From the Editor’s DeskK....

I have collected excerpts from Allama
Igbal, who conceived the idea of a
separate state for the Indian Muslims
and Quaid-i-Azam Jinnah, who realized
Igbal’s dream by securing a country for
them. These speeches and addresses
will give a clear idea that what kind of
country they dreamt of and strived for.

Igbal said during his presidential
address at the annual session of the All
India Muslim League at Allahabad in
1930, that “India was the biggest Islamic
country and in it Islam could be
sustained as a living cultural entity only
if it was centralized in a specific
territory.( for that, he demanded )
formation of a consolidated Muslim
State in the best interest of India and
Islam. He elucidated the point further in
his monumental work known as, “The
Reconstruction of Religious Thought in
Islam” by saying, “....during the course
of history, the moral and social ideals of
Islam have been gradually de-Islamized
through the influence of local character,
and pre-Islamic superstitions of Muslim
nations...... The only alternative open to
us, then, is to tear off from Islam the
hard crust which has immobilized an
essentially dynamic outlook on life, and
to rediscover the original verities of
freedom, equality and solidarity with a
view to rebuild our moral, social and
political ideals out of their original
simplicity and universality.”

In his concluding remarks (6th lecture),
Igbal advises, “ Let the Muslim of today
appreciate his position, reconstruct his
social life in the light of ultimate
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principles( of Quran) and evolve out of
the hitherto partially revealed purpose of
Islam, that spiritual democracy which is
the ultimate aim of Islam”.

Similarly, speeches and statements of
Quaid-e-Azam, before and after the
creation of Pakistan are quite clear on
this point:—

“Pakistan not only means freedom and
independence, but also the Muslim
Ideology that has to be preserved that
has come to us as a precious gift and
treasure”. (Chittagong - March, 1948).
“In Pakistan lies our deliverance,
defense and honor. If we fail, we perish
and there will be no signs and
symptoms of Muslims or Islam left in the
sub-continent” (Pakistan Day —March,
1945).

“In Islam, ultimate obedience belongs to
God alone. The only way to follow this
guidance is through the Holy Quran.
Islam does not preach obedience to a
king, parliament, person or institution.
The Islamic Govt. means rule of the
Quran. And how can you establish the
rule of the Quran without an
independent state?”

(Address to the students of the Usmania
University, Deccan, India — August,
1941).

From the foregoing discussion, it is
clear, that the founding fathers
envisioned Pakistan to emerge as a
Democratic Islamic State and not a
Secular or Theocratic one. Arif Mateen
Ansari
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Isma’il
The Sacrifice of Prophet Ibrahim

Dr. Majid Ali Khan

We Muslims as against Christians and Jews
believe that the sacrifice of Prophet Ibrahim
was Isma'il (Ishmael). In the following lines |
would like to give some of the reasons
behind the belief of Muslims.

1. According to the religious laws of past
cults (Umam) only the first-born child or the
first-born animal could be offered for
sacrifice. It is clearly mentioned in the Old
Testament (Torah and Zabur) at various
places:

“The first fruits of your grain, of your wine and
of your oil, and the first of the fleece of your
sheep, you shall give him." (Deuteronomy -
18: 4)

At another place in the Old Testament it is
said:

"The Lord said to Moses, “Consecrate to me
all the first-born; whatever is the first to open
the womb among the people of Israel, both of
man and of beast, is mine.” (Numbers 8: 17)

At another place it is said:

"For all the first-born among the people of
Israel are mine, both of man and of beast: on
the day that | slew all the first-born in the land
of Egypt | consecrated them for myself.”
(Numbers — 8:17)

This tradition was also observed in the case
of cereals:

"If you offer a cereal offering of first fruits to
the Lord, you shall offer for the cereal
offering of your first fruits crushed new grain
from fresh ears, parched with fire." (Leviticus
— 2:14)

The rule was so strictly observed that even
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though the first-born child was female, she
was offered and reserved for priesthood if
consecrated. The Holy Qur'an says:

"(Remember) when the wife of ’Imran said:
My Lord! | have vowed unto Thee that which
is in my belly as a consecrated (offering).
Accept it from me. Lo! Thou, only Thou, art
the Hearer, the Knower! And when she was
delivered she said:

My Lord! Lo! | am delivered of a female —
Allah Knew best of what she was delivered
— the male is not as the female; and lo! |
have named her Mary... (Holy Qur'an, 3: 36)

It should be noted at this juncture that human
sacrifice  ended when Hadrat Ibrahim
(Abraham) offered his son for sacrifice. After
that the only sacrifice which Allah (God)
requires of man is the surrender of his will
and purpose to Allah. Before Islam this was
observed in the form of priesthood and now it
is following the Islam (i.e. ‘submission to
Allah).

2. This law (i.e. to offer the first-born child for
sacrifice) was so strict if a person had two
wives and one was more beloved than the
other, even then the first-born child was
given preference over the other although he
was not the child of the more beloved one.
This rule was also observed at the time of
inheritance:

"If a man has two wives, the one loved and
the other disliked, and they have borne him
children, both the loved and disliked, and if
the first-born son is hers that is disliked, then
on the day when he assigns his possessions
as an inheritance to his sons, he may not
treat the son of the loved as the first-born in
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preference to the son of the disliked, who is
the first-born, but he shall acknowledge the
first-born the son of disliked, by giving him a
double portion of all that he has for he is the
first issue of his strength; the right of the first-
born is his." (Deuteronomy - 12:15-17)

But if the child was offered for sacrifice then
he was not entitled to receive the inheritance
or any share in it:

"At that time Lord set apart the tribe of Levi to
carry the ark of the covenant of the Lord, to
stand before the Lord to minister to him and
to bless in his name, to this day. Therefore
Levi had no portion or inheritance with his
brothers; the Lord is his inheritance, as the
Lord your God said to him.” (Deuteronomy -
10: 8,9)

3. The person who was to be sacrificed did
not shave his hair until the day of sacrifice.
On that day the hair were shaved before the
altar:

"Therefore beware, and drink no wine or
strong drink, and eat nothing unclean, for lo,
you shall conceive and bear a son. No razor
shall come upon his head, for the boy shall
be a Nazirite to God from birth; and shall
begin to deliver lIsrael from the hand of
Philistines.” (Judges-3: 4, 5)

Based on these facts let us now consider in
whose case these rules and laws fit
appropriately.

1. The first-born child of Hadrat lbrahim
(Abraham)

It is a fact that Isma'il (Ishmael) was the first-
born child of Prophet Ibrahim (Abraham).
Both the Old Testament and the Holy Qur’an
agree on this. Before coming on this point |
may clarify that Hadrat Hajrah (Hagar) was
the second wife of Prophet Ibrahim
(Abraham). According to a number of Muslim
scholars (who have quoted Jewish traditions
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in this support) Hadrat Hajrah (Hagar) was
the daughter of Egyptian king who gave her
to Prophet lbrahim (Abraham) as his wife. In
accordance with the traditions of that time the
second wife was treated as a subordinate (or
maid) to the first wife. However, the Old
Testament also speaks that Hadrat Hajrah
(Hagar) was given by Hadrat Sarah (Sarai) to
Prophet Ibrahim as his wife:

"So, after Abram had dwelt ten years in the
land of Canaan, Abram's wife, took Hagar
the Egyptian, her maid, and gave her to
Abram her husband as wife. And he went to
Hagar, and she conceived.” (Genesis - 16:3)

This was the time when Hadrat Sarah was
too old and lost the hope of giving birth to a
child. Prophet Ibrahim was also about eighty
five years old at the time of birth of Prophet
Isma’il.

“‘And Hagar bore Abram a son; and Abram
called the name of his son, whom Hagar
bore, Ishmael. Abram was eighty-six years
old when Hagar bore Ishmael to Abram.”
(Genesis - 16:15)

| may point out here that biblical meaning of
‘Ishmael’ are: “God hears” (see Holy Bible,
Catholic Edition, p. 12).

This name was given in accordance with a
glad tiding Hajrah (Gen. - 16:11), and also
because Allah (God) gave heed to Prophet
Ibrahim's prayer for a son.

According to the OIld Testament when
Prophet Ishaq (Isaac) was born, the age of
Prophet Ibrahim was one hundred years and
Hadrat Sarah was also very old (ninety):

"Abraham was a hundred years old when his
son Isaac was born to him. And Sarah said,
‘God has made laughter for me; everyone
who hears will laugh over me." (Genesis - 12:
5, 6)

So the first-born child of Prophet Ibrahim was
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Isma’il (Ishmael).

2. No share for Isma’il (Ishmael) in the
inheritance

Prophet Isma'il did not get any share in the
inheritance of his father Prophet Ibrahim,
because he was the sacrifice. According to
Old Testament, Prophet Ibrahim gave only a
bag (skin) of water and bread when Hajrah
and Isma’il departed from him:

‘So Abraham rose early in the morning, and
took bread and a bag of water, and gave it to
Hagar, putting it on her shoulder, along with
the child, and sent her away. And she
departed, and wandered in the wilderness of
Beer-sheba.” (Genesis - 12:14)

Sarah also accepted that Hadrat Isma’il
would not get any share in the inheritance:

"But Sarah saw the son of Hagar the
Egyptian, whom she had borne to Abraham,
playing with her son Isaac. So she said to
Abraham, Cast out this slave woman with her
son; for the son of this slave woman shall not
be heir with my son Isaac.” (Genesis - 21:9,
10)

The above verse clearly points out that
Prophet Ishmael did not inherit anything from
his father, Ibrahim (peace be on him).

