his essential identity,
as has been explained above. God the Most
Pure and the Most High has expressly
denied the aspersion that He compels
anyone to polytheism or its practices:
“Those who are idolaters will say: Had Allah
willed, we had not ascribed partners to Him
neither had our fathers not had we forbidden
anything. Thus did those who were before
them give the lie till they tasted of Our
punishment. Say: Have you any knowledge
that you can adduce for Us? But you follow
nothing but conjecture; you do nothing but
guess. Say: But Allah’s is the final argument;
18
September 2019

‘No disaster befalls in the earth or in
yourselves but it is in a Book before We bring
in into being—and that is easy for Allah—that
you grieve not for that which has escaped
you, not exult because of that Which He has
given you; Allah does not love any prideful
boaster.’ (Al-Hadid, 57: 22-23)

had He willed He could have guided all of
you.’ (Al-An’am, 6: 148-149)
That is to say, to claim that if they ascribe
partners to Him it must be His will, is simply a
lie that they have concocted themselves, and
there is no authority for it. God has emplaced
in man the power to do either good or evil; if
he makes others His equals, God’s argument
against him is complete and without any
ambiguity. Had He willed He could have
guided all of them, that is, subjected them to
compulsion, but He has not done so.

‘Whatever misfortune strikes you, it is by
what your right hands have earned; and He
forgives much.’ (Ash-Shura, 42: 30).
(Continued in next issue)...

At this juncture, it would be apposite to
harmonize the two following verses:
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Now available at:—
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Islamic Centre Block-‘B’ North Naizmabad,
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Martyrdom – A Muslim Honour
Mohammad Manzoor Nomani
In the special language of Islam a person
who meets his death in the cause of faith,
either as a result of obeying its injunctions
and carrying out its commands as a staunch
and devoted follower or in the course of
struggle for its defence is called a marlyre.
His lot is truely divine. About the martyr it is
said in the Qur'an that they should not be
thought of as dead: they are alive, a very
special existence is conferred on them and
they are the recipients of boundless favours
and blessings from their Lord.

God: one, he is forgiven immediately and his
abode in paradise is shown to him; two, he is
spared the punishment of the grave; three,
he is granted freedom from the acute fear
and anxiety of the Day of Requital that will
grip the heart of every one (Except of those
on whom there will be the favour of the Lord);
four, a crown of honour will be placed on his
head, a single ruby of which will be more
valuable than the whole world; five, seventytwo celestial brides will be given to him in
marriage; and, six, his intercession will be
accepted on behalf of seventy kinsmen.”

The Holy Prophet ( )ﷺis reported to have
said:

It is not that when a person is killed in the
cause of God only then does he become
entitled to them. Every loss or injury suffered,
every pain and suffering undergone, in the
service of faith carries a bounteous reward.
Any believer who may be persecuted,
punished, beaten, insulted or tortured for the
sake of Islam will be rewarded most lavishly
in the Hereafter. God will raise him so high in
honour that the most exalted of saints and
divines will envy his fate.

"No one among the dwellers of Paradise will
ever want to be sent back to the world,
although all the worldly joys and riches may
be his if he is sent back, except one who has
been killed in the way of God; such a man
will want to be returned to the earth and killed
in the cause of God ten times over because
of the high honour and splendid ceremony
with which he will be received in Heaven on
account of dying a martyr’s death.”

On the Day of Recompense when these
blessed children of Islam will receive their
awards and decorations and the Almighty
Allah will honour them with His exquisite
favours and bounties, all the rest of men will
regretfully wish that they, too, had undergone
a similar experience in the world, that they,
too, had been punished, tortured, and
humiliated for the sake of faith so that they
would also have got those magnificent
favours and rewards on that Day.