3. Shaving the hair:

The tradition of shaving the hair was
observed for a long time among Ishmaelites.
Even today it is a living tradition among the
Hajj pilgrims who compulsorily shave. their
heads (or trim hairs) after the sacrifice which
is a part of Hajj rituals. Therefore Hadrat
Isrn@’il was the Sacrifice of Prophet Ibrahim
but the people of the past scriptures (Ahl al-
Kitab) abrogated their books as the Holy
Qur'an also says.

Changes in the OId Scriptures
It is a well accepted fact that the Old
MINARET

Testament and the past revealed books have
undergone a number of changes by the
people through ages as the Holy Qur'an
declares:

"Those unto whom We gave the (Scripture
recognize (this revelation) as they recognize
their sons. But lo! a party of them knowingly
conceal the truth." (2:146)

. And who is more unjust than he who
hideth testimony which he hath received from
Allah? Allah is not unaware of what ye do."
(2: 140)

At another place the Holy Qur'an says:

“They change words from their context and
forget a part of that whereof they were
admonished ...” (5: 13)

In context to the sacrifice by Prophet Ibrahim,
the Holy Qur'an says that Allah left this
tradition for the generations after him:

"Then We ransomed him (i.e. Isma’il) with a
great (momentous) sacrifice, and We left
(this blessing) for him among generations (to
come) in later times." (37: 107, 108)

The yearly sacrifice on the occasion of Hajj
and Idul Adha is the "great sacrifice"
ransomed by Allah for Isma'il. Millions of
Muslims throughout the world sacrifice
animals to celebrate this occasion. Is there
any other community to demonstrate it?

As already described above, Hadrat Isma'il
was 14 years older than Hadrat Ishaq
(Isaac). So during his fourteen years Ismail
was the only son of Prophet Ibrahim. On the
other hand at no time Ishaq (Isaac) was the
only son of Prophet Ibrahim. According to the
Old Testament God asked Ibrahim
(Abraham) to sacrifice his only son:

"He said, "Take your son, your only son
Isaac, whom you love and go to the land of
Moriah, and offer him there as a burnt
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offering upon one of the mountains which |
shall tell you." (Genesis -22:2)

The change of name could clearly be noted
in the above verse of Old Testament.

The Place of Sacrifice:

In the OIld Testament the place of the
sacrifice has been told as the "land’ of
Moriah" as given in the above quoted verse.
(Gen. - 22: 2)

It is also told that that place was at three
days journey from Hadrat |brahim’s place.
(Gen. - 22: 3,4). Now Jews call it the hill on
which Jerusalem was built afterwards, but
some Christians do not agree with the Jews
on this point. However, the place is not
clearly sited in the Old Testament.

In Islamic traditions the place of sacrifice has
been sited near the "Marwah" hill in Mecca.
According to an authentic Hadith, the Holy
Prophet (¥) once pointed out towards the hill
of “Marwah” and said, “This is the place for
sacrifice; and the sacrifice could be
performed on any of the hills or valleys of
Mecca.” Although the sacrifice was
performed in Mina during the days of the
Holy Prophet (2), as it is still observed now,
he pointed out specially towards "Marwah”
and in this way recognized the place where
Prophet lbrahim was going to sacrifice
Prophet Isma'il.

In the old Testament the situation of Arabia
has been sited near the hill of “Moreh":

“and the camp of Midian was north of them,
by the hill of Moreh, in the Valley. ” (Judges --
7:1)

Now we could say that the "land of Moriah" is
actually the land of “Marwah”. Due to
differences in languages the name of
“‘Marwah” was changed to “Moreh” and then
to “Moriah.”
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It is the same hill near which the first house
of Allah (i.e. the first mosque) on the earth
was built by Prophet Ibrahim and his son
Prophet Isma'il. The Holy Qur'an says:

"Lo! the first House (of worship) appointed for
men was that at Bacca." (3:96).

Bacca (Ar. Bakkah) is the old name of Mecca
(Ar. Makkah). The Old Testament also
speaks out this name:

"As they go through the valley of Bacca they
make it a place of springs; the early rain also
covers it with Pools.” (Pslam - 84:6)

According to a number of scholars the place
"Bacca” referred to in the above verse is
actually Mecca the name of which was
Bacca.

Moreover it is mentioned in the Old
Testament that Hadrat Isma'il and his mother
lived near “Paran”

"He lived in the wilderness of Paran ...” (Gen.
- 21: 21).

The word “Paran” is synonymous to Arabic
word "Faran". Besides this in the following
passage of the New Testament Hajrah's
(Hagar) home is described to be somewhere
in Arabia: .

“‘Now this an allegory: these women are two
covenants, One is from Mount Sinai, bearing
children for slavery; she is Hagar. Now Hagar
is Mount Sinai in Arabia.” (Galatians- 4;
24,25)

In some translations of the New Testament
the wordings of the last sentence are: "For
Sinai is a mountain in Arabia."

(Note: In this verse Hajrah has been told a
slave which is not true. | have already
discussed this point.)

It is now clear that Hajrah and Prophet Isma’il
lived in Arabia, where the sacrifice was
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offered by Prophet Ibrahim near the mount
“Marwah.”

Conclusion:

From the foregoing discussion we could drive
the following conclusion:

1. Prophet Ibrahim (peace be on his
descendants) offered his first-born child,
Isma’il (Ishmael) for sacrifice and not his
second son, Ishaq (Isaac).

2. The sacrifice took place near “Marwah”
hill which is situated in Mecca near the
Sacred Mosque.

Afterwards this great sacrifice was celebrated
by Ishmaelites yearly and they also kept all
the traditions of Prophet Ibrahim and his wife
Hajrah in the form of Hajj. After the advent of
Islam the Hajj was made compulsory to be
performed by Muslims (those who could
afford it) and the sacrifice became a major
part of Hajj rituals. For those Muslims who
could not perform Hajj sacrifice is compulsory
(if they own a prescribed amount of wealth)
on the occasion of Idul Adha. Islam
prohibited many of the traditions of Ignorance
and now Hajj consists of the rituals which
were observed by Prophet Ibrahim, his wife
Hajrah and his son Isma’il. These rituals are
a clear support in favour of Muslims. | am
mentioning some of those in brief:

1. When God called Ibrahim for sacrifice he

acknowledged the call by saying: "Here
am I" (Gen. - 22:1). The same words are
repeated every year by every Hajj pilgrim:
"Labbaik Allahumma Labbaik” i.e. Here
am |, Allah; here am I.

2. During the time of Prophet Ibrahim it was
a religious tradition that the sacrifice had
to make rounds of the altar. This tradition
is still observed during the Hajj in form of
"Sa’i” (i.e. to make rounds of the hills of
"Safa" and "Marwah”) and "Tawaf" (i.e. to
make rounds of the Ka'bah situated in the
Sacred Mosque in Mecca).

3. The hair of the sacrifice were not shaved
until the sacrifice. This tradition is still
observed. The Hajj pilgrims shave (or
trim) their hair after completing the Haj
rituals.

4. The sacrifice of animals is a very
important and compulsory part of Haijj.
This is, the same tradition which was
observed by Prophet Ibrahim.

5. When Prophet Ibrahim fully submitted to
Allah, He named him "Muslim" (i.e. one
who submits to Allah). The same name,
given to Prophet Ibrahim and his
followers, is still prevailing among
Muslims: “... It is the cult of your father
Abraham. It is He Who has named you
Muslims, both before and in this
(Scripture i.e. the Holy Qur'an...”) (22:78)

(Continued from page #. 27)

absence (ghaybat) and his heart is
distressed by the loss of his beloved; and
sometimes his heart is like a Paradise in the
blessedness of contemplation, and every
moment brings to him a gift and a glad
message from God. On the other hand, it
makes no difference to the possessor of hal
whether he is veiled by affliction or unveiled
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by happiness; for he is always in the place of
actual vision (‘iyan). Hal is an attribute of the
object desired (murad), while waqt is the rank
of the desirer (murid). The latter is with
himself in the pleasure of wagqt, the former
with God in the delight of hal. How far apart
are the two degrees!
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Islam’s Overriding Stress on Human Welfare
Dr. Muhammad Al-Ghazali

The foremost principle of humanism provided in the teachings of the Prophet of Islam (£) is that
it combines the good of this world and the hereafter. A Muslim strives in this life to achieve the
success and felicity of this world in such a way that it leads to the eventual salvation and

everlasting bliss of the hereafter.

The Prophet Muhammad (%) not only
presented the perfect example of
humanitarianism in his own ideal conflict, but
also provided the posterity with an adequate,
all-embracing and viable philosophy and
practical pattern of humanism. The principle
and pragmatic modes and mores of this
humanism were elaborated and explained by
him in his acts, utterances and approvals that
form part of the whole corpus of Hadith
literature. The vast material of guidance,
wisdom and instruction that had been so
meticulously collected, sifted, critically
examined and carefully scrutinized by the
scholars of Hadith across centuries, supplies
the rich resource and authentic criteria for the
normal, spiritual and cultural dimensions of
this humanism.

It was this philosophy (Hikmah) and practical
pattern (Sunnah) which always served as the
touchstone for measuring the degree of one's
commitment to Islam and for scrutinizing the
moral value and cultural worth of all
individual and social constants and variables
in the Muslim society in all ages,
environments and climes. The Sunnah of the
Prophet (%) therefore has been and shall
always continue to be the grand norm of the
Muslim  society. Individuals, groups,
institutions, customs, conventions, values
and mores, fads and fashions shall always
be liable to evaluation and judgement in
relation to this grand norm.

And it is this authentic grand norm which has
protected the identity of the Ummah
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throughout centuries and in the face of all
alien invasions. And, In’sha Allah, the
Sunnah of the Prophet (%) shall always
provide the Ummah with the Divinely-
approved authentic guidance to preserve its
distinct personality, its moral values and
spiritual standards amidst all attempts and
efforts to distort and disorient the pristine
purity of the universal dispensation and the
sublime cultural mission of Islam.

Foremost Principle:

A Muslim is taught by the Prophet (%) to pray
five times for the success and salvation in
this terrestrial home as well as his
subsequent celestial abode.

This first principle of Islamic humanism has
been succinctly elaborated throughout the
Holy Quran and clearly reiterated in the oral
and practical Sunnah of the Prophet (z). All
precepts, injunctions, moral teachings and
spiritual instructions of Islam seek to improve
the lot of its followers here and enhance the
prospects of their eternal bliss hereafter.

The beauty of Islam is that it has prescribed
the modes of prayer and manners of worship
in such a way that when these are performed
in true spirit they bring tremendous material
gains alongside the obvious spiritual benefits.
The five times daily prayers in congregation
bring tremendous social advantages that are
filed with unlimited prospects of material
amelioration of the community of believers.
The fasting though apparently a purely
spiritual exercise in self-discipline engenders
an acute consciousness of the plight of the
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destitute and the deprived in addition to other
benefits.

The annual event of Hajj is essentially an
endeavour of the believers to renew and
revitalize their spiritual communion and
primordial covenant with their Lord. But the
obvious benefits of this unique feature of
Islamic spiritual life for cementing the social
solidarity and improving mutual cooperation
among the believers in worldly matter is self-
evident. The social and economic fruits of
Zakah are too well-known to require any
elaboration.

In the same way, the exclusively material and
mundane business of a Muslim’s life is also
regulated in such a manner that it brings in
its wake a host of spiritual blessings and
moral benefits in the life of the individual and
the community alike. Take for example the
case of marriage and matrimony.

It is an institution that is universally
recognized as an integral component of all
human cultures. But Islam has organized it in
such a way that it reinforces the moral fibre
of the society as a whole and greatly
contributes to the preservation and
transmission of the perennial moral values of
Islam both vertical and horizontally. It
vertically transmits the values, manners,
etiquettes, customs, conventions, modes and
mores across the generations through
upbringing of the children on the pattern of
Islamic life.

At the same time, through the sacred
institution of matrimony a social nucleus is
formed in the shape of a Muslim family. Both
the spouses - termed by the Holy Quran as
each other's mates, supporters and advisers
(Awliya) vigorously interact in a common
solemn undertaking to contribute their share
of social solidarity and dissemination of the
values of Islam horizontally across the whole
trajectory of society and its various
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institutions.

These participants in the joint matrimonial
undertaking not only pledge themselves to a
definite set of mutually shared ideals and
obligations, but also actually perform them. In
this fashion, they, together with their
offspring, supply the society with the basic
brick in the social structure. The more this
brick of matrimonial union is strengthened,
the more the Islamic social organism is ipso
facto cemented and solidified. That is why
the Prophet (¥) regarded marriage as
synonymous with completing one’s religion'.
And this is why the Holy Qur’an declared that
entering a legitimate wedlock meant fortifying
(lIhsan) oneself against all possibilities of
moral perversion and social deviance.

Second Principle:

The second principle of typical Islamic
humanism taught by the Prophet () is that
human nature is essentially good. There is
no stigma of any prenatal essential sin to mar
the pristine purity and essential innocence of
human soul. But at the same time, Islam
does not demand human-beings to live as
angels. The beauty of Islam lies in the fact
that it takes human nature as it is. It gives
due allowance to human weaknesses,
lapses, errors and blunders.

These weaknesses and failings are granted
as part of natural human condition simply
because man has been created by Allah with
a dual capacity. He has been endowed with
both a higher angelic disposition and a lower
animalistic temperament. He is called upon
to maintain a harmonious balance between
the two inherent forces of matter and spirit
that are simultaneously operative within his
being.

Islam, therefore, does not look down upon
animalistic dimension of the human self
simply because Allah has created his
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anthropos in this way. And it is in fact in this
dualistic disposition of man combining the
two poles of angel and animal within the unity
of a human being - that his greatness lies.
For when he subdues his physical urges and
augments his moral aspirations in the pursuit
of a sublime spiritual ideal - that is Tagwa i.e.
identifying with the Will of his Creator - he
indeed attains the very high status of Ihsan.
He then becomes the real embodiment of
Divine vicegerency which is the real raison
d’étre of his creation. He is equipped with the
necessary potential within his dual self as
well as afforded all the requisite resources of
this world so that he is able to realize this
supreme objective of life.

Demands of Nature;:

This is why all the teachings of Islam are
congruent with the demands of healthy
human nature. Nothing has been prescribed
in Islam nor laid down by the Prophet (¥),
who is the first and the last example of
Islam's perfection in human scales, which
would offend human nature in any way. In
fact, the preservation of the physical health

and the satisfaction of all legitimate demands
of the flesh and body are an obligation in
Islam. The significance of divergence
between Islam and all other creeds and cults
of the past and present is precisely this
emphasis on protecting and promoting Fitrah
i.e. human nature.

The Prophet (%) expressly forbade celibacy
and monasticism. He disapproved
continuous and un-interrupted fasting. He
declined to allow some of his companion to
pray all night without sleeping a wink. What is
more, the Prophet (¢) himself led a full and
eventful life. He married himself and strongly
urged his followers to do so. He engaged
himself in trade and a variety of material
business. He lived as a full and active
participant in a socially vibrant community
that he himself created and promoted at
Madinah. In short, the Prophet () did not
sever his link with this world simply, because
according to his teachings this world has
been created for the service of man, while
man has been raised as a Khalifah to serve
his Master and Lord.

Al-Fath Al-Rabbani
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Allah and His Attributes

Dr. Waffie Mohammad

Concepts:

Whenever a name is called, a mental picture
of a thing associated with the name is made.
This mental picture is called a concept.
Concepts are formulated in three ways, viz.,

o Experimentation or science

e Speculation or philosophy

o Revelation — especially associated with
religion.

In science and philosophy it will always be
the observer and the object. The observer is
always trying to know more about the object.
In revelation the object reveals itself.

The limit of science and philosophy is the
material universe. This is because science
can experiment on things it cannot grasp.
And because it cannot grasp God for
experimental purposes it does not concern
itself with that Being, for the purposes of
formulating a scientific concept of Him.

Abraham demonstrated that a concept of
God cannot be had through experimentation.
The Qur’an records this as follows:

‘When the night grew dark upon him he
beheld a star. He said: This is my Lord.” But
when it set, he said: “I love not things that
set.” And when he saw the moon rising, he
exclaimed: “This is my Lord.” But when it set
he said: “Unless my Lord guide me, | surely
shall become one of the folk who are astray.”
And when he saw the sun rising he cried:
“This is my Lord, this is greater.” And when it
set he exclaimed: “O my people! Lo! | am
free from all that you associate (with Him). ”
(6: 76-78)

The same limitations are in Philosophy due
to the fact that scientific discoveries influence
philosophical position. In addition, the
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philosopher cannot project his thoughts
outside of the universe. The Qur’an says:

“For he thought and he determined” (74:18)

As the conclusions in both these disciplines
may not necessarily be accurate, Allah says:

“They follow nothing but conjecture, and
conjecture does not help you to know truth.”
(53: 28)

Revelation has been an important source of
knowledge. It is known in science and
philosophy as accidental, but in religion it has
been the way God reveals things to His
creatures. It can take the form of instinct,
intuition, true dreams, hearing of voices, or
appearance of an angel.

The Holy Qur'an tells us that no creature is
like Him. It says:

“There is nothing like Him.” (42:11)
“There is none comparable unto Him.” (112:4)

We depend on knowledge obtained through
revelation to know about God.