The Holy Prophet ( )ﷺhimself was so
enthusiastic about attaining martyrdom that
he often used to say:
“By the Holy Being in whose power lies my
life, I wish I was killed in God’s way and
brought back to life and killed once more
and brought back to life and killed once more
and brought back to life and this happened to
me over and over again." Another of the
Prophet's Tradition reads:
"Six rewards are conferred on a martyre by
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Sufiism:
The Uncovering of the Tenth Veil:
Maqam and Tamkin,
and the difference between them
Maq‘am (station) denotes the perseverance
of the seeker in fulfilling his obligations
towards the object of his search with
strenuous exertion and flawless intention.
Everyone who desires God has a station
(maqam), which, in the beginning of his
search, is a means whereby he seeks God.
Although the seeker derives some benefit
from every station through which he passes,
he finally rests in one because a station and
the quest thereof involve contrivance and
design (tarkib u hila), not conduct and
practice (rawish u mu’amalat). God hath said:
“None of us but hath a certain station"
(Qur.xxxvii,164). The station of Adam was
repentance (tawbah), that of Noah was
renunciation (zuhd), that of Abraham was
resignation (taslim), that of Moses was
contrition (inabat), that of David was sorrow
(huzn), that of Jesus was hope (raja), that of
John (the Baptist) was fear (khawf), and that
of our Apostle was praise (dhikr). They drew
something from other sources by which they
abode, but each of them returned at last to
his original station. In discussing the doctrine
of the Muhasibis, l gave a partial explanation
of the stations and distinguished between hal
and maqam. Here, however, it is necessary
to make some further remarks on this
subject. You must know that the Way to God
is of three kinds: (1) maqam, (2) hal, (3)
tamkin. God sent all the prophets to explain
the Way and to elucidate the principle of the
different stations. One hundred and twenty
four thousand apostles, and a few over that
number, came with as many stations. On the
advent of our Apostle a hal appeared to
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those in each station and attained a pitch
where all human acquisition was left behind,
until religion was made perfect unto men, as
God hath said: “To-day I have perfected your
religion for you and have completed My
bounty unto you” (Qur.v,5); then the tamkin
(steadfastness) of the steadfast appeared;
but if l were to enumerate every hal and
explain every maqum, my purpose would be
defeated.
Tamkin denotes the residence of spiritual
adepts in the abode of perfection and in the
highest grade. Those in stations can pass on
from their stations, but it is impossible to
pass beyond the grade of tamkin, because
maqam is the grade of beginners, whereas
tamkin is the resting place of adepts, and
maqamat (stations) are stages on the way,
whereas tamkin is repose within the shrine.
The friends of God are absent (from
themselves) on the way and are strangers (to
themselves) in the stages: their hearts are in
the presence (of God), and in the presence
every instrument is evil and every tool is (a
token of) absence (from God) and infirmity. In
the epoch of Paganism the poets used to
praise men for noble deeds, but they did not
recite their panegyric until sometime had
elapsed. When a poet came into the
presence of the person whom he had
celebrated, he used to draw his sword and
hamstring his camel and then break his
sword, as though to say: “I needed a camel
to bring me from a far distance to thy
presence, and a sword to repel the envious
who would have hindered me from paying
22
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homage to thee: now that I have reached
thee, I kill my camel, for I will never depart
from thee again; and I break my sword, for I
will not admit into my mind the thought of
being severed from thy court.“ Then, after a
few days, he used to recite his poem.
Similarly, when Moses attained to tamkin,
God bade him put off his shoes and cast
away his staff (Qur.xx,l2), these being
articles of travel and Moses being in the
presence of God. The beginning of love is
search, but the end is rest: water flows in the
river bed, but when it reaches the ocean it
ceases to flow and changes its taste, so that
those who desire water avoid it, but those
who desire pearls devote themselves to
death and fasten the plummet of search to
their feet and plunge headlong into the sea,
that they may either gain the hidden pearl or
lose their dear lives. And one of the Shaykhs
says: “Tamkin is the removal of talwin.”
Talwin also is a technical term of the Suﬁs,
and is closely connected in meaning with
tamkin, just as hal is connected with maqam.
The signiﬁcation of talwin is change and
turning from one state to another, and the
above mentioned saying means that he who
is steadfast (mutamakkin) is not vacillating
(mutaraddid), for he has carried all that