Allah’s Attributes:

Allah is a Divine Being. He created the
universe, is connected to it but is not part of
it. No creature can fathom His capacity. He
says:

“Say: If the sea was to become ink, for
(writing) the qualities (of the greatness) of my
Lord; verily, the sea would be used up before
the words of my Lord were exhausted; even
though the same amount is added to it.”
(18:109)

Allah connects Himself to His creatures
through His Divine Attributes. He says:

“To Allah belong the beautiful Names.”
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(7:180)

We cannot even know about the greatness of
Allah through His Attributes. For example He
says:

“His Throne encompasseth the skies and the
earth.” (2: 255)

Because Allah is so vast, no creature can
behold Him. Thus He says:

“‘No vision can comprehend Him, but He
comprehends all visions.” (6:103)

It is not even possible to fully grasp the
celestial beings in their true form in this
space-time continuum. An example is the
vision of Jibraeel by the Prophet (%), when he
appeared to the Prophet () in cave Hira, the
whole horizon was filled with him. The Qur’an
says:

“And without doubt he (Prophet %) saw him
(Jibraeel) on the clear horizon.” (81 :23)

And:

“He appeared (in stately form) while he was
in the highest part of the horizon.” (53: 6-7)

Allah allocates ninety-nine attributes to
creatures. He connects Himself with
creatures through them. One of the signs of
greatness of the Lord is that He functions
through all His attributes, to all His creatures
at the same time.

Attributes and man:

Man's mission is to represent Allah on earth,
that is why Allah calls him Khalifah. This
could not have been possible if man was not
given some knowledge of the way he is
supposed to represent his Lord.

Knowledge of the Divine Attributes enables
man to ably represent God when these are

used to relate with one another, e.g.
kindness, love, mercy, compassion,
forgiveness, generosity, etc.,
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It is possibly for this reason Allah says:

“The nature of Allah is the nature He has put
into man; that is the right religion, but most of
mankind does not understand.” (30:30)

He also says:

‘Do good as Allah has been good to thee.”
(28:77)

It is necessary to know that no matter how
perfect we attempt to develop the attributes
we can never reach the level of the capacity
of our Lord. Take for example the power to
create; Allah says:

“So blessed is Allah the best to create.”
(23:14)

Man has some capability to create, but he
creates things from others, e.g. paper from
wood. When Allah wants to create, He brings
things into being from nothing, e.g. the
universe. Allah also tells us something about
His vast capabilities. He says:

“Do you think that you were more difficult to
create than the sky above? He has raised" it
as a canopy and has given it order and
perfection.” (79: 27-28)

Allah also tells about the ability to sustain.
Sometimes we have problem to find food for
ourselves, but Allah is sustaining all His
creatures continuously. He says:

“O men, call to mind the grace of Allah unto
you. Is there a creature other than Allah to
give you sustenance from the sky and the
earth?” (35: 3)

Another important reason why Allah has
allocated Attributes for Himself is that they
are like ropes or gateways for man to ascend
to Him. He says:

“The most beautiful names belong to Allah;
so call on Him by them.” (7:180)

(Continued on page #. 17)
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His Eminence Hazrat Shah |
Muhammad Abdul Aleem Siddiqui = <~
Unique Muslim Preacher of the 20th Century

Dr. Hafiz Muhammad Fazlur Rahman Ansari Al-Qadri

His Eminence Hazrat Shah Muhammad
Abdul Aleem Siddiqui was the famous
preacher of Islam of the 20" century. He
carried out the message of Islam to the far-
flung countries for about forty vyears.
Thousands of non-Muslims in Asia, Africa,
Europe and America embraced Islam at his
hands. Millions of Muslims received religious
and worldly blessings through his dynamic
and refulgent personality. Numerous Islamic
missionary societies, mosques, schools,
hospitals, libraries, infirmaries, orphanages
periodicals sprang up in the wake of his
immortal missionary labours.

Birth

His Eminence Hazrat Shah Muhammad
Abdul Aleem Siddiqui was born on the 15™ of
Ramadan in 1310 A.H. (3rd April, 1892) at
Meerut (U.P. India). His father Hazrat Hazrat
Shah Muhammad Abdul Hakim Siddiqui was
noted for his scholarly, poetic and spiritual
merits.

Education

Endowed with unusual intelligence and
exceptional memory, his eminence
commenced his education at the early age of
three years and some months and devoted
himself to acquisition of. Islamic learning
completing finally, his studies in Dars-e-
Nizami at the Madrasah Arabia Qaumiah,
Meerut at the age of sixteen.

The religious and literary education thus
acquired had been the "end of the road" for
most Muslim religious leaders of the time.
But the latent flame of desire to understand
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the modern problems of mankind and to
reach out the message of Islam to the world
urged him to acquire modern secular
education. After the completion of Dars-e-
Nizami he acquired his modern education at
the Islamia High School, Etawah, and the
Divisional College, Meerut. He obtained his
degree with distinction in 1917. He also
studied law, but with academic and not
professional motive.

As regards his religious studies, he did not
discontinue it even while acquiring modern
education. On the contrary, he devoted
himself simultaneously, and especially during
vacations, to advance Islamic studies under
the guidance of the greatest Muslim scholar
and reformer of the 20th century, Hazrat
Hazrat Shah Ahmed Raza Khan Bareilvi. In
fact he continued it even many years after he
had entered the field as a religious leader
and amassed further knowledge in Qur'anic
Exegesis Hadith, Tasawwuf, and the four
schools of Sunni Islamic law at Makkah and
Medina through discussion with Muslim
scholars and studies in Islamic libraries and
at the feet of such masters as Hazrat Abdul
Bari of Farangi Mahal, Hazrat Sheikh Ahmed
el-Shams of Morocco and Hazrat Sheikh el-
Sennousi of Libya.

Spiritual Training

As far as the spiritual training is concerned
his eminence completed it under his elder
brother, Hazrat Shah Ahmed Mukhtar
Siddiqui receiving finally the ijazah (authority)
in several Sufi orders.

The formal completion of training, while on
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the one hand, raised his eminence to the
level of a Sufi-teacher, it became on the
other hand, a prelude to further quest for
spiritual  illumination. This necessitated
further struggle and led his eminence to
frequent journeys to Makkah and Medina.

Missionary Work

From his very boyhood, Hazrat Shah
Muhammad Abdul Aleem Siddiqui had
formed the idea of becoming a missionary of
Islam. He began his work of preaching as he
completed his theological studies. The
countries he visited were: Burma, Sri Lanka,
Malaysia, Indonesia, Thailand, Vietnam,
China, Japan, Philippines, Mauritius,
Reunion, Madagascar, South  Africa,
Mozambique, Kenya, Tanzania, Uganda,
Belgium, Congo, Saudi Arabia, Egypt, Syria,
Palestine, Jordan, Iragq, France, England,
West Indies, Guyana, Surinam, United States
of America and Canada.

Wherever he went he had to encounter
dissensions, religious backwardness,
ignorance  of higher Islamic values,
indifference to collective obligations, lack of
vision, absence of planning and spiritual
inertia existing on a large scale among
Muslims, hatred and misunderstanding of
Islam among non-Muslims and the
consequent friction.

Everywhere he had to carve out his path in
stony rocks. Everywhere he had to raise the
edifice of his great message almost on virgin
foundations. But everywhere he outmatched
the obstacles and handicaps with the
seemingly infinite store of his spiritual
energy, the inexhaustible treasure of his
moral earnestness.

His soft voice proved it-self to possess a
magical influence in awakening the humanity
while his polite persuasions and sweet
advices healed many a scar wrought by
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intellectual or moral perversions. His
message of God, realization of moral
resuscitation and of spiritual revival

penetrated millions of ears and hearts. His
travels around the globe brought the
message of peace to the millions of human
souls. His visits everywhere gave new
impetus to the religious fervour of the people.

Foreign Travels and Important Events
1914 — Burma

Visited important cities, delivered lectures
and participated in the Foundation of the
Burma Muslim Educational Conference.

1915 — Burma

Presided over the annual session of the
Burma Muslim Educational Conference.

1919 — Saudi Arab

Visited Makkah and Madina, submitted his
memorandum of Port tax to His Majesty
Sherif Hussain, lectured in the Kaaba, Haram
Shareef.

1923 — Sri Lanka

Lectured in various towns of Sri Lanka
strived for bringing about unity among the
different parties of Muslims, worked for the
erection of the Memon Hanafi Masjid at
Colombo, which is the most magnificent
mosque in the whole country.

1924-25 — Saudi Arab

Performed the second pilgrimage and
devoted himself solely to the spiritual
discipline.

1927 — Burma, Indonesia, Malaya,
Thailand

Gave the counter blow to Dr. Rabindranath
Tagore’s lecture campaign for inviting

Indonesia to return to paganism; worked for
the organization of the Indonesian Ulema
and participated in the first historic
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conference of the Nahdatul Ulema, worked
from the platform of Indonesia's premier
Islamic  Organization, the Jamiat ul
Muhammediah, for defending Islam and
Muslim solidarity against the attack of
Christian  Missionaries and Qadianism,
strived to bridge up the differences between
Irshadieen and Alawieen, organized the
Indian Muslims resident in Indonesia and
founded the British Indian  Muslim
Association at Sourabaya, liquidated the
Qadiani attack on Islam in Malaya, launched
a vigorous lecture campaign in Arabic,
English and Urdu which revived Muslim
religious life and brought several eminent
European and Asiatic converts to Islam.
Carried on research on Buddhism in the

Royal Library at Bangkok; revived the
religious life among Muslims resident in
Bangkok by means of lectures and
discussions.
1928-29 — Mauritius, Reunion,
Madagascar

Liquidated the Qadiani attack in Mauritius,
founded the Hizbullah (Volunteer Corps of
worshippers), had important discussions with
eminent Hindus and Christians, several of
whom embraced Islam. The French
statesman, Governor Merwat embraced
Islam in Reunion.

1929-32 — Reunion, Indonesia, Malaya,

Mairritirxs, Madagascar Initiated the "Green
Pamphlets” movement in Sri Lanka, Founded
the "Real Islam" magazine in Singapore,
established the All-Malaya Muslim
Missionary Society. Led the delegation of the
Muslims of Mauritius before the Financial
Commissioners, established the Halga
Qaderia Ishaat-e-Islam; initiated the move for
the establishment of the orphanage.

1933 — Sri Lanka, Saudi Arab

Initiated and planned the establishment of
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the Ghafooriah Arabic School at Mahregama,
near Colombo, opened branches of the
Ceylon Muslim Missionary Society.
Participated in the establishment of the
Orphanage and the charity Textile Institute at
Madina, sponsored the move for the repair of
the Zarga Canal.

1934-35 — Sri Lanka, South Africa,
Mozambique, British, East Africa,
Zanzibar

His eminence’s disciple J. Majid established
the “Star of Islam” at Colombo, being the
best Muslim journal so far published there.
His eminence's lecture tour created and un-
precedented country-wide awakening for
Islam in South Africa and several Europeans
and native leaders saw the light of Islam,
established the International Islamic Service
Centre at Durban, which publishes famous
Islamic English journals "The Muslim Digest",
"The Ramadan Annual’, ‘The Five Pillars"
and the series of Islamic literature known as
the Makki Publications.

1935-36
Japan

Malaya, Indo-China, China,

World’s grandest Islamic English monthly,
‘The Genuine lIslam’ started publication in
Singapore. For the first time in recent history
the message of Islam was delivered to the
intelligentsia as well as the masses of Indo-
China, many of whom embraced Islam.
Worked for the Islamic revival in China, laid
the foundation stone of the Muslim
Orphanage at Hong Kong.

1937 — Saudi Arab

Discussed with Ibn Saud at Makkah the
difficulties ~ which  European  converts
experienced in performing the Hajj.

1938-39 — Sri Lanka, Mauritius, Reunion,

British, East Africa
Established the Hizbullah in Sri Lanka.
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Presided over the historic Eid Milad Muslim
Conference at Port Louis, established the
Infirmary at Port Louis, initiated the
successful move for the promulgation of
Wagf Law for the Muslims.

1945 - Saudi Arab

Discussed with Muslim leaders from all over
the world about the improvement of
conditions prevailing in the Saudi Arab.

1946-47 — Saudi Arab, Egypt, Palestine,
Syria, Lebanon, Irag

Led a delegation on behalf of the All-India
Muslim League to King Ibn Saud, placed
before him the matter about the abolition of
pilgrimage taxes, introduced the Pakistan
movement, addressed the Muslim leaders
assembled from all parts of the world.
Propagated Pakistan's idea through the
press and from the platform and by
contacting eminent personalities of Egypt
and other countries, aroused the Ulema of
the Arab East, specially those of Al-Azhar, to
the urgency of various problems confronting
Islam, founded a missionary society, known
as Tarif-bil-Islam at Cairo, was the guest of
His Majesty King Abdullah at Amman and
discussed with him important Islamic
problems, visited important cities of Iraq as
royal guest, met responsible leaders there
and exchanged views of Islamic problems,
successfully  pleaded the case of
establishment of Pakistan before the Arabs.

1948 — Saudi Arab

Discussed with H.E. Adullah bin Suleiman
and other important dignitaries the problems
of the systemization of public finance in
Saudi Arab and the improvement of the living
conditions of the people there.

1948-49 Indian Union,
Malaya, Indonesia, Mauritius

Sri

Lanka,

Led a delegation to the Indian Premier, the
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late Pandit Jawahar Lal Nehru, to protest
against the maltreatment of Indian Muslims,
the suppression of Islamic culture and the
desecration of Islamic sacred monuments by
the Hindus and the Sikhs, delivered a series
of lectures at Bombay and Madras and
reviewed the religious condition of Muslims
living in the Indian Union. Met the Sultans
and Muslim leaders of Malaya and Singapore
and fixed up the future plans of the new
building of the All Malaya Muslim Missionary
Society in Singapore and the Siddiqui
Library, presided over the memorable
celebration of Eid Milad Conference at
Singapore, established the Inter-Religious
Organization at Singapore, started the
publication of “The Muslim World”, initiated
the move for the establishment of the Islamic
Arabic University for Malaya, contacted the
highest circles in Indonesia and delivered the
message of Divine Peace to Muslim and
Non-Muslim alike, established the Inter-
Religious Organization at Batavia.

1948-51 — Unique Tour

His eminence started on his memorable
world tour (1948-51), which gave him a
unique distinction in the history of Islam,
because he was the first Muslim Missionary
to have performed it. He took the message of
Islam to the non-Muslims of France, England,
USA, Trinidad and European countries.
Several persons entered the fold of Islam.
Distinguished persons such as Her Highness
Princess Gladys Palmar, Khairunnisa of
Sarawak State, Muhammad Yousuf Mitchell
and Muriel Fatima Donawa (Minister of
Trinidad) embraced Islam through His
Eminence’s preaching.

Writings and Public Lectures

His eminence Hazrat Shah Muhammed
Abdul Aleem Siddiqui was not only an
eminent scholar, a great orator and a
distinguished missionary but also a polished
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writer. His Eminence wrote some Arabic,
Urdu and English books. The names of
published writings and lectures are as under:

Arabic:

1. Hagiqat ul Mirzaeen
2. The Pilgrimage Taxes

Urdu:'

Zikr-e-I-labib (in two parts)
Kitab ul Tasawwuf
Ba.har-e-shabab

Sautul haq

Mirzai hagiqat ka izhar
Ahkam-e-Ra'madaan’

ogrwWNE

English:

1. Elementary Teachings of Islam
2. Principles of Islam
3. Quest for true happiness

4. How to face Communism

5. Islam's answer to the challenge of
Communism

6. Women and their status in Islam

7. A Shavian and a  Theologian
(Conversation with George Bernard
Shaw)

8. The Forgotten path of knowledge
9. Caodification of Islamic Law.

Demise

This gigantic work could not be accomplished
except with hard labour and constant
application. His Eminence worked with
single-minded devotion for the cause of Islam
and humanity until his noble soul returned to
Allah's Mercy on 22" zil Hij, 1373 A.H.,,
(August 22, 1954) in Madina. May Allah
shower His Choicest Blessings on his noble
soul. Ameen!

(Continued from page # 12)

Some spiritual teachers say that if the names
of Allah are recited, the one who recites gets
something of .the vibrations contained in the
name. You will find a lot of Spiritual formulae
with the names of Allah as the basic
ingredient. He says:

“Call upon Allah, or call upon Rahman, by
whatever name you call upon Him, (it is well)
for to Him belong the most Beautiful Names.”
(17:110)

A Mistake:

Many people make mistakes about the
Attributes of God. They conceive them to be
gods. And so they worship gods of love,
wealth, protection, etc. Allah has made it very
clear that there can be only one God Who is
Creator of everything. He says:
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“Say of your partners, can anyone originate
creation and repeat it? Say: it is only Allah
Who can originate creation and repeat it.”
(10:34)

He also says:

“‘If there had been in the heavens and on
earth other gods besides Allah there would
have been chaos.” (21:22)

Muslims should be thankful for the fact that
Allah has given them a well preserved, clear
Book with sound arguments, and perfect
knowledge about Allah.”

It is now their duty to convince themselves
through knowledge about their relationship
with Him if they are to prosper.
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Free Will, Predetermination and Self-Revelation
Hazrat Shahidullah Faridi

Man's freedom of will and freedom of choice,
i.e., the power of discrimination by which he
adopts the road of either good or evil, is
proved by experience, and this experience is
confirmed as true by the Word of God. Every
man, whether he be a believer or disbeliever,
knows well that many times during the
course of a day he is confronted with
circumstances with which, after considering
their various aspects, he has to decide what
steps he should take suitably to combat. In
order to reach this decision the inner
characteristics and inclinations which find
place in his heart are brought into play, and a
predilection is formed which turns into an
intention; in the mould of this intention a will
is cast, which, when made, firmly appears in
the form of determination, and this
determination he tries to fulfill through
outward action. This sequence is a matter of
experience for all mankind, and is not denied
by anyone; but there are differences of
opinion regarding the forces that lie behind it.

Allah, The Most High, has declared again
and again in His Wise Book that it is He Who
has gifted man with this power of
discrimination.

“Say: (O Prophet) He it is Who gave you
being and gifted you with ears and eyes and
hearts. Small thanks do you give!” (Sura Al-
Mulk, 67: 23).