belongs to him into the presence of God and
has erased every thought of other than God
from his mind, so that no act that passes
over him alters his outward predicament and
no state changes his inward predicament.
Thus Moses was subject to talwin: he fell in a
swoon (Qur.vii,l39) when God revealed His
glory to Mount Sinai; but Muhammad ( )ﷺwas
steadfast: he suffered no change, although
he was in the very revelation of glory from
Makkah to a space of two bow-lengths from
God; and this is the highest grade. Now
tamkin is of two kinds one referring to the
dominant inﬂuence of God (shahid-i haqq),
and the other referring to the dominant
influence of one’s self (shahid-i khud). He
whose tamkin is of the latter kind retains his
attributes unimpaired, but he whose tamkin is
of the former kind has no attributes; and the
terms effacement (mahw), sobriety (sahw),
attainment (lahq), destruction (mahq),
annihilation (fana), subsistence (baqa), being
(wujud), and not being (’adam) are not
properly applied to one whose attributes are
annihilated, because a subject is necessary
for the maintenance of these qualities, and
when the subject is absorbed (mustaghriq)
he loses the capacity for maintaining them.
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TO OUR READERS
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Islam versus Capitalism
Maulaua Sirajuddin, M.A.,
The World of today is dominated by two
distinct economic systems: Capitalism and
Communism. The worth of a system can be
realized from its practicability, that is, from the
point of its being able to solve the various
problems faced by mankind at large. Ever
since the dawn of history, several organized
systems have been introduced into the
human society and some of them have also
been practically advantageous to the
societies in which they were introduced for
limited periods. But the world is changeable
by nature and the gradual changes wrought
by time, robbed the old systems of their value
and worth. They were then replaced by new
ones which again worked for some time and
with the emergence of new problems, ceased
to be workable. This process has continued
right up to this day. It has thus become
established that no system introduced by
man, however advantageous and practicable
it might have proved to be in a particular
period of time, can be equally advantageous
in all times.

new system having come into being in 1917
after the Russian Revolution. How far it has
been able to solve the numerous economic
problems of the human society is not our
immediate concern. We are concerned, in
this our article, mainly with capitalism and
shall try to find out what it has been able to
give mankind at large.
The economic system evolved under
capitalism resembles the economic system
presented by Islam in certain points and
differs from it in certain other points. The
points in which both of the systems resemble
each other are as follows:
1. Recognition of private ownership.
2. Recognition of the fact that all men are
not equal in their various capacities.
3. Recognition of the system of mobilization
of property through the law of inheritance
and voluntary deeds of gift.
But the systems differ in the point of
obligatory spending of wealth on charitable
purposes which Islam recognizes in the forms
of Zakat, ()زکوۃ
Khums ()خمس, Ushr ( )عشرetc.,
ٰ
and capitalism does not recognize them. The
systems also differ from each other with
regard to usury or interest. Interest on capital
plays on important role in the economic
system evolved by capitalism, nay, the very
structure of capitalism stands on it, while it
has been condemned in Islam as unlawful.

It is an irrefutable fact that all social systems
worth the name have promised equal rights to
all members of the society. The principle of
equality means: equality before law, equality
of opportunity, equality in the distribution of
wealth and equality in the consumption of
wealth. The establishment of equality has
always been the cherished goal of all
mankind and the advocates of all social
systems have promised it. But it is most
discouraging to find through the annals of
history that most of these systems have
utterly failed in achieving the promised goal.

The lack of sympathetic attitude exhibited by
the capitalistic system of economy has
resulted into unfathomable misery for those
who are less fortunately placed in the society.
Despite the introduction of mechanized
cultivation, at least one-third of the world
population goes hungry to bed; despite the
large number of textile mills millions remain

Capitalism and Marxism are the two foremost and outstanding economic systems of
the world today. The latter is comparatively a
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improperly clad suffering the extremities of
the climate and despite all the development
of industry, innumerable people go without
the basic necessities of life. Under capitalistic
system if a person is born in poverty he is
destined to remain poor throughout his life
but if a person has the good fortune of taking
his birth in a rich family he may expect to
grow richer and richer throughout the course
of his life. Capitalism gives nothing to the
poor other than toil and misery but it adds to
the comfort and luxury of the rich.

chosen Islam as the religion of all mankind. It
is a perfect code of life containing guidance in
all walks of life both from the material and
spiritual points of view. The Holy Quran says:
“This day I have perfected your religion for
you and completed my favour on you and
chosen for you Al-Islam as your religion.” AlMaida, 5: 3)
As a perfect code of life Islam also contains
guidance with regard to the establishment of
a balanced economic system. The system
introduced by Islam is free from all social and
economic evils containing in the capitalistic
system. First and fore-most Islam has laid a
complete ban on the exploitation of an
individual or group by another individual or
group. The Holy Quran says:

The basic necessities of life include food,
shelter and clothing and it has been observed
that in a capitalistic society a handful of
capitalist families establish their monopoly
over them—the industrialists and the
landlords. The common citizen spends half of
what he earns on food, one-third on shelter or
residential quarters and the remaining onesixth on clothes. Having thus spent his entire
earnings he is left with nothing to pay for
medical treatment. Whenever he or any
member of his family falls ill, he incurs a loan
which he can never repay. Thus he continues
to grow poorer and poorer until he dies of
dejection. While millions face this sorrowful
end the few fortunately placed capitalists
continue to thrive, continue to grow richer and
richer every day.

“For man is naught but what he strives for.”
(al-Najm, 53: 39)
In order to eradicate the exploitation of man
by man Islam has rendered usury, hoarding
and monopolization of the sources of
production as strictly unlawful. The best
earning is that, according to a saying of the
Holy Prophet ()ﷺ, in which man employs his
both hands. Such person who earns his
livelihood honestly and industriously is
reported by the Holy Prophet as the beloved
of God. Thus, in one sweeping stroke, Islam
has eradicated the greatest evil of the
capitalistic system.

This imbalanced economy supported by
capitalism gives birth to hatred not only
between classes, not only on national scale
but also on international scale. It results in
cold-war which in course of time is followed
by actual wars spreading devastation and
untold misery. The world is once again facing
the danger of a world-war and the danger
cannot be averted except by replacing the
capitalistic system of economy by a better,
sober, just and humanitarian system of
economy.

Even after the eradication of exploitation,
there still remain the vicissitudes of time, the
fluctuations of fortune. Every individual has
his ups and downs from the point of
economy. In all societies there are rich as
well as the poor but the poor also have the
right to the basic necessities of life. Islam has
therefore prescribed Zakat as an obligation
unto the well-to-do. Zakat is not alms which
can be given at will and with disdain, it is the
right of the poor in the wealth of the rich. Willy

The Merciful God in His infinite Mercy has
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or nilly, they have to give this right to the
poor. If the rich refuse to pay Zakat the
government has been made responsible to
take it from them perforce and distribute it
among the poor. It has taken a long time,
nay, but untold ages, for the humanity to
realize that the wealth of the rich is nothing
but the fruit of the poor man’s labour, hence,
he has the right to have his share in the rich
man’s wealth. For the first time in history it
was realized by Islam which has rightly and
justly ordained that the Zakat collected from a
particular locality should be spent in the same
locality so that it goes to the rightful and the
most deserving.

wealth of the nation in a steady and
continuous flow. In the capitalistic society the
rich man has the right to confer his entire
wealth on anyone he likes through his deed
of will before he dies.
If he dies without making a will his wealth is
distributed among his children. This law of
inheritance confines the wealth in the same
house. But Islam has ordained that the wealth
of the deceased should be distributed among
a large number of the family members, both
male and female. As for the will is concerned
Islam does not let anyone confer his entire
wealth on anybody through will. The right is
restricted to the extent of one-third of the
entire wealth.

Zakat is paid once in each lunar year at the
rate of at least the fortieth part of an
individual’s wealth which happens to be more
than his basic needs. For instance, if a
person owns forty million dollars he will pay
one million dollars in Zakat. If he hoards his
wealth without investing it in trade or industry,
it will soon dwindle away through the
payment of Zakat. The capitalist is, therefore,
forced to invest his wealth in commerce or
industry which will result in the well being of
the common masses and add to national
progress and prosperity. Thus, through, the
institution of Zakat, the wealth is kept is a
state of constant and healthy flow in the
entire society.

Besides these, Islam has introduced a
number of ways and means to guarantee the
fulfillment of the basic necessities of the poor.
Above all it has rendered it the responsibility
of the state to see to the fulfillment of the
needs of the poor. The early caliphs always
had the consciousness of this responsibility.
Caliph Omar is known to have once said:
“If even a camel dies at the bank of
Euphrates, I shall be held responsible".
If only these teachings of Islam are enforced,
they will serve to eradicate all economic evils
and the world would be turned into the
Paradise itself. It now depends on Muslims to
put them into practice.

The Islamic Law of inheritance also
contributes a great deal towards keeping the
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