Here the meaning of ‘hearts’ is: reason,
understanding and discrimination. It may
even be said that the very foundation of
God’s message is man’s free will. The gist of
all the teachings of the Wise Qur’an is that
God is the Creator of the heavens and the
earth and of man, that He is possessed of all
the attributes of perfection and that He alone
is worthy of being worshipped. He has
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endowed man with such reason and
understanding as can perceive the difference
between good and evil. It is for the trial of this
reason and understanding that God has sent
man into the world, where on the one hand
there is provision for over-indulging the
desires of the lower self, which lure him to
destruction, while on the other there are the
messengers of God and the teachings of the
heavenly Books which can lead him to the
goal of fruition and eternal life. Equipped with
the armament of reason, understanding and
discrimination he enters the field, and
receives his deserts according to his success
or failure in the shape of reward or
punishment in the afterlife. Hence the very
meaning and basis of religion is human free
will, and without it religion would have no
purpose and would be totally unnecessary,
just as it is unnecessary for animals. The
religion of animals is in their nature, in
accordance with which they move and attain
their fulfillment. This is their ‘straight path’
from which they cannot stray even a hair’s
breadth. But man has always two roads open
before him, the road of success and fruition,
and the road of loss and ruin. The
messenger of God is his guide, and the lower
self and Satan are his way layers. According
to his intelligence he either takes the Prophet
as his leader or his selfish soul, and chooses
for his destination either the supreme triumph
or the uttermost humiliation.

Practically the whole of the Quran can be
produced as evidence for man’s freedom of
choice. A few verses are presented here as
examples:—

“‘Blessed is He in Whose hand is the
sovereignty and Who has power over all
things, Who created life and death that He
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may try you which of you is best in conduct;
and He is the Mighty, the Forgiving” (Sura Al-
Mulk, 67: 1.).

“‘By a soul and him Who perfected it and
gave it consciousness of what is wrong for it
and what is right for itt He is indeed
successful who causes it to grow, and he is
indeed a failure who stints it” (Sura Al-
Shams, 91: 7-10).

“O children of Adam! when messengers from
among you come to you and narrate to you
My revelations, then whoever refrains from
evil and amends, no fear shall come upon
them nor shall they grieve. But they who
deny Our revelations and scorn them are the
people of the fire, abiding in it forever” (Sura
Al-A’raf, 7: 35).

“Proofs have come to you from your Lord, so
whoso sees, it is for his own good, and
whoso is blind is blind to his own heart; and |
am not a keeper over you”. (Sura Al-An’am,
6: 104).

“Say: ‘the truth is from your Lord. Then
whosoever will, let him believe, and
whosoever will let him disbelieve”. (Sura Al-
Kahf, 18: 29).

“Whoever brings with him goodness will have
better than its worth, and such are safe from
fear that day. And whoever brings with him
evil, they shall be flung down on their faces in
the fire. Are you not only rewarded for what
you did ?” (Sura Al-Naml, 27: 89-90).

To sum up, opinion is unanimous that God
has granted man the freedom of choice to
take the path either of righteousness or of
transgression, and that in accordance with
his choice he will receive his deserts in the
next life; but it is also necessary to ascertain
the nature and the limits of man’s free will.
For this it is essential to reflect upon for
considerations which can be called the four
pillars of the subject.
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(a) God has endowed man with the will that
is truly free.

(b) God's power is complete and absolute.

(c) God deals with man in accordance with
man’s own actions.

(d) God’s mercy extends over everything.

The verses of the Qur'an which have been
presented above are sufficient proof that the
freedom of will that has been bestowed upon
man is a true freedom, and not merely an
apparent or nominal one. A statement made
repeatedly and with full clarity by God in His
word cannot be taken to be only nominally
true. If this freedom is not a true one, that is
to say it is only apparently freedom and in
reality not, then man cannot be held
responsible for his actions, nor can he
deserve reward nor punishment for them, In
other words, if this freedom which has been
granted to man is really a kind of compulsion,
then to take retribution from him for his
actions would be injustice, but God has
declared again and again that He never does
injustice but always acts with justice and
equity.

‘It is He Who produces creation, then
reproduces it, that He may reward those who
believe and do good works with equity; while
for the disbelievers there shall be a boiling
drink and painful doom, because of their
disbelief’( Sura Yunus,10: 4).

“Now this day no soul is wronged at all, and
you are requited only for what you have been
doing” (Sura Yasin, 36: 54).

“Allah did not wrong them, but they wronged
themselves” (Sura Al-Imran, 3: 117).

A guilty person can only be punished when
he committed the crime of his own free will.
Now those who say that man has the power
of choice, but he has no choice but to choose
what he chooses, i.e., what he chooses he is
compelled to choose, have adopted the

August 2019



doctrine of compulsion. This puts man
somewhat in the position of one whose
actions are directed by another through
hypnotism or some such influence.
Apparently he acts of his own will, but in
reality the other person has taken possession
of his will, and it is the desires of this other
person that he fulfils. Even according to
human laws such a man would not be held
responsible for his actions, and it will be
considered unjust to punish him; then how
can one be punished or rewarded according
to the Divine Law whose freedom of will is
only outwardly freedom and inwardly
compulsion? Furthermore, all hold heaven
and hell to be real; how is it possible then for
a real punishment to be given for an unreal
act of choice? Some have replied to this
objection that injustice and injury can only be
perpetrated in another’s property, and not in
one’s own property when one can do as one
likes. Since man is God's creature and His
possession, whatever He may do with him
will not be injustice but mere justice. But this
argument contradicts those verses of the
Holy Qur'an in which Allah has expressly
declared that He is not unjust to His servants,
He had called them to the straight path, but
of their own will they have rejected it and so
gone astray. It is they, therefore, who are
unjust, and deserving of punishment. In the
light of this declaration it is an astonishing
argument to put forward that if, God forbid,
He committed injustice, it would not be
injustice. In addition, to claim that anything a
person does with his own property cannot be
pronounced injustice is in fact not true. There
are many injunctions of the Islamic Code, for
instance those which concern bondmen, and
the laws of inheritance, which testify that it is
not permissible to be unjust even in the
matters of one’s own possession; and where
there is no legal liability, the moral
responsibility is ever present. This argument,
then, has neither rational nor scriptural basis.
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The truth is that man is gifted with the
freedom of will and choice, and he has the
freedom to exercise that freedom. Whatever
Allah has proclaimed in His Blessed Book is
the pure truth.

“And who is truer than Allah in word ?” (Sura
Al-Nisa, 3: 122)

The second pillar of this subject is that God’s
power is complete and absolute; and that His
giving man true freedom of choice to accept
guidance or fall into error does not at all
affect the completeness or absoluteness of
His power. This is frequently made clear in
the Quran:—

“If Allah toucheth thee with affliction, there IS
none that relieveth it save Him; and if He
toucheth thee with good fortune —so He has
power over all things. And He is omnipotent
over His servants, and He is the Wise, the
Knower.” (Sura An’am, 5: 17-18).

“For each one of you We have appointed a
Divine Law and a Traced Out Way. Had Allah
willed, He would have made you one
community, but it is to try you by that which
He has given you; so vie with one another in
good works.” (Sura Al-Maidah, 6: 48).

It emerges from these verses that whatever
good or evil fortune confronts man during his
lifetime it is wholly in the control of God; He
may increase or lessen it, or obliterate it, and
man can never be independent of Him. Not
only has God power over the events that
befall mankind, He has absolute rule over his
heart as well, and if He willed, He could
forcibly insert the light of faith into the heart
of every single person and they would all be
united in the religion of Islam. But the wisdom
of man’s creation was not to compel him, but
to test him by giving him free choice, and so
God does not exercise this unlimited ability.
He knows by His knowledge, which is from
eternity to eternity and encompasses every
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past and future event, that some will pass the
test and others not; and for those who falil,
there is an unalterable law that they will be
consigned to hell. We read in the H.
Quran:—

“An if We had so willed, We could have given
every soul his guidance; but the word from
Me was fulfilled that | will fill hell with the jinn
and mankind altogether." (Sura Sajdah, 32:
13).

It should be remembered that the Quran
states that in addition to man, jinn have also
been put to the same test, in that they have
been given guidance, and then the freedom
of choice between right and wrong; and they
will receive the same wages for their actions
as man.

The undisputed sovereignty of God demands
that both guidance and error should be in His
hands, and the rule by which He leads one to
the open way of righteousness and another
to the crooked paths of waywardness be -
made by Him alone, and none to have any
say.—

“Does not thou know that the sovereignty of
the heavens and the earth belongs to Allah?
He punishes whom He wills, and forgives
whom He wills. And Allah has power over
everything.” (Sura Al-Maidah, 5: 40). .

Not only man's heart and his life and death
are in the firm grasp of God, but the
existence of the whole Universe rests upon
His life-giving glance. :—

“Say: who then has any say with Allah if He
willed to destroy the Messiah, the son of
Mary, and his mother and everyone on
earth? The sovereignty of the heavens and
the earth and all that is between them is
Allah’s, He creates what He wills; and Allah
has power over all things”. (Sura Al-Maidah,
5:17).
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And in Sura Al-lmran, 3: 97, He says:

“‘And verily, Allah is independent of the
Worlds”.

It may be asked here that in view of this
perfect and total monarchy, and absolute
independence, is it possible to say that God
is bound by any rule? On principle, the
conception of boundedness in relation to God
is absurd, for He is the Creator of bounds,
but Himself free of all limitations.
Nevertheless, He has of His own will
established certain rules, just as He has said
in His Wise Book: “He has decreed for
Himself mercy”. This is not a state of being
bound, but one of pure liberty, for their was
none except His own Being concerned in the
determination of this law; God is not bound
by His own rules, but is steadfast in them:
“Allah is on a straight road”. To interpret this
steadfastness as being bound or governed is
to attribute the defects of creatures to the
Most High and Most Pure God, Who is free
of all blemish.

The subject’s third pillar is that God deals
with man in accordance with man’s own
actions: in other words: certain actions of
God are as it were in response to the actions
of man. This matter is of such importance
that if it is properly understood, it untangles
many a knot, and many crooked lanes of
doubt are transformed into a straight and
open highway of certainty. It is by means of
this truth that the nature and limits of man’s
freewill are known. A clear reference to this
has been made in the opening words of the
Qurani—

“This is the Book, there is no doubt in it; it is
a guidance for those careful of their duties
towards God”. (Al-Bagarah, 2: 2).

There are similar verses to be found in many
other places :—

This is a declaration for mankind, guidance
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and an admonition for those who are careful
of ‘their duties towards God”. (Sura Al-Imran,
2:138).

In the beginning part of the Qur’an it has also
been stated :—

“As for the disbelievers, it is all the same to
them whether you warn them or warn them
not, they do not believe. Allah has sealed
their hearts”. (Al-Bagarah, 2: 6)

“He causes many to go astray thereby, and
He guides many thereby; and He does not
cause to go astray except the miscreants”.
(Sura Al-Baqgara, 2: 26).

The principle that has been enunciated here
is that man has been given the freedom to
choose good or evil for himself; but because
his strength is very limited, his external or
internal act does not take effect unless it is
given force by God. When a person is born,
he knows nothing, and only possesses
certain natural tendencies. When he reaches
the age of discretion, God spreads out before
him the two roads of right and error, and he
has to exercise his own choice upon which to
travel. In its first stage, this choice is a mere
inclination, and it is this that can be called
man’s initial internal act. In itself it is a feeble
thing of no force, and without God’s
nourishment it would wither and die like an
unwatered bud. You can imagine it as the
faint cry of a lost traveler, which, if not heard,
will sound for a little distance in the desert
and then fall silent; the traveler will only be
saved if some guide hears him, takes him by
the hand, and leads him to the right way.
Man’s every outward and inward action can
be compared to the minute seeds of plants
scattered here and there by the wind; unless
God provides them with good ground and
moisture and light, they cannot grow and
flourish. In the opening verse of the Quran
guoted above, it is stated that the Book is a
“guidance for the God-careful”. Now, care for
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God in its primary degree is that turn of spirit
that recognizes that God is such a Being as
must be heard, and upon whom it is
necessary to consider and ponder, and
whose censure must be avoided. In response
to this inclination, God makes an outpouring
of guidance upon the soul, and what was a
mere inclination becomes a firm faith, which
strengthened even further, adopts the form of
noble action. Thus the sequence is
maintained, that an action materializes from
the part of man, and a responsive action
ensues from God, and so man's leanings and
intentions are given firmness, and made
effective. In short, with all his true freedom of
will man is every moment in need of God, so
that He may transform what was only a
possibility into an actuality.

This initial inclination has been described in
the revelation of God in the following terms:

‘Those who disbelieve Say: If only a portent
were sent-down upon him from his Lord’.
Say: Allah sends whom He will astray, and
guides unto Himself all who turn.” (Al-Ra’d,
13:27).

‘Had Allah known good in them He would
have made them hear, but had he made
them hear they would have turned away in
aversion.’ (Al-Anfal, 8: 23).

‘O Prophet’. Say to those captives who are in
your hands: If Allah knows good in your
hearts, he will give you better than that which
has been taken from you, and will forgive
you. Surely Allah is forgiving and Merciful.’
(Al-Anfal, 8: 70).

In the first verse it is asserted that only those
receive guidance who first themselves turn
towards God; while in the second and third,
those who are as yet in a state of disbelief
are informed that God makes those hear
(that is, grants them understanding) and
enables those to turn from faithlessness to
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faith in whose hearts there is goodness, that
is, show a leaning towards the truth. But this
inclination cannot bear fruit unless God
accepts it and blesses the soul with the gift of
guidance. Similarly, only those receive an
outpouring of misguidance from God who
themselves have started out on the road of
rejection and revolt. For this reason, it is
proclaimed in the introductory sentence of
Sura Al-Bagara that: ‘As for the disbelievers,
whether thou warn them or warn them not, it
is all one for them, they do not believe. Allah
has sealed their hearts. ‘In other words,
when they have rejected the message and
persisted in its rejection then only has Allah
sealed up their hearts to further
enlightenment.

‘Surely those who believe, then disbelieve,
then believe, then disbelieve, and then
increase in disbelief, Allah Will never pardon
them, and will never guide them to a way.’
(An-Nisa, 4: 137).

So it was persistence in disbelief that was the
occasion of misguidance and withholding of
any lead to the true path. What | am stressing
here is that just as in the case of guidance it
is the inclination of man's heart which brings
down upon him God’s mercy, so in the case
of misguidance, rejection and disobedience
are first born in the heart of man, and
following this when he fails to respond to any
persuasion he is confirmed in his
waywardness.

‘In their hearts is a disease, and Allah
increases their disease.’ (Al-Baqara, 2: 10).

The fourth pillar of this subject is that the
shadow of God's mercy extends over
everything. It is a pleasure to God that
everyone should benefit from His kindness,
and it does not please Him that anyone
rejects Him and so deprive himself of this
universal blessing.
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If you are thankless, then Allah s
independent of you, though He is not pleased
with the thanklessness of His bondmen; and
if you are thankful, He is pleased with it for
you.’ (Al-Zumar, 39: 7).

At the very first, God bestowed upon man the
consciousness of His Unity, as He has
explained in the account of the question to
the souls; Am | not your Lord?’, and their
reply: ‘Yes, in truth, we testify’. (Al-A’raf,
172).

Then He continually sent His Messengers
into the world, who performed the task of
conveying His message with the utmost
diligence. The Prophet. Nuh (Noah) says:

‘My Lord, | have called unto my people night
and day;’ (Surah Nuh, 71: 5) but their reply
was to put their fingers in their ears, and
obstinacy and pride were a barrier to their
answering. Then he says:

‘And | have called out to them aloud, and
proclaimed in public, and confided in private.’
(Nuh, 8-9).

In short, it is the All-Extensive Mercy -of God
that He calls to Himself through His
Messengers again and again and in various
ways. The whole life of the Noble Prophet of
Islam too was open in such tireless
preaching, and the gate of repentance
remained ever open:

‘And if, when they had wronged themselves,
they had but come to thee and asked
forgiveness of Allah, and the Messenger had
asked forgiveness for them, they would have
found Allah Forgiving and Merciful.” (Al-Nisa,
4: 64).

Some of his contemporaries spent the
greater part of their lives in bitterly opposing
Islam, but finally they were enabled by God
to repent, and they became steadfast
Muslims. The hearts are sealed only of those
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who are so violent and persistent in disbelief
and rejection that so to speak they have
become the embodiment of these qualities.
Disbelief has become their fundamental
characteristic which cannot change.

The all-encompassing nature of God’s
kindness is made clear in the following verse:

‘Say: Unto whom belongs whatsoever is in
the heavens and the earth? Say: Unto Allah.
He has decreed for Himself mercy.” (Al-
An’am, 6: 12).

The prophet of God has also recounted
God’'s saying: ‘My mercy overcomes my
anger.” This is illustrated by the fact that a
man's good works are rewarded ten fold,
while his evil ones are only reckoned equally.
To be sure, man has been given the power of
choice between virtue and baseness, but is
helped and encouraged much more towards
virtue than towards its opposite.

‘Say: O My servant who have committed
excess against their own selves’. Do not
despair of the mercy of Allah; Allah forgives
all sins. Surely He is the Forgiving' the
Merciful.” (Al-Zumar, 39: 53).

If these four pillars are carefully studied and
then kept in mind, the verses of the Book of
God which concern this subject should not
raise any perplexity, nevertheless, | shall
explain in the light of these pillars some
verse which might possibly give rise to doubt.
One thing which presents itself to view in the
Qur’an is that on some occasions the Most
High God pronounces man's own inclination
as the cause of his guidance or error, as |
have elaborated above in the discussion of
the third pillar of this subject. On other
occasions He declares that He guides whom
He wills, and misguides whom He wills,
forgives whom He wills and punishes whom
He wills, and this aspect has been clarified in
the second pillar. It will facilitate the
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understanding of these verses if the following
two points are remembered. Firstly the
purpose of the second type of verse is to
proclaim the absolute power of the Almighty
God, and not to define how He exercise this
power. For this reason, man’s freedom of
choice has not been mentioned in them. In
contrast to this, in some verses whose
purpose is to draw attention to the
responsibility of man, there is no allusion to
the all-dominant sovereignty of God. For
instance, it is declared that ‘man shall have
only that for which he makes effort’ (Al-Najm,
53: 39). The reason for this is that there are
two aspects of the matter; one, the
unbounded power of God to guide man or-
lead him astray, and the second, man’s
freedom of will to choose the right or the
wrong road. Sometimes one aspect is
emphasized and sometimes the other and
they are not mutually contradictory. There is
another point which it is essential to
remember here; the Prophet of Allah was
sent as ‘a mercy to the worlds’, to call men to
the way of truth. For a preacher it is
obligatory that he should endeavour that
every single hear his message and take it to
heart. When anyone refuses it, he s
extremely distressed. This quality was
possessed by the Prophet in the utmost
degree.

“So it maybe, if they do not believe these
words, that thou wilt torment thy soul with
grief over them.’ (Al-Kahf, 18: 6).

Then God the Most High consoles him thus
that it is to be expected of his sublime
gualities that he should wish all the
inhabitants of the earth till the end of time to
accept Islam and find the true way; but it is
also an inevitable fact that some will persist
in disbelief and so, according to the
changeless law of God will deserve
confirmation in effort and error and finally
punishment. However hard this may go with
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his kind and compassionate nature it is
inexorable:

‘Thou dost not guide whom thou lovest, But
Allah guides Whom He will; and He is best
aware of those who take the right road.” (Al-
Qassas, 56).

The meaning of this is that, as a preacher, it
was the necessary function of the Prophet to
deliver the divine message and attempt to
persuade everyone to accept it; but God in
His perfect wisdom will determine for some
right guidance and for others misdirection,
and this will be in accordance with their own
inclination, as has already illustrated.

In another place, Allah the most Pure and the
Most High declared:

‘if a happy thing befalls them they say: This is
from Allah; and if an ill thing befalls them they
say: This is of thy doing. Say to them: All is
from Allah. What is amiss with these people
that they hardly understand a single matter?
whatever of good befalls thee it is from Allah,
and whatever of ill befalls it is from thy self.’
(An-Nisa, 4: 78-79).

In the course of war for the faith, if success
was achieved the hypocrites would say that
God has granted them victory; but if there
was a setback and a greater loss of life they
would say that this was the Prophet’s fault. If
he had not decided on fighting these men
would not have been killed. God replies to
this accusation that success and failure are
in His all-powerful hand, and the command
for them issues from His court. To ascribe

(oW o)

their disappointments to the Noble Prophet is
sheer untruth. The fact is that when God
grants them victory it is His pure grace, for if
He were to seize upon their-sins and punish
them it would be only justice. If He causes
them to fail, it is through their own weakness
of faith and other short-comings, for which
they themselves are answerable. This verse
fully clarifies that every event in the world
takes place by the permission and ordinance
of God, for all strength and might is His; but
only decreed their failure and retreat because
of their own evil actions. The command,
therefore was His, but the responsibility
theirs.

To sum up, man’s freedom of will is a true
freedom, but very limited in its nature and
effect. It is the responsive action of God that
created in it force and effectiveness, as in
reality all power and influence are stored in
His treasure-house and unless He releases
them everything is powerless and ineffective.
It does not suit man then to become arrogant
over this gift of freewill and imagine himself
independent. The effort of mankind always
proceeds from pride and the illusion of
independence, just as did the effort of Satan.
His salvation lies in keeping the
remembrance of the August Majesty and the
Over-powering -Unity of God ever vivid in his
heart, and in exercising the magnificent
present of freewill only for the pleasure of his
near and Answering Lord, so attaining
everlasting honour.

(continued in next issue)
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Sufiism:

The Uncovering of the Tenth Vell:
Explaining Their Phraseology and the
Definitions of Their Terms and the Verities of the
Ideas Which are Signified

Those employed in every craft and business,
while discussing its mysteries with one
another, make use of certain words and
expressions of which the meaning is known
only to themselves. Such expressions are
invented for a double purpose: firstly, in order
to facilitate the understanding of difficulties
and bring them nearer to the comprehension
of the novice; and secondly, in order to
conceal the mysteries of that science from
the uninitiated. The Sufis also have technical
terms for the purpose of expressing the
matter of their discourse and in order that
they may reveal or disguise their meaning as
they please. | will now explain some of these
terms and distinguish  between the
significations attached to various pairs of
words.

Hal and Waqt

Wagqt (time) is a term with which Sufis are
familiar, and concerning which much has
been said by the Shaykhs, but my object is to
establish the truth, not to give long
explanations. Wagqt is that whereby a man
becomes independent of the past and the
future, as, for example, when an influence
from God descends into his soul and makes
his heart collected (mujtami’) he has no
memory of the past and no thought of that
which is not yet come. All people fall in this,
and do not know what our past has been or
what our future will be, except the
possessors of waqt, who say: “Our
knowledge cannot apprehend the future and
the past, and we are happy with God in the
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present (andar waqt). If we occupy ourselves
with tomorrow, or let any thought of it enter
our minds, we shall be veiled (from God),
and a vell is a great distraction
(paragandagi).” It is absurd to think of the
unattainable. Thus Abu Sa‘id Kharraz says:
‘Do not occupy your precious time except
with the most precious of things, and the
most precious of human things is the state of
being occupied between the past and the
future.” And the Apostle said: "I have a time
(waqgt) with God, in which none of the
cherubim nor any prophet rivals me,” that is
to say, "in which the eighteen thousand
worlds do not occur to my mind and have no
worth in my eyes.” Therefore, on the night of
the Ascension, when the kingdom of earth
and heaven was arrayed before him in all its
beauty, he did not look at anything
(Qur.liii,17), for Mustafa was noble (‘aziz),
and the noble are not engrossed save by that
which is noble. The “times” (awqat) of the
Unitarian are two: one in the state of loss
(faqd) and one in the state of gain (wajd),
one in the place of union and one in the
place of separation. At both these times he is
overpowered (maghur), because both his
union and his separation are effected by God
without such volition or acquisition on his part
as would make it possible to invest him with
any attribute. When a man’s power of volition
is cut off from him, whatever he does or
experiences is the result of “time” (wagqt). It is
related that Junayd said: “| saw a dervish in
the desert, sitting under a mimosa tree in a
hard and uncomfortable spot, and asked him
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what made him sit there so still. He
answered: ‘| had a “time” and lost it here;
now | am sitting and mourning.' | inquired
how long he had been there. He answered:
‘Twelve years. Will not the Shaykh offer up a
prayer (himmati kunad) on my behalf, that
perchance | may find my “time” again? | left
him,” said Junayd, “and performed the
pilgrimage and prayed for him. My prayer
was granted. On my return | found him
seated in the same place. ‘Why,’ | said, ‘do
you not go from here, since you have
obtained your wish?’ He replied: ‘O Shaykh, |
settled myself in this place of desolation
where | lost my capital: is it right that | should
leave the place where | have found my
capital once more and where | enjoy the
society of God? Let the Shaykh go in peace,
for | will mix my dust with the dust of this
spot, that | may rise at the Resurrection from
this dust which is the abode of my delight.”
No man can attain to the reality of “time” by
exerting his choice, for "time" is a thing that
does not come within the scope of human
acquisition, that it should be gained by effort,
nor is it sold in the market, that anyone
should give his life in exchange for it, and the
will has no power either to attact or to repel it.
The Shaykhs have said, "Time is a cutting
sword," because it is characteristic of a
sword to cut, and "time" cuts the root of the
future and the past, and obliterates care of
yesterday and tomorrow from the heart. The
sword is a dangerous companion: either it
makes its master a king or it destroys him.
Although one should pay homage to the
sword and carry it on one‘s own shoulder for
a thousand years, in the moment of cutting it
does not discriminate between its master's
neck and the neck of another. Violence
(gahr) is its characteristic, and violence will
not depart from it at the wish of its master.

Hal (state) is that which descends upon
“time” (waqt) and adorns it, as the spirit
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adorns the body. Waqt has need of hal, for
waqt is beautified by hal and subsists
thereby. When the owner of waqgt comes into
possession of hal, he is no more subject to
change and is made steadfast (mustagim) in
his state; for, when he has wagqt without hal,
he may lose it, but when hal attaches itself to
him, all his state (ruzgar) becomes wagqt, and
that cannot be lost: what seems to be coming
and going (amad shud) is really the result of
becoming and manifestation (takawwun u
zuhur), just as, before this, waqgt descended
on him who has it. He who is in the state of
becoming (mutakawwin) maybe forgetful,
and on him who is thus forgetful hal
descends and waqt is made stable
(mutamakkin); for the possessor of waqgt may
become forgetful, but the possessor of hal
cannot possibly be so. The tongue of the
possessor of hal is silent concerning his hal,
but his actions proclaim the reality of his hal.
Hence that spiritual director said: “To ask
about hal is absurd,” because hal is the
annihilation of speech (magal). Master Abu
‘Ali Daqgaq says: “If there is joy or woe in
this world, or the next world, the portion of
wagt is that (feeling) in which thou art.” But
hal is not like this; when hal comes on a man
from God, it banishes all these feelings from
his heart. Thus Jacob was a possessor of
wagt: now he was blinded by separation, now
he was restored to sight by union, now he
was mouning and wailing, now he was calm
and joyful. But Abraham was a possessor of
hal: he was not conscious of separation, that
he should be stricken with grief, nor of union,
that he should be filled with joy. The sun and
moon and stars contributed to his hal, but he,
while he gazed, was independent of them:
whatever he looked on, he saw only God,
and he said: “l love not them that set’
(Qur.vi, 76). Accordingly, the world
sometimes becomes a hell to the possessor
of waqt, because he is contemplating
(Continued on page #. 7)
